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The Sacred Fires

The Pre-Zoroastrian Fire Cult Fire: 1In Zarathushira's Revelation
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The Avestan word &far (MP Sdar/dtakhsh,
NP @lask) meaning fire is of unknown origin.
The reverence for fire can nevertheless be tra-
ced back to Indo-Furopean times. Many cen-
turies later the Proto-Indo-Iranians, who wers
nomadic pastoralists, used fire as a source of
comfort as it provided them with warmth and
light during their wanderings on the south
Russian steppes.

Without fire, it would have been impossible for
the Proto-Indo-lranians to survive io the
bitterly cold climes of the south Russian step-
pes. As a result of this, they realized their
dependence upon fire which they venerated as
a divinity. Fire was then anthrapomorphized as
their servant and master,

They worshipped the fire by offering it clean
dry wood, incense and fat which was obtain-
ed through animal sacrifice. They recognized
the special quality of fire, and hence atar
was used and propitiated in all their religious
ceremonies. Gradually they came to realize
that the luminosity ansd brightness of the sun
was symbolized through their own hearth fires
which became their object of veneration. The
sun it i5 believed was associated with the
order (Sk. rfa) that regulated the rising and
getting of the sun. The regular pattern of this
occurrence gave the Indo-Iranians a Frame-
work to conceptualize the established truths
within the universe. Hence the link between the
sunn and fire was formed, whereupon fire
came to be Tecognized as the symbol of truth.
This in turn led to the use of fire as the tester of
truth. A person was put through a fire ordeal
in order to establish his innocence or guilt. In
one such ordeal, the accused was made to pass
through two raging fires set close together; in
another ordeal, molten metal was poured onto
the person’s bare chest. In each case, if the
accused survived the test, he was deemed 1o be
janocent and was seen to have the protection
of Mitra, the Lord of Contract. Thus, fire

from ancient times has been recognized to be

the visible ambodiment of teuth.

Fire, in Zoroastrianism, is the focel point of
worship, praise and propitiation. In its simpl-
e5t form, fire is that which burns and gives out
light. The burning may be likened to that
which renders something pure, whilst the light
may be seen as the life-giving energy that per-
meates the seven creations.

ZFarathushtsra was the bearer of an earlier
Iranian tradition in which fire was associated
with truth and order. The zest for fire in
Zorpastrianism became the guest for truth.
For, Zarathushtra in his Garhas declared,
.. WAL the gift of veneration to you, fire, I
shall think of truth to the wimost of my
power....”" (¥.43.9), The epithet for fire in the
Garkds in athrd ashd avjanhd - “‘the truth-
strong fire'”. When this truth-strong fire
burns, it symbolically reflects the inherent
purity that lies within God’s creations. Purity
is the absoaact form of that which is allied to
truth, which man as tiie ashavor Must sirive o
possess. The role of fire in Zoroastrian vener-
ation therefore is quite profound. [t 15 through
fire that a link 15 believed to develop beitween
truth and purity which, when realized by the
individual, gives him a gnosis of the fire of
God. '

A Zoroastrian thus, through the veneration of
fire, is able to generate an intimate communion
with CGod whe is deemed to be the Father of
fire — iava Gtarsh puthra, Ahurahé Mazddo —
““Unto thee, Fire, Son of Ahura Mazda’* {A:.
Ny, 5.4). For, within that communion, are
sown the seeds of power, truth and purity,
H ... we wish Thy fire, O Lord, which possesses
strength through truth and which is the swiftest
Forceful thing, to be of clear help to Thy supp-
arter, but of visible harm....to Thy enemy,
O Wise One,”" (Y.34.4). In other words, fire
snables g Zoroastrian $0 experience the truth
when the holy words, which in themselves
contain the truth, are uttered. The power which
is generated as a result of this *'fusion” is the
power that will smite the evil spirit pnd ity



legions. Man must consciously strive to re-
member and rekindle the fire of God which
dwells deep within the heart of man. When
that happens, man becomes aware of a con-
sciousness of a high order; the whole of
creation then comes to light, reflecting the
inherent nature of God mirrored back to
Himself through His finest creadion, man.
Hence when a Zoroastrian prays to the fice, he
i5 praving 4o the creation that represents life
and the inherent nature of God - total good-
ness.

Fire : The Seventh Creation

According to the Creation story as stated in
the Bundakishn, the radiance of fire is from
Endless Light - the abode of Ahura Mazda.
- God cregted forth the fire which is believed to
possess the quality of transcendence. A Zoro-
astrign who responds to this gquality, auto-
matically opens the door to the eminence of
CGod which 1s to be recerved through the tran-
scendence of the fire. For it 15 stated that when
God fashioned MHis seventh creation Fire, it
permeated into His other six creations which
were then made dynamic and brought to life.
The permeating quality of fire iz symbolic of
the consciousness that man possesses, for it is
through consciousness that an awareness
between man and the other creations develops.
The right awareness dispells falsehood, just as
the fire radiates luminosity to cast away the
darkness, The purity and goodness that radi-
ates from the fire is all-encompassing and of a
different nature, for within fire lies not only
the brightness and purity which man learns (o
harmonize with, but also the inherent power of
life. For it is said, **....Ohrmazd created forth
the astral body of His own creatures in the
astral form of luminous, white fire....""", and
"...the seeds of men and animals were those
peeds that were from the essence of fire.'”2

Flre is both & master of, and a servant to man
ﬂi&h given warmth and light through its
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physical manifestation. [n doing so, the fire
becomes subservient to man, *“....He prdered
the fire to perform the service of maa, to
prepare food and te stite disease, during the
antagonism of Ahriman.’' (GHd.1.5). When
man prays before a sacred fire, the fire assumes
the role of a master who is propitiated by man
in order to gain a personal experience of truth,
purity and righteousness.

When this happens, man becomes supremeiy
strong and is able 1o repel the forces of evil,
Man is God's finest creatien, and hence is
taced with the responsibility of either kindling
or dousing the flame; *“....and when they blow
it out of anything, it should come out, and
when they put fuel over i1, it should hold
forth." (GBd4.3.9).

The role of man is to re-establish a conscious
link with the ray of Endless Light in arder that
man's essence will be in aceord with the Cosmic
Fire, God. For, “....He produced the Fire,...
He atrached to it the ray from Endiess Light.*
(GBd.1a.4).

The Development of the Fire Temple Cult

In ancient times, Zoroastrisns had no fixed
places of worship. Within each home the
hearth fire was vencrated and propitiated, and
this practice it seerns, continued for over a

_thousand years after the advent of the prophet.

It was in Achaemenian times that permanent
altars appear to bave been adopted for the
veneration of fire, From the reign of King
Darius I (522 - 486 B.C.) onwards, there is
evidence by way of rock reliefs where the king
is **shown revering fire set on a three-stepped
pillar altar™.? These were the king’s personai
fires of worship, greasly exalted and revered,
befitting the monarch. "There is no evidence
to suggest that fire was enthroned anywhere as
the object of public cult in the time of
Darius’.* However, communal warship dir*
ected to Ahura Mazda and the Yorares was

3. Mary Boyce in * Afash’ Encyclopaedin - Perslea,
4. Mary Bayee in " Atash” Encyclopedid - Persica.



i85

offered in the open as late as the 5th cen-
tury B.C.

[t seems that during the reign of Artaxerxes Il
(404 = 359 B.C.), image worship of the god-
dess Anahita grew. This form of worship was
probably adopted by the Achaemenians from
their Semitic counterparts who worshipped the
mother goddess, ‘the heavenly Aphrodite”.? It
is at this juncture that the Zoroastrian scholas
priests of the day probably introduced the
temple worship of fire in opposition 10 the new
image worship of the water divinity, Anahita.

Thereafter, for centuries, the Zorcastrians had
two types of temples; one in which was housed
a sacred fire, and the other dedicated 1o a
Yozate, containing a cult-image. The earliest
mention of temple fires occurs in the Fen-
didad. '*....thou Holy One! 1f a man brings 10
the Daityo-gaiu the fire of his own hearth,
whalt shall be his reward....7"’ (Vd.8.96).

The earliest fire temples were probably san-
ctuaries where the fires of the kings and nobles
must have been founded, and hence these fires
were dedicated to Bahrim, the Yazefe for
victory. 1t was through the Lord of Victory
that the warriors of the Zoroastrian faith
gained their strength and power, and hence
burning embers from the Bohr@m fire used to
be carried into battle by the [ranian armies. It
i5 presumably during this period that the Zoro-
astrian priesthood became more powerful, and
hence the priests began to elaborate the rituals
of purification which were connected with the
king"s fires. Allied to the development of this
practice, grew the lesser class of fires known as
the Atash Adardn. These fires were formed of
embers from the hearth fires of members of the
four different classes of lranian society (pri-
ests, warriors, farmers and artisans), Over a
period of centuries, the old hearth fires seem to
have lost their importance due to the develop-
ment of the other two categories of fires. Even-
tually, there came into existence the Bahram,
Adaran and Dadgah fires.

5, Herodotus, History, Bk.l p 131, Loeb Classical
Library. :

It was probably during Perthian times (248
B.C.-224 A.C,) that the priests created three
great fires which are historically known to
have existed.

1. Adur Farnbag - the *'Fire having a
share through For-
tune’’, which was kept
burning in Fars (B4,
18.10).

2. Adur Gushnasp -the “Fire of the
Stallion'', which was
kept burning in Media
(GBd.18.12).

3, Adur BurzEn Mihr- the *'Fire of the Exal-
ted Mihr'’, which was
kept burning in Par-
thia (GBd.9.28).

Adur Farnbag, Adur Gushnasp and Adur
Burzen Mihr came to be identified as the fires
of the priests, warriors and farmers respectively
(GBd.18.17),

In the Greater Bundahishn, there is a legend in
which is outlined the creation of these three
fires. It is said that Ohrmazd Himself created
these three fires *“....like three lights for the
watching of the world, they ever glittered...."”
(GBd.18.8),

There is also a legend that in the reign of
Takhmural®, a group of people were travelling
along the scashore when they were caught in a
storm. Owing to the storm, the brazier on the
back of the bull Sris5k” was blown away into
the sea, Spon afterwasds, three fires like lost
glories took the place of the original single fire,
thus enabling the travellers to complete their
journey (GRd.18.9), These three ceremonial
fires are also held to have miraculous proper-
ties such as those of flying, healing and of
spreading the knowledge of the Zoroastrian
faith.

6. A culture hero who sesked power over demons and
men, He i3 believed to have taught man Lhe art of
spinning wool, gathering flocks and taming wild
birds and benta,

7.  Sifsok is the mythical bull also ksown a3 Hidhayans
who will be sacrificed at the end of lime.



It was probably in Parthian times that Zeroas-
trian priests evolved another five-feld classi-
fication of fires.

“The fire Berezi-savangh is the fite which
glitters before Ohrmazd the Lord,

The Ffire Vohu.fry@na 18 that which is in the
bodies of men and animals,

The fire Urvizishta is that which is in the
plants.

The fire Vizishia is that which is in the clouds.
And the fire Spenishta is that which is kept in
use in the material world." (GBd. 18.2 = 6).

The fire of Berezi-savangh is the fire of great
benefit, and it links man to the fire of God, It
symbelically gives energy 1o all God’s creations
and when it burns in the heart of man, i gives
man peace and tranquility coupled with great
benefit.

The next fire is that of Vohu.fryana, which
means “'Joving the good”. Traditionally, this
fire is seen as the life force in men and animals.
Symbolically this fire represents a greater
conscioussiess within the psyche of man. It is
this fire which reflects the emotionai light that
manifesss through love, compassion, right-
eousness and justice in a person. When man
chooses to rekindle this fire, he becomes con-
scious of his environment through which an
awareness and empathy 1is gmeratnd towards
the well-being of the world.,

The third fire is that of Urvazishta, which
means the “most joyful'’. This fire is tradi-
tionally seen as the life force in plants and it
symbolically represents the happiness and joy
within this world. Man’s task is to kindle this
fire in order that the latent happiness and joy
within him may come alive.

The fourth fire is that of Vazshin, which
- mens the “swiftest/best". Traditionally, this
wﬂ&hm with lightning. It is man’s task

Ht*h- - consciously aware ofithe link that exists
God and His creations, When light-
“ning ‘strikes, it is to remind man of the vast

power and swifrness that |ies within the
Creator. The fire of lightning in man comes
alive when man continuously chooses 10
maintain contact with his primordial source,
God.,

The fifth fire i that of Spenishta, which means
the "“most beneficent'. This fire comes from
Endless Light and i1 reflects the inherent nature
of God who is 1otally good, When man recog-
nizes and experiences the fire of Spenighta, it
is an all-encompassing communion during
which man realizes the inherent nature of
goodness. The gnosis of this goodness then
makes Spenishta man's inseparable com-
panion in the guest for truth,

Al these five fires reflect a quality, giving each
fire a character and an identity of its own. Man
has a two-fold relationship with thege fires; he
has to kindle these fires of God emotionally in
order thal the act of reverence, praise and
propitiation may be fulfilled.

The essence of fire symbolically reflects and
represents the immutable law of order and
truth. When the fire in man is extinguished, the
purpose of life is lost and man gradually drifts
inte the world of darkness and wntreth. The
“‘nouveau’’ Zoroastrians will be those who will
realize the need of kindling and replenishing
the fires within and without in order 1that 1hey,
as the torch-bearers of the “*good religion”,
will be able to carry the spirit of Zoroastrian-
ism embodied within the sacred fires inio the
twenty-first century!

Atash Bahrim Consecration:
A Zoroastrian Miracle

An Atash Bahram fire is conseccated through

. an elaborzte series of rituals during which the

highest laws of purity are maintained by the
tearn of priests involved in the process of
making this fire. The bringing together of
sixteen fires representing the natural order as
well as the different trades and classes of
ancient lranian society, reflects the universality



of the Atash Bahram fire. The fire of lightn-
ing, for example, is collected when lightning
sirikes the earth and is witnessed by two
Zorcastrians, whilst the sixteenth fire, the
household fire of 3 Zoroastrian, is made by the
priest first creating 4 fire through friction using
flint stones or twigs, and then mixinig it with
the hearth-fire of & hehdin.

Each of the sixteen fires is initially made to
burn in the open with dry sandalwood placed
a foat away from it, in order that the wind may
ignite the adjacent pile of dry wood. This
process is repeated as many times as indicated
in the tabular diagram. Upon the completion
of this procedure, the fires are made ready for
the actual punification and consecration rituals

1o begn.

S

P [ . P

L, ¥
il e,

L ""H""l

Crald eain of Shapar I fc 3rd cemtury A.C.)

Two priests who are in a state of high ritual
putity, take a perforated ladle upon which is
placed dry sandalwood, and hold it above the
fire which has already passed through the
required number of collection processes necess-
aty for the purification to take place. The
sandalwood on the ladle is ignited through the
heat of the fire burning below it, The newly
ignited second fire iz then made to kindle the
woiod placed on the third ladle, which in torn is
alsa held above the previous Ffire, This process
is repeated as many times for each fire as was
dong during the collection procedure. The final
Iadle containing the refined fire is then kept
aside and preserved for the next stage of
consecration. The entire purification ritual is
repeated for each of the sixteen different fires.

Then begins the elaborate process of consecra-
tion. On the first day, a portion of the pres-
erved fire is consecrated by the performance of
the Yasna (Guj. [jgshne) and Vendiddd
ceremonles alongwith the Khshrnimen dedi-
cated to Ohrmazd?® This consecrated fire is
then kept burning in a separate container. On
the second day, another portion of the puri-
fied though unconsecrated fire from the ladle
is taken and is likewise consecrated as the first
portion. This second fire is then mixed with the
comsecrated fire of the first day. On the thied
dav, another portion from the ladle fire is
consecrated with the performance of the Yasng
and Vendiddd ceramonies alongwith the
Khshmuman in honour of Ohrmazd, This
cofisecrated fire is then mixed with the com-
tined conisecrated fires of the first and second
days. This process is then repeated by the
priests as many times as indicated in (he
tabular diagram, for each specific fire. For
example, the consecration process for the fire

H.  For the firsi 3 dan in the congscration of the fire of a
burning corpse, the Kfshsgman is recited in homour
of Ohrmazd, whilet Ffor the rempining days the
Khrhpumaon in dedicated to the specific Yozola of e
day. Likewises, for the Tirst 3 days in Lhe consecration
of the fire of a dyer, the Kfshntmes is dedioated to
Yaohman, and so forth as indicsted in the table.



of a burning corpse is repeated 91 times; in
other words, 91 Yasnas and Fendid@ds are per-
formed in order to refine and consecrate this
highty impure fire? These exacting rituals ars
performed by the priests whe it 1s said, on an
average pray for atleast sleven hours every
day. The same process is repeated concurrently
by additional pairs of priests whose task it is
to purify the other fifteen fires rituatly, Even-
tually, after nearly 12,400 hours of praying,
sixteen purified fires are Kept burning in

sixteen separate fire vases { afarganya),

The final process of uniting these sixtesn
different fires generally begins on the day of
the first G#thd. Two priests in paiwaend and in
a high state of rtual purity take the first
purified fire in a ladle and place it on the large
fire vage upont which the final consecrated fire
is to be enthroned. The same process is
repeated with the other fifteen fires with the
vecitation of an appropriate formulae of
prayers. Upen the mixing of the sixteen fires, a
further series of rituals are periormed. For the

9. The process of changing an impure sisle inio & pure
ot may be Tkened 10 the npture of man which also
required to undergo & process of purification and
cleansing, in order that man may be able to bring
about the perfection and final remcvation of this
warld.

Noblemen worshipping before o fire oftar

next thirty-four days, the ¥asne and Vendidud
ceremanies are performed daily by the priests.
The chamber in which the final consecrated
fire iz to be installed, 15 also purified and
consecrated through a set of elaborate rituals.

On the day of the enthronement, a final Yasng
i5 performed and the fire is taken in 2 proge-
ssion led by the dasturs, from the [jashne gah'
to the chamber (sanctum sancioriom). A
consecrated path (paw) is made between the
ljashne gah and the sanctum sanctorium, in
order to maintain the fire in the highest state of
ritual purity and perfection. Upon the [lire
being installed in the chamber, a final thanks-
giving ceremony (fashan) is perforimed,
bringing to fruition many months of hard
work.

The Arash Bahram fire therefore is no ordinary
fire, but one that has been kindled into exist-
ence through the performance of an extra-
ordinary series of complex rtuals compls-
mented with over 14,000 hours of the recitation
of Zoroastrian prayers.

i0. The demarcaled area in the fire lemple, where the
inzer rituals are performed,



The Comsecrution of the **Fire of Yictory''"

—

The kinds of fires No. of times for the | Names of the Yazatas in whm:
basic collection, honour the Yasaas and Vendiditd
. purification and con- | are performed for the first 3
secTation processes | days during the consscration
period
1. Fire of & bumning cocpee 91 Ohrmazd
Z. Fire of a dyer 80 Vahman
1. Fire of a king or ruling authority 70 Ardvahisht
4. Fire of a potter 61 Shahrewar
5. Fire of a brickmnker 74 Spendirmad
6. Fire of an mscetic 50 Hordé&d
7. Fire of a goldumith or an alchemist 60 Amurdad
8. Fire of a mint 55 DaZ pa Adur
9. Fire of an ironsmith 61 Adur
13, Fire of an armourct 61 Ardvizur
11. Fire of a baker 61 Khorshed
12. Fire of a brewer or an idol
worshipper 61 Mih
13, Fire of a soldier or traveller a5 Teshtar
14, Fire of a shepherd 33 Gosh
15. Fire of atmospheric electricity
(lightning) 90 Dac pa Mihr
16. Fire of a Zoroastrian (a fire is
kindled through friction by a dastur
and mobed and it iy then mixed
with the fire of a behdh) (40 + 144) 184 Mihr

1,128 times

Dr. Sir 1.). Modi, The Refigiows Ceremonies and Cusioms of the Porsers, p 110.



A l!ﬂef Summary of the Development
of Fire Temples in India

Within a hundred years of the first pilgrim
fathers arriving in India, a fire in honour of
Babrim was consecrated. An important point
ta bear in mind is that only the ash, &laf, and
nlrang, it is believed, were brought from Iran
to maitain the ritual continuity {rilséd). For
over seven hundred years, this was the only
communal fire that was established by the
Zoroastrians for purposgs of worship and
pilgrimage. With new settlements, the pros-
perity and well-being of the community grew
and as a result, groups of Zoroastrians founded
new colonies to which the priests were also
invited.

During the early centuries, houses of worship
{Agiaries/Dar-i-mihrs) were built, but without
permanently installed fires. In these houses of
worship, however, the laws of ritual purity
were maintained in order that the high rituals
-of the religion could be performed. Inspite of
these Agiaries not having permanently burning
fires, they were nevertheless built  with
‘adequate provisions being taken for the necess-
ary ritual requirements such as the regular
supply of fresh well-water, and easy access to a
date palm and pomegranate tree inside the fire
temple courtyard. The fire required for the
performance of rituals was brought by the
priests, who themselves lived with their
familles in a state of high ritual purity. Lipon
the completion of the ritual, the priests would
carry their hearth-fire back to their homes.

The oldest Parsi Dar-i-mifhr was founded in
Navsari in the 12th century A.C. It is believed
that it waes established by Kamdin Zarthost,
who came to Navsari with his two sons from
Sanjan circe 1142 A.C. Another Dar-i-miihr
was founded in Broach at about the same 1ime.
From the 15th century onwards many more
Dar-i-mikrs were built, but without a conti-
nuously buralng consecrated fire housed in
them,

The next Atash Bahriim was established in
Navsari in 1765 A.C. Soon afterwards, an
endowed Dddedh fire was enthroned at the
Vadi Dar-i-miftr in Navsar in 1796 A.C,

Adarans

The carliest consecrated Adarin fire was
founded in Suratin 1771 A.C."

In Bambay:

The first Dar-i-mikr? without a sacred fire was
established by Mody Hirp Waecha in circa
1672 A.C.

A generation later a well-ta-do citizen Banaji
Limji by name, established a consecrated fire
in 1709 A.C.

The second Adarin was founded by Maneckji
Sethin 1735 A.C.

The third AdarGn was established by Dady
Sethin {783 A.C,

In Caleprta:
AR Adurdn was installed in 1839 A .C,

In Karachi:
An Adardn was installed in 1848 A.C.

Atash Bahriims

Udvada : (Shensfigi — Anjuman), the only
Atash Bakra@m in India for over
seven hundred years.

Mavsari : (Shenshai — Anjuman) 1765 A.C,

Bombay : (Kadmi — Dady Seth) 1783 A.C.

Surat  : (Kadmi - Vakil) 1823 A.C.
Sural  : (Shenshai — Mody) 1822 A.C,
Bombay : (Shenshai — Wadia) 1830 A.C,
Bombay : (Kadmi - Banaji) 1844 A.C,

Bombay : (Shenshai — Anjuman) 1898 A.C.

12. The famous ship-builder of Bombay, Lowji Wadia,
founded an Adargn in the village of Siganpur, in the
latter half of the 18th century.

13, This place burned down in 1803 A.C.

104
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Between the 18th and 19th centuries, seven
Atash Bahroms and more than one hundred
and fifty Adargns and Dadgdhs were establish-
ed, clearly reflecting the prosperity of indi-
vidual Zoroastrians who, as a mark of respect
and gratitude towards their religion, built
many houses of worship,

A miniscule community, endowed with many
fire temples which were built by the committed
faithful in the past, has failed today in its duty
towards maintaining these houses of worship
which in many cases have fallen into a state of
utter neglect and disrepair; a sad indictment
indeed to the philanthiophic endowment of the
illustrious Zoroastrians of yesteryear.

It is believed that the main cause for this state
of neglect is directly related to a shortage of
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funds. However, the crisis today is not merely
due to & dearth of material resources, but I
one that reflects the diminishing commitment
coupled with a lack of responsibility wnd
leadership within the community, As a resulf,
the sacred fires which for gencrations have
bonded a small community together, are today
flickering and indeed in & few instances have
been allowed to “die’'!

The answer thercfore lies in Zoroastrians,
both young and ofd, re-dedicating themselves:
to the sacred fires in order that a link may once
again be established between the fires tha
dwell in the hearts of Zarathushtra's followers
and those that are enthroned in the fire
temples.

Flre altars — Nogeh-e-Ruriom fo 6th comtary 8.C.j



Appendix 1

Are Zoroasirians fire worshlppers?

Non-Zoroastrians are often intrigued and
puzzled by the veneration of fire in Zoroasiri-
anism. This has resulted in the belief that
Zoroastrians are fire worshippers. If by
worship it meant an atiitude of reverence,
worthiness and respect, then indeed Zoroas-
trians are fire worshippers just as they are the
worshippers of the other six creations as well,
However, Zoroastrians are not fire worsh-
ippers in a pejorative sense, no more than
Christians being referred t0 as cross wor-
shippers or the Jews being regarded as
menorehk worshippers.

Fire, the seventh creation, is a potent symbol in
Zarathushtra's revelation, It is seen by Zoroas-
trians as the physical representation of light
and truth as symbolized through the brightness
and purity of the sacred fire, All the religious
rituals, the performance of which is an import-
ant Zoroastrian duty, are solemnized in the
presence of fire,

Why are non-Zoroastrians not allowed Lo
enter a consecrried fire temple?

In arder to worship and pray before the living
symbol of truth, every responsible Zoroastrian
is religiously duty-bound to wear the sacred
undershirt (sudreh) over which is tied a
specially woven girdle (kusti). It is for this
renson that non-Zoroastrians are not allowed
to present themselves before the fire, as they
are doctrinally not permitted to wear the
sudreh and kixd. 1t is only upon the perfor-
mance of the #gvjore ceremony that a person
is deemed 10 become a Zorocastrian, afier
which the wearing of the sudreh and kustr
becomes obligatory. Nevertheless, a young
Parsi or [rani child whose naviole has not been
performed is allowed into 2 fire temple on the
grounds that the child is a potential Zoroas-
trian and that the parents are spiritvally
responsible for the child until the ravjore
ceremony is performed.

Furthermore, certain stringent ritual laws of
purity have 1o be maintained in the temples
where the Bahrdm and Adaran fires burn, 1t is
believed that the transgression of these laws
results in the lessening of the purity of the
sacred fire. 1t is therefore unreasonable to
expect non-Zoroastrians 10 conform te the
specific ritual requirements of the tradition,
and hence their entry into the consecrated
Zoroastrian houses of worship is restricted.

By way of analogy, 8 non-Muslim is not per-
mitted 1o enter the holy ciiy of Mecca in order
1o see the Ka'aba, nor is a non-Hindu allowed
into the inner precincts of the Jagannathan
temples in Orissa. With the samc token, non-
Christians are nol allowed (o enter the Coptic
orthodox churches in Ethiopia, just as a non-
Jew is forbidden (o enler an orthodox Hessidic
synagogue in New York. In short, gpon closer
examination it is c¢lear that the religious
iraditions in which ritoals and the laws of
purity have been relained, generally proscribe
the eniry of non-faith members inlo their
respective houses of worship.

In India, entry into a fire temple requires

two conditions to be Mulfilled:
i. The person must be a Parsi or [rani by
race.
1. The person must be a ZForoastrian by
religion.
Appendix 2

Menstruatlon: ““A Temporary Ban""!

In Zoroastrian theolopy, there is greal em-
phasis upon the maintenance of the laws of
purity which are seen to be at the heart of a
Zoroastrian's devotional life, Thus in Zoroas-
trianism, a menstrualing woman is held 10 be
in a doctrinally *‘impure state'’. This is not o
be seen as an indictment against women alone,
far in the tradition, painful continugus dis-
charge of any kind mcluding the emission of
blood is deemed to render the body ritually
impure. Hence, even a priest who may have a
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bleeding sore or an unhealed wound is not
permitted to enter the precincts of a fire temple
until he undergoes ritual purification.

However, confusion often arises when one
fails to distinguish between regular biological
occurrences and theological injunctions.'
Although menstruation is physiologically
necessary, theologically it is seen as an afflic-

4. A menstrusting woman in the [slamic iracition is
et allowed 1o toach the Holy Book mor can she
anepd religious functions (miled). Likewise, wn
ovthodox Jewish ady is made to take 2 ritual bath
after her menstruation. Similer practicez also &xiat
in the ofther orthodax traditions of the workd in
which ricuale and the laws of purity are madntained.

tion, as anything that brings about discomfort
and pain is doctrinally deemed to be the work
of evil. The fact that & woman menstruates
regularly does not in any way mitigate her
from being considered to be in a tempocary
state of impurity. During this state, a woman iy
enjoined nct to perform the ki more than
seven times a day'’ and is also advised not to
recite any af the other longer prayers.

A mensfruating woman therefore is not per-
mitted to enter a fire temple, as her presence
before the sacred fire is deemed 1o fower the
ritual purity and perfection of the consecrated

. fire, the **Son of Abure Mazdd’'.

i5. PerRiv. p22l.
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