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PREFACE
Thoughts and Thanks

There is a joke that does the rounds that when four '‘Bawas’ and
‘Bawis’ meet and discuss the Community there are at least four
different points of view! The reason is simple and very clear, we
are an educated Community and no one can stop anyone of
having her/his own opinion! (Mercifully, like in other small
Communities, we do not have a 'Vada' or a ‘Chief’ whose diktat we
all have to follow!).

Ourdiverse views and opinions are often seen surfacing during discussions (often hotly
pursued) as well as in the Pars| Press, Parsiana, Parsi Times, Mumbai Samachar and
Jame Jamshed to name a few publications.

I'have, from time to time sentin my views to these publications. Sometimes views | have
expressed have not been published. This book includes some of these lelters and
articles, some published, some unpublished and some re-edited over the years. | trust
the material will be interesting and thought provoking for Community members.

Itmust be said at the onset, that | do not consider myself either ‘Orthodox’ or 'Reformist’
in leaning. | am an engineer by profession and have spent most of my working life in the
markeling, manufacturing and general management arenas of engineering firms.
Hence, | consider myself, above all else, a person driven by logic and reason.

Over the last 20 years | have read various religious scriptures and literature and
consider myself a student of our Religion.

Amongst the books | have read, | have found ‘Zoroastrian Theology’ and other wrilings
by the Late Dr. Maneckji Dhalla, Ph.D., Litt.D. (High Priest of Parsis, Karachi) very
educative and enlightening. While | read these scriptures, two significant points
emerged:

1. Zoroastrianism, as our Asho Zarathushtra proclaimed it, has passed through
many phases over 3000 years. Its scriptures, as well as its practices have been
influenced not only by the earlier (pre-Zarathushtra) primitive faith of Iran, but
subsequently also by Christianity, Islam and other theological concepts and
practices.

2. What Asho Zarathushtra proclaimed as his philosophy is primarily available in
238 stanzas called ‘Gathas’. Some of the later religious scriptures composed by
different persons at different limes, are not in line with the ‘philosophy of life’ as
proclaimed by Zarathushtra in his Gathas and therefore need to be approached
with sceplicism and caution.
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We, a minuscule Community, have pointlessly divided ourselves into ‘orthodox’ ang
‘reformist’ groups, each side hankering for power. This division is seen at elections for
Panchayet and Anjuman and is even at the centre of quarrels between the Federation
and the Panchayet.

We claim to be ‘Zarathostis but as a group we ignore Zarathost Sahib’s proclamations!
We seem to have evolved our own unique brand of Religion which is neither based on
scriptures nor on common-sense!

ty' and 'Religion’. Re"gins“ —

In the middle of all this in-fighting, what really is our need of the hour? Is it not to address
the biggest problem we face, that of our fast declining population? Can we not approach
this in a logical and rational way which also falls in line with the teachings of our Asho
Zarathushtra?

Some suggestions on solving this problem have been put forth in this booklet.

What we need lo do, perhaps, is to focus our attention on how to keep the flame of
Zoroastnanism spreading. To shift our focus from saving the Community to spreading
our Asho Zarathushtra's Religion further. If we can do this, ‘a Refreshed Community of
Zoroastnians’ will automatically emerge and continue to bring happiness in today's
troubled world. Itis generally understood that our forefathers came to India to keep our
Religion alive—so, in spreading our Religion, we will only be fulfilling their mission.

I'hope this small booklet will help create awareness about our current situation and arm
us with the tools to discuss and debate our prablems in a rational and practical way. |
hope some angry and not so angry) young (and not so young) men and women will get
together and take on the issue.

And lastly, | must also clarify here that, as a member of the Parsi Community, | do not
have any personal axe to grind or any ambitions at the ripe age of 82 (| am keeping quiet
about my arthritis). The only idea of compiling this booklet is to generate awareness of
the differences within the Community and how these can be resolved through open
discussions (using, of course a generous dose of practical sense). What | express are
my personal views, apen for your opinions and discussion.

May Ahura Mazda always be our guide.

KERSEE KABRAJI
September 2012 (Yesthis Started abouta year ago!)

78 Lulla Nagar, Pune 411040
kerseekabraji@gmail.com
+91 020 26832730

+91 9371006685
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CHAPTER 1: Section A
List of Parsi ‘firsts'*  General Overvie

Hirjee Readymoney was the first Parsi to go to China in 1776 to build up trade
connections,

Lowjee Wadla was the first Parsl to build Dockyard in Mumbai in 1750.
Dadabhai | 0@ was the first Parsi to open a Cotton Screw in Mumbai in
1776 giving flllip to cotton textile industry.

The 'responsible broker' lo the East Indla Co. was Rustom Maneck.

The first mint established by British appointed Ratanjee of Surat as a good coiner
and an able workman,

During the French War when the Bombay Government was in financial difficulty a
Parsi named Pestonjee Bomanjee Wadia stood by the British.

The honor of Introducing gas light in India falls to the lot of Parsi- Ardeshir
K who for the first time lit his Mazagaon house with gas on
20/02/1834.

Similarly the first private residence in Mumbai to be installed with special electric

dynamo was grandson of Honorable Nawroji Wadia in 1897. Jamshed|ee Tata was
the first Indian to awn an automobile in Mumbai.

The distinction of establishing the first Spinning and Weaving Mill in India goes to
vl ar who opened the Bombay Spinning and Weaving Mill in

The Inauguration of Hydro Electric Works and of Iron and Steel Works in Bihar was
by industrlalist Jamshedjee Tata. It completely revolutionized Indian industry and
the lllustrious founders name will be chronicled in letters of GOLD in the economic
history of modern India.

Rustomjee Kersaspjee published the first calendar for the year 1780 in the first
printing press established in India, Similarly the Bombay Samachar Press —the first
vernacular press was published first by Furdunjee Merazban.

The first Indian to obtain a certificate in Pitmans Shorthand was Nanabahy
Chichgar-a reporter of the Times of India.

Parsis had a hand in the establishment of the Indian National Congress and in
shaping the constitution of India. Men like Dadabhai Navroji, Mancherjee
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jeo, Navrojee Fardunjee, Dossabhai Karaka,
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Sethna, Gawasiee Jehangir. Homusjee Mody, Khoorshed Nariman and oy,
did thexr best 1o uplift the inhabitants of this country.
Dastur Meherj| Rana (whose adoplive name was Mahyarbin Vachcha)wa.hm o
{he Navsar Parsis and the leader of the party that had gone 10 Akbar's coyn ang
was granted two bigha of lands under @ special "furman “(document of grant)
Sir_Jamshediee_Jejeebhoys' numerous act of benevolence like set; ©
hospitals, educational and religious institutions, dharamshalas etc., haye eamey
him & worldwide repulation. He was bestowed with Knighthood in 1842 follow.dby
his bestowal of Baronetcy.
Mrs. Avabal Jamshegjee Jejeebhoy became a Lady, the first Indian woman to be
bestowed with the honor
Cawasjee Jehangir, a greal Parsi Philanthropist founded several public institutions
such as hospitals education mstitutes, public fountains, asylums, dharamsalas et
Pestoniee Bomanjes Wadia @ well-known merchant who owned about 13800
square yards of land in Fort area was the owner of a number of ships; Hero-Anne-
Taj Bux-Mitford-Bubmaniar and Gangaveer. He bullt the Tower of Silence i
::iq'nhm;.f l;;l)rummahm in Pardi and the steps from Mumbai Chowpatty to
ower noe.

Merwanll Mancheril Cama founder of Mancherji F. Cama Athoman Institute set
aside 25 lacs 1o set up the institution for creating a Priestly class.
mgm_m (J.P.) the adopted son of Pestonji Wadia built bridges

- the Fire Temple structure of Udvada, two Agiaries in Mumbai, two in Surat. &
Dharamsala at Bassein and one at Pardl Me was a founder member of he
WN:M Chamber of Commerce, the only Indian appointed to a Commitiee 1
mc s oml. d'ﬂ?bﬁ:h Jl::ﬁﬁ:?; g’m;;nf 0: ?mggzpr of the Oriental Bank.

. nted in _
m{‘}-ﬁm (J.P.) the granddaughter of Dinshaw and Nusserwanjl Pét'
prcaadeof mmﬂwwum estimated al about 12 lacs which she soid, 1"
ed lowards the foundation of the Parsi Girls Orphand®

a Bandra, dedicated to the rsworman
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and donated 3.5 lacs to the Surst Education Scheme
| Enti buit 3 Fire Termple af Srimar and 3 Dharamsais & Surat

He lefl 25 lacs for charitable purpose in the year 1804
Sir Cawasjee Jehangir Bart was knighted in 1395 and recenved Baronetcy 1] years
later He had the honour of receiving knighthood directly fom Her Maesty. Queen
Vicioria He built Cawasy Jehangir Hall and gave large sums ' Sospiisis. schools
Bai_Dinbai Nusserwanji Pefit gave more than 25 acs © charlty « '858. She
created the Bai Avabai Petit. Parsi Orphanage st Bandra
Seth Framji Dinshaw Petit built the Sanatorium at Cumbails

J jee Damanwalla started a fres dispensery of Udwada n 867 for
which he donated his own house.
K.R.P.Shroff (J P.) was the President of the Bomtay Stock Exchangs.
Pestonjiee Hormasjee Cama established the Cama Hospisl in Mumbe
Sir Cusrow and Sir Ness Wadia along with thes mother soent 20 ‘acs for hulking
Navroz Baug, 35 lacs for building Rustom Baug, 15 lacs for Jer Saug and 77 lacs
for Cusrow Baug.
Sorabji Pochkhanawala was Lha first Indian to start an ndien bank wiach came ©
be known as the Central Bank of India.
Homi Bhabha was the pionear of India's Nuciear Power grograrme:

I first received this information in an email. | cannct vouch for the
accuracy of the content but | am sure readers might find the
Information useful and contribute if they find any errors or have any
additional information.
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CHAPTER 2: ]
Salute to all Pars_ls
(Reproduction of an Article)

Ge_nfgm%"ih

A Salule to All Parsis

ByAakar Patel, (The News,
malized the civilizing mission of the British as did the P
bay today, mainly in South Bombay, the most disgj rss

October 05, 2008)

No Indian community Inte
Only 50,000 remain in Bom
and cultured partof India.

uth Bombay, the cutting of lanes by drivers is pun .
iI“ s;c;sjble parﬁng is possible only In allotted areas, roads are clean, Service
mp ! are unmatched - civilization seems within reach

efficient, the restaurants . _ _ :
Bombay has some of the finest bulldings in India, many of them built by Parsis.

The Parsis came to Bombay afier Surat's port silted over in the 17th cenlury. Gergly
d in Bombay and gave Parsis land for their Tower of Silence on Matapg,

ier settle
Aungier s through the early and mid-1800s and they spen

Hillin 1672. The Parsis made millions
much of it on public good.

The Ambanis built Dhirubhai Ambani Intemational School, where fees are Rs. 348 000
(US $8,000 a year in a country where per capita income is $ 600 per year) and where
the head girl is Mukesh Ambani's daughter!!!

The Kingfisher Mallyas gilded the insides of the Tirupati temple with gold.

Lakshmi Mittal, the fourth richest richest man in the world says he's 100 young to think of
charity!! ... He's 57 and worth $45 billion.

The Birla Family built 3 temples in Hyderabad, Jaipur and Delhi.

Hindu philanthropy means building temples. They do not understand soca
philanthropy.

The Hindus' lack of enthusiasm for philanthropy is cultural. The Hindu cosmos ©
::t%ii:lnarﬂglma devotee's relationship with God is transactional. God mus! bé

acated to swing the uni ' : 1
someone else. g the universe's blessings towards you and away o7

i : Iven ything i
Brilish education was unable lo aﬂer this, anything in the first place. Two cenlunes

The Parsis, on the other hand
b + understood that philanthropy - love of mankind -
ecognizes that we cannot progress alone, that lhe?e is suchpaythingvas the comme’
B
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good. They spent as no Indian community had ever before, on building institubons.
making them stand out in a culture whosa talent fies in renaming things other pecaple
built

The Parsis buill libraries all over India. They built the National Galiery of Art. The indian
Institute of Science was built in 1911 by Jamshed)i Nusserwanji Tata. the Tata Insttute
of Fundamental Research was built by Dr Homi Bhkabha. The Tata Institute of Social
Saence was built in 1936 by the Sir Dorabji Tata TrusL

The Wadias built hospitals, women's colleges and the five great low-ncome Parsi
colonies of Bombay. JJ Hospital and Grant Medical College were founded Dy Si

Jamsetjee Jejeebhoy.

By 1924, two oul of five Indians - whether Hindu, Muslim or Parsi - joining the Indian
Civil Services were on TATA scholarships.

They gave Bombay the Jehangir Art Gallery, Sir JJ Schoaol of Art, the Taraporevala

Aguarium. The Nabonal Centre for Performing Arts, the only place in India where world-

class classical concerts are held is a gift of the Tatas. There are 161 Fnends of the

Symphony Orchesftra of India (SOI) - www._soimumbai.in. 92 of them are Parsis. For an

annual fee of Rs 10,000, Frnends of the SOI get two tickels to any one reatal in the

season, they get to shake hands with artistes after the concert and they get to attend

music appreciation talks through the year.

The Parsi dominates high culture in Bombay. This means that a concert expensnce mn
lhe city is unlike that in any other part of India. Classical concerts seat as many as two
thousand. Zubin Mehta, the most famous Parsi in the world, is Director of the Israel
Philharmonic Orchestra since 1969. He conducts the tenor Placido Domingo, the
pianist Daniel Barenboim and the soprano Barbara Fnttoli. Four concerts are heid at the
Jamshed Bhabha Opera House and then one al Braboumne Stadium with a capaatly of

25,000

No other city in India has this appetite for classical music and in Bombay this comes
from the Parsis. Despite their tiny population, the Parsi presence in a concert hall is
abave 50 per cent. And they all come Gorgeous Parsi girls in formal clothes- sans,
gowns, children, men and the old as well. Many have to be heiped to their seats. Most of

them know the music

Tne people who clap between movements, thinking that the 'song’ is over, are non-
Parsis. Symphony Orchestra of India concerts begin at 7 PM. Once the musicians start,
latecomers must wait outside tll the movement ends. The end of each movement also
signals a fusillade of coughs and groans, held back by doddering Parsis too polite to
make a sound while Mendelssohn is being played. No mobile phone ever goes off as is
common in cinema halls: his neighbours are aware of the Parsi's insistence of form and

his temper.

The Parsis were also pioneers of Bombay's Gujarati theatre, which remains the most
popular form of live entertainment in Bombay. Any week of the year will see at least a



murder mysteries, love stories and plays on o

half dozen bedroom comedies,

mes on stage-
the | of this, writing and acting fn the first plays of g,
p:oneer'fhaisupboﬂed this. Bombay's first theatre wag nmh&’
o;fé ad Theatre, donations from Jamshetjee Jejeabh, yedb]
it possible. iy
re is a comic figure, but always honest, ang inn

i ightly or wrongly. In the days befor, Dcem&!
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cars came loclfrl}‘o:asale would get picked up ahead of any‘olhers. Thls is becaysa
h:andc\..,,}.aarrlgs tzf how carefully the Parsi keeps his things. His understan i .
:;ESsiasm of the mechanical separates him from the rest. Most of the au!o"”ﬁhqe
magazinesin India are owned and edited by Parsis.

The Parsis were tha .
They also bullt the instituti
Parsis in 1846, the Gra_nl
Framjee Cowasjee making

The Parsi in Bollywood caricatu

t more Parsis die each year

i ' tha
is are a dying community and this means :
::]eeb?r;sl(symphoﬁy gc:t:rnctatrl-g;w.»ers. can also discern the disappearing Pars;j from Ih;

rising numbers of those who clap between movements).

As the Parsis leave, South Bombay will become ﬁk‘e‘tha rest of Bombay - brutish
undisciplined and filthy. Preserve this race... You are privileged if you have a Parsj g,

as yourgood friend.

Chapter One and Chapter Two establish facts that would make any Parsi proud to bs
bom into our great community. However, unfortunately a few poignant questions arise.

1. Are we a'has-been'people?
2. Demographic evidence points toward our extinction within a few decades. A

we going to do anything about that?

Ifso...
* Wil Parsibusinessmen and industrialists take the lead and put their heads
together to resolve this problem?
: II’h‘"‘.‘f'lll the youth ofthe community take on the challenge?
lithe Trustees of the Anjuman and Panchayet take some initlative?

2 \mentianed in the Preface, the idea of compiling this book is to bring aboi

awareness of i
ey the present situation and wake Community members up from thei

doefefe
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CHAPTER 3: Section A
General Overview

Our brief history:

After arriving in India

There are a few books on this subject which could provide any interested reader
with some good material.

The first batch of migrants from Iran is supposed to have come to India around the 107
or 117 century and then other groups must have followed. There is hardly any written
history about them for nearly four to five centuries. One may term it as the ‘Dark Age’'.
The only available source Is 'Kisse-e-Sanjan compiled by Dastur Bahaman Kaikobad in
1599 A.D. The contents of this composition are currently being questioned by historians
as they are not able to trace, in history books, any king by name of Jadi Rana as
mentioned in the Kisse-e-Sanjan.

Parsis actually come Into prominence In the 17" century and onward after the Bntish
arrived in Surat for trading.

The recent excavations at Sanjan, carried out with the assistance of World Zoroastrian
Cultural Foundation have shed some new light on the earlier sefttlers. These
archaeological excavations tend to point out that these settlers in India were basically
traders who migrated to this port for carrying out their trade activity.

I quote below an extract taken from their views on the subject.

It would be correct to say that the early settlers at Sanjan were traders and more
specifically that they were familiar with maritime trade and the sea. Nowhere in the
Kisse-i-Sanfan do we find reference to farming or agriculture but there is specific
mention that the migrating group had left behind 'their gardens and palaces’. It may also
explain why they chose fo settle along the coast of Gujarat when they moved from
Sanfan. The sea was obviously very important to them. Other professionals and
perhaps agriculturists may have formed part of future migrations but it appears from the
literary and the archaeological records thal the original settlers were traders. Sanjan

1"



was known to the Arabs and Persians as Sindan and was one of the

: : : e maqgy :
ports in the Indian Ocean at the time, trading with China on the one Side {im

ang
Guilf on the other. A nch collection of ceramics ﬁ:um both these extremes o[rht?, F;.:;ﬁ
Ocean has been found duning the excavations. e ’"Uiaq

When Sanjan started silting up, these traders moved to other ports like Surat, gy,
Khambat etc; on the western coast. Cl
This discovery also seems to explain the rise of the Communi

4 3 ty Only aﬂer th’e 4
landed for trade in Suratin the 177 century. Since Parsis were al :

: . _ ready engageg Mgy
seas irade, we could easily collaborate with them in l_ausmess by D'aylng sup “‘f’eb
Ccomplementary roles. Also we could eat and drink with them Wwithout any

(unlike other Indian communities). So, we could get along with

: inhj
certainly seem to have enjoyed sodial advantepg_e.s. Agood number of Parsig join Yang
newly started railways, textile mills and also joined the Army and the Govem :d
number of Parsi families developed trade with China and other countrieg and bl’oum' A
immense wealth. This wealth was further used in starting textile mijig angd htin
mdustries, apart from setfing up large charity trusts. Othey

We also understood the importance of education, inclu;jing the girls’' education
sufiering from any sexual bias) which gave us a head start in all fields. Thereis No doyy
that we wers amongst the first to get westernized. t

Thus having got the initial advantage, we built on it through our honesty, sincer
diligence and hard work_ In the history of India, one will find many ‘firsts’ by Pars; wgem' Ienth
and men. We have contributed mmensely in all areas like politics, socjal welfare,

judiciary, administration, health, education, defence services and in commerce ang
indusitry.

I
Je
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CHAPTER 4.

me findings aboyt our
true' Persian bloog

Some Section A

General Overview

Many of us seem to believe that our blood is

) ¢ 'Pure Persian Blood" which will get mixed
up ifwe marry outside our Community.

I had requested Mr. Behram Debooto give his researched findings on the subject.

Behram Deboo, He is a graduate of University of Washington and was the chief clinical
microbiologist in a clinic of 180 physicians. He took graduate courses Virginia
Polytechnic Institute and State University, Mayo medical School, Rochester MN and
attended numerous scientific conferences few to mention at Harvard Medical College,
University of Utah Medical School and others. He has published papers as well as done

research for the pharmaceutical company. He is retired and lives in Southern California.
Given below is his response:

Purity of Parsis, what's the fact|

Parsis belonged to the Indo-European group linguistically as well as geneh‘caily in
many ways. However, since their migration from Iran, this equation did not remain the
same. Populati ities of Parsis in the Indian subcontinent as submitted Aria
David in Science Index suggests that the comparison and analysis of dental excavation
at Sanjan and the extant Parsi population show the dental frait frequencies between
Sanjan and extant Parsi samples significant differences in incisor morphology,
Carabelli cusp and Hypocone development. Eleven discrele dental traits were selected
and scored using the Arizona State University Dental Anthropalogy System. E;tanmt
Parsis show closer affinity to low caste Mahars and tribal Madia Gonds than Sou
g?‘r;tl'::f:: ):fuf:ogr:gg ptshal they have maintained lhgir $i}rﬂan montieb(!;) ae:;ﬁ;‘d;;ﬁ
i i ations. In that 2002 study, 0MOS0 _
g:fzg?ﬁg ng:?;ho:?’c:;islzl?\u;uggesls thatthe Parsis are genelically closer to Iranians
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1. a 2004 study in which Parsi mitogp,
than to me_qon-faf’;spo;“:piﬂfﬁ:v;at f 18 Jraians: and Gatats, i"dita:g
DNA {rnau-umea‘)j llv closer to Gujaratis than to Iranians, and suggests =, Malg,
Parsis are gane caoi: the ancestors of the present-day RIS popalion, Where
med_lated mngrahﬂrfamales leading ulimately to the loss of MIDNA of Iranign Dngu:!
admise mmll.loct;aeﬂa and other scholars, blood group study SUGGESLS that the Parsg
According to Uni frequencies similar to occupational caste groups from Wesle
showed ABO gene 1 mbay and Iran showed an altogether a different ABQ g
India. “Z. lra;%is w?-:en compared with the rest of all the Iranian Muslim, t"b;rmani.ana,..d
mﬂfzg:fllzﬂo?: They appeartobe migrants from Southem parts of Russia "

is found in the Gazetteer of Bombay Presidency P
The historical evidence 1, tells us that during the prosperous tim, i

age 189, note
g:r':jual:u;';e:r:r: Igat a large population of Hindus near Thana was converted i,

the Zoroastrian faith.

cs is very complicated and as such to write in a lay mapyy
to forward many scientific points that deserve to be discusseg
ader to do research and draw own conclusion. ;

The science of geneti
language is not possible
Therefore, itis up to the re

Behram Deboo
The following report throws some light on the subject.

Parsi DNAReport ; .
A 2004 study in which Parsi mitochondrial DNA (matrilineal) was compared with that of

the Iranians and Gujaratis determined that Parsis are genetically closer to Gujaratis
thantolranians.

Taking a 2002 study into account, the authors of the 2004 study suggested "a male-
mediated migration of the ancestors of the present-day Parsi population, where they
admixed with local females, leading ultimately to the loss of mt DNA of Iranian ongin®

(Quintana-Murcietal. 2004 p. 840)

[REF: Quintana-Murci, L., Chaix, Raphaélle; Wells, R. Spencer; Behar, Doron M.; Sayar,
Hamid; Scozzan, Rosana; Rengo, Chiara; Al-Zahery, Nadia et al. (May 2004), “Where West

st mt DNA Lands of the Southwest and Central Asian
Corridor®, American Joumnal of Human Genetics 7T4(5):827-845)))

Itis a fact, that for centuries after we landed in India, children of Parsi fathers and
non-Parsi mothers have been initiated into our Religion and have been accepted

as Parsis. So the above report is not at all seem {0
beall that ‘pure’l startling! Our blood does not

Andreally, does it matter at all in today’s world!?

e
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CHAPTER 5: Section A
Navjotes of 'Juddins'  General Overview

in Mazgaon in 1882

On the next few pages Readers will find accounts of Navjote Ceremonies of 9 children
of Non-Parsi mother and Parsi fathers performed in Mazgaon in 1882 by Daslurji
Jamaspaji JamaspAsha (grandfather of present Vada Dastur JamaspaAsha), Dastur
Sahib Jamshed)i Kukadaru (one of our most respected priest, whose pholograph you
seeinmoslAgiyaries)and 7

other Dastunjis.

ACCOUNT 1
Under here is printed, a translation of the account as it appeared in the Parsi Prakash.

Parsee Prakash; 26 June 1882
Volume 3 Pg:41

Some Zarathoshtis over here, under the leadership of Seths Navroji Nasharwaaniji
Wadia and Naanaabhaai Dhunjeebhaai Banaaji, donated into a fund to help perform
Sudreh and Kusti (Navjotes) Ceremonles for 9 poor families, living in the Mazgaon
vicinity.

The Navjotes were of children born of Non-Zoroastrian women married to Zoroasinans
men, and performed today, June 26 1882 at the Late Maneckjee Sheth Garden (vaadi)
in Fort, Mumbai.

The respected Mobeds who performed these 9 Navjotes were:

Dastur Jaamaaspji Minocheherji Jaamaasp Aashaa, his son Ervad Ferojji Dastur
Jaamaaspji, Dastur Jamshedji Shoraabji Kukaadaaru and Ervads Khurshedji
Minocheherji Kateli, Kaawasji Maaneckji Kaatrak, Khurshedji Rustomji Maadon,
Rustomji Burjorji Raanji, Daadaabhaai Faraamji Paavri, and Hormujji Tehmulji

JaamaaspAaashaa.

This time Dastur Peshotanji Behraamji Sanjaanaa published a hand bill stating, that
until he agreed thal the ceremonies were performed correctly and according to the
accepted praclices, these 9 children wearing Sudreh and Kusti were advised lo stay
away from entering Late Sheth Hormujji Wadia Aatash Behram.

Within the Parsi community, many Parsis were for this event and many were againstit.
This was reported in the Mumbai Samachar on the 277 of June 1882,

15
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ACCOUNT 2
Under here s printed, a translation nfnmnrmunlasulnPl-‘Uﬂmd inthe Pars| Prﬂkalh, j GH, ER 6: : gm.ufoﬁ%lm
Parsee Prakash; 13" September 1882 Mﬁ! Mﬁgﬁ ﬂ_dl[l!

Volume 3 Pg:46
Behraamji Sanjasnaa published an informative baoklet p Wao also saluto the 11 Danturjis who, on the 26" and 26" of June 1942 performed

Deenaan” meaning "How 10 ir]iliulo Non-Zoronalrlnn, Intg Navjote Ceromonles for 77 children of mixad parentage. They Included Dasturj|
the Zartoshti Deen (Religion) performing what coremonies . Framroz Ardishire Bodo,

it how fto initlate Nen-Zoroasir

e-Lavoel-Deanpan, meaning (he explanation about A
w:;;:;gﬂml Zarhoshll Deen (Ralipion), with whal coremonlos, was published by Dantur M‘Olﬁnm tra
Behranmji Sanjahnan, Mumbai, ol tha Daftar Apashkanroa printing press, printed by Rustom|l Navroj| K D.Ihm“

in12531Y. 2 1882AD ]

Dastur Peshotanji
subject: Neerang-e-Zaveel-

ACCOUNT 3:

Ervad Tehmurasp Deenshaah Anklesariaa, Head Fellow of Late Sir Jl""llhld]i
Jarthoshti Madressa and the current Sanskrit Teacher, published a booklet - * Ng.
Zoroastrians are allowed to be inftialed in Maazdayasni Deen” demonstrating using 37
examples as the evidence from Zand Avestaa, Pahlavi and Reevaayals.

-'.glcgaunn: '
“ltis okay to Initiate Non-Zoroastrians in the Maazdayasn| Deen (Religion). The proofs
for the benefit of the Zoroastrian Community, were published by Tehmuras

- ,";

= N

hushtis with the Dastur)is
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Seen above is a write-up in Gujarati mentioning ttLe_S‘._ugaW
prominent Parsis and the priests to the Navjotes.
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CHAPTER T: Seation
A fow words about  Rellalous Moy,

Shams-Ul-Ulma
Dastur Dr, Maneckji Dhalla

Or Manecki N. Dhatla, PO LittD High Priest of Parsls, Karachl was, and iy g, al
ume great inteliectual amongst Parsi Prosts

Mis ‘Zoroastran Theology', published in New York in 1914 8 the most outstanding low|
on the subject It covers the histary of oul religion and ts scriptures from

Zarathushtra time to the presentime Thig book I8 out-of-print,

HU“Q\‘". with min l‘hﬂngl‘s it was pu[i“‘&ht!(i a8 'IH.\'IU[Y Of ?Oﬂlm\lllllrllnnf ’n 19‘1{‘
and subsequently was printed by K R Cama Orlental Ingtitute In 1963, Coplag of this
are avallable today Thesa are pure text books, devold of Dr. Maneckjl N, Dhallay
personal views and opinions and are strongly recommended reading for the students of

our raligron. Ordinary readers may find these rather ‘heavy reading'

Dr hm“ N. Dhallas' his views and \)[JIFI'UI‘IS are in his Aulobtomﬂphy‘ pUb"nhﬂ'd In
Gujarati in 1942 and translated in English in 1 976, This is an enjoyable and a vory enslly
readable book His views about our religion, as a down to earth philosophy or a way of
life based on Zarathushtra's proclamations, were not accepled by some of our Priosts
and the so-called Orthodox people. They took a stand that Dr. Dhalla had come undor

‘Westem' influence!

It is to be appreciated that during his study stay in Columbla University, Dr. Maneck|
N. Dhalla also attended classes (apart from Theology), in ethics, soclology,
anthropology and philosophy, classes that eradicated his earller religious
misconceptions. He started preaching an ‘enlightened falth' of Asho Zarathushtra
which of course seemed to have offended the followers of the 'blind faith’'

represented by the Orthodox.

Or. Manechjl N. Dhalla believed in an open-door

, ! policy when it came to accepling
pecple into our faith. His reasons for denying performing the Navjote ceremony of
aliens, he gives In Chapter 40 of his Autobiography. Thay were:
(@) Most of the requests were for children born out of illegitimate relations, which i
) ﬁmpémnl::nr?;n‘: swm:ld lead to problems of inheritance later ON

as 1o ¢ !
i e sy prepared lo ‘accepl' them what meaningful purpos¢

Or. Dhallas' writings have encoura
_ ged many of us In the Revival Mavement of
Zoroastrianism | vive e
o Impi:m ‘n Indla and abroad. In fact we credit him largely for the
depofe
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CHAPTER 8: Bection B
Accoptance Into Railglous Matlecs
Zoroastrianism-what our scriptures say

The following exlracts from our varous religlous sorlpiures throw light on the subject of
nceoptance Into Zoroaalrinnlem.

gome of our Community mambers and the Dasturjls are under the Impression tnat
converalon/ acoeptance Is nol permitted is per our Religlous Scriptures.

Trust the following excerpts will help them soe things from a knowledge based
perapeclive,

EXCERPT 1 and 2 are from Zoroasatrlan Theelogy by Dr. Maneck)iN. Dhalla.

Extracts from Avesta Porlod (fram about B008,C. to 200A.0).

1 Yasna 42,6, These Zoronstrian misslonarion travelled to distant lands for the
purposo of promulgating the Religlon, and their homeward return from thelir sacred

miaslon |8 celobrated by the falthful.

2 The Fravardin Yasht commemorates the Fravashi of Saena, an lllustrious convert
10 Zoroastrlanism, We learn from the Pahlavi works that this apostle of Faith left
behind him 100 disclplos who preached Mazdayasnian Faith in the land of Siestan.
Armenia came under the Zoroaslrian Influence at a very early dals and a corrupt
form of Zoroustrlanlsm provalled in the country for several centuries. Cappadocia,
Lydia and Lucla was the sceno of aclive Zoroasirian propaganda., The
proselytizing® work on the part of Zoroastrian ministars of the Falth was carried on

with a conslderable amount of success,
(* moans converting)

n
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Let us see the extracts from the Pahlavi s

scriptures i.e. around 300AD to 800 AD

(pg198).

3

10

_ hushtra first preached his new Religion to
i 110, bk.5.14, Pg.12), Zarat
gzka;gge%f iran where he was bom; but Ormazd hefls m?manded that e
exoapl'lent Religion should be spread among all the races of mankind thmughom the

waorld.

dix, Pg. 415); It is said that the
ooks of the East (Vol.18, Appendix, Fg. & the act o
E;ﬂ::t rien’i that a non-believer can perform in his life is to renounce his Religion

and embrace the Mazdayasnian faith.

: ian monarch Shapoor |l zea|g
Dinkard (Vol.9, Pg. 579); The greal Sassanlan _ lousiy
worked fg the restoration and promulgation of the faith among the un-believerg

with the aid of his illustrious Dastur Adarbad.

Sacred Books of the East (Vol.37, bk.8.26, Pg 88, 89); The Dinkard sanctions eyen
the use of force for the conversion of the aliens.

Nirangistan ed.Sanjana (Falio 16a, 17a); A Pahlavi Trea@ise dgvoted mostly to the
Zoroastrian rituals attests the practice of admitting outsiders into the Zoroastrian

fold.

Another Pahlavi tractate treating of the social and legal practices of the
Sassanians, slates that if a Chnstian slave embraces the faith of his Zaroastrian

master, he should be given freedom.

Fargard IV, 40(137) and 41(142) of Vendidad; The grave sins committed by a nan
believer are pardoned if he accepls the Religion of Mazda and resolves not to
commit such deeds again.

Coming closertoward this day and age, we have the Rivayats or the codes of
usages and rituals complied between 1478 and 1766 AD. These are in Persian and
inquestion and answer format. These provide a wealth of information on liturgical
and social matters. Let us see what they have to say on this subject.

Number 237. On peaceful and forcible conversion: Kaus Mahiar-
Question: Can a grave-digger, a corpse-burner and a darvand (one of foreign faith)
become Behdin (i.e. be converted to Mazdayasnian Religion)?
Answer. “If they abserve the rules of the Religion steadfastly and (keep)

connection with the Religion, and if no harm comes on the Behdins (thereby), itis
proper and aliowable.”

—'
|

11 Nariman Hoshang, “If slave boys and girls have faith in the good Religion, then itis
proper that Kusti should be (given to them 1o be) tied, and when they become
intelligent, attentive to Religion and steadfast, they should give them Barashnom
and itis also proper and allowable to eat anything out of thelr hands

All the above extracts show that there is simply no bar against acceptance of anyone in
our religious scriplures. It is a matter of interest that these extracts were published in
Parsiana some lime ago but failed to invoke any response from any of our High Priests!
What can one infer from their silence?

An average Parsi fails to see the difference between Community and Religion.
Parsl is a Caste-a sub-race of Aryans. One can only be a Parsi if born to Parsi
parents. But Zoroastrianism is a Religion that anyone is free to follow.

Ifa Reader wants to learn more on the subject, | recommend he/she r2ad 'Conversion in
Zoroastrianism: The truth behind trumpery’ by Kaikhosrov D. Irani and Farrokh J.
Vajifdar —both very eminent scholars of our Religion. (You are welcome to ask me for a
copy ofthe essay.)

b ok ok
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ligion and Religioys ., I { the earlier period). Zarathushtra is k Morality as th
Qur Re gl ‘Q\M% of the earller pe us Is known to be the first prophet to preach Marality as the
4 : i d ‘t is from basls of a Religion. The Gathas, comprising of about 238 stanzas, In Gathic Avesta (similar to
P which Period | old Sansknit) reveal his proclamations. His Religion was spread into the neighboring countries
by the Dasturs from Iran visiting these regions. This period lasted from about 1500 B.C. to 800
3 B.C. and is known as the Gathlc Period.
Whilst Zarathushlras’ Religion was accepted by King Vistasp and became the state Religion,
people also continued to follow the earlier Indo-Iranian Religion, paying homage to Mithra and
various Yazatas. Thus Zarathushtras' Religion became a mixture of both —his proclamatians as
seen in Gathas and the beliefs of the earlier Religion. Most of our scriptures composed in later
4 Avesla are in praise and adoralion of various Yazads (whom Zarathushtra did not even
acknowledge In his Gathas). The praclice of old rituals and ceremonies also retumed. This was
described as the Avestan Perlod and lasled from about 8008.C. to about 200A D.
5 Around 330 B.C., Alexander invaded Iran and varlous scriptures and libraries were destroyed.
After about 500 years of foreign rule, the empire was once again taken over by the Sassanian
; ‘it is so mentioned in aur Religlon® (Aa Dynasty. The old scriplures were translated into Pahlavi, which was the spaken language of the
We are Oﬂanhf IC; = E}i_r;zgﬁsdapsﬁgsiswe generally accept mogst gfn{ witﬂﬁfg:s:,%ma em day. However since 150!_) years separated Zarathushtras' time from these, the pristine
laktreloon chhe) by 0 L teachings of Gathas was hidden. Priests taken on the Cabinel of Kings and strict Dogmalism in
; However, if you want 1o know for yourself what our Religion entails, | recommend you reaq g the name of Religion 'I:ag‘sr:h's period which lasted from about 200 A D. Lil! the 8" century and
‘History of Zoroastrianism' by Late Dastur Dr Maneckji;)ha"a. Dr. Dhalla, had over e dg came to be known as the Pahlavi Period.
rs of his study, covered all our scnptures In old and younger Avesta, Pahlayvi, p . .
7 ;?rsian and Gu;af-.m. He covered Lhe subject thoroughly and gave detailed backgmunad?ﬂ :g ﬁﬁf' :Sf”bg;zz; gﬁ“g';';:ﬁg gggiﬂg ?;a%yogr:uoasmans had to accep! Islam. Some migrated
where, when and by whom the scriplures were composed, if passible. Y ' -
_ ] Y , The religious praclices, we brought to India with us, belong essentially to lhe Sassamian Period.
I consider Dastur Saheb Manecki Dh?ll;a an al-time great |r_1lelllect_ual amongsl Parsi Preste Various scriptures had been composed in Pahlavi by various people as per their understanding
8  Thisnate, which s prepared based on History of Zoroastrianism’, will certainly help the Reader and misunderstanding of our Religion, most of these indicating popular beliefs of the Period and

e

to gothrough the book as well as obtain some information on the subject.

To start with, we have to appreciate that the Religion of Asho Zarathushtra is about 3500 years
old The Religion and its various scriptures (composed in different languages) over this vast
penod, have passed through many 'Avalars', as suggested by Dr. Dhalla.

The most outstanding revelation s that excepl for his Gathas (about 238 stanzas), very litle s
avallable which has come directly from our Asho Zarathushtras' mouth. Most of the scriptures

are composed by many people over the centuries before and after him. Some of them canna!
even be considered in line with his proclamations.

Let us visit the phases or 'Periods' as Or. Dhall - gy :
ot a describes them. n Is mainly based
onthe language in which the scriplures are composed. HELERSEEES :

B :
inemm:sg?: l 'E' priorlo about 15008,C , the people of Iran, who were Aryans, believed
came 1o India i) :lde; like, Mithra, Vayu, Usha, Baga, Yazata elc ( just like the Aryans who

- ana he ntual of animal sacrifice to appease these divinities. Soaiely %23

dominated by Kavis (1he princeli
described as the Preiaatﬂ?cngi:;ﬁ?) and Karpans (the mumbler priests) and Sorcerers. This®

Monotheism-ane supregwaé :r:‘ O Preached his brand new Religion based on morally and
arch-angels the ‘Amesha Spe, L:m Mazda, God of Wisdom and Happiness, supporied bY
Penta’(He totally disregarded various Yazatas and other AVl

24

coloured with the influences of Christianity and Islam. Rituals and ceremonies look centre-
stage in the Religion. This was described as 1he Period of Decadence and lasted from the 8°
Cenltury and right up until the presenit time.

With the emergence of the study of ancient scripts, called Philology, in Europe in the late 187/
early 19" Century, itbecame possible lo decipher and iranslate our Asho Zarathushtras' Gathas
into present day languages. Today about 18 different translations / interpretations are available
for one to understand what exaclly our Asho Zarathushtra proclaimed as his Religion. And
henceilis deseribed as The Period of Revival.

Itis heartening to nole that today Zoroastrianism is fasl spreading in the world (outside India)
with people wanling lo live their lives based on enlightened faith by following the rational
principles in Gathas

So, when one hears our elders and the priests saying, 'We have to preserve our Religion' (aprey
apro dharma sachav-vano’), questions arise In one's mind, which avatar of Religion mentioned

above are we lo preserve?

The old Religlon prior to Zaralhushira?(Same of the ceremonies and rituals seem lo have come
from that period.)

5



OR .
The Religion of Zarathushira in his Gathas? (A philosopny of life meant for whole hy,
based on strong ethics and maorality.) . l

i ituals and ceremonies? (Where we p);
t avatars of prachicing of ntua | indly

gha;ni:gs:c;q :eegts prayers in Avesta and Pahlavi without understanding a word of wha w?::
saying.)
Dastur Saheb Dr Maneck]ji Dhalla answers this question in the las! paragraph of his book "

says, and | quote.
“With sublime confidence Zarathushtra foretold to the evil spint that his Religion wif ever

and his followers will do battle with the forces of evil up [0 the end ofthe world'

His noble faith has weathered the heaviest of storms and survived them; and (he Religion Which
stood these tnals in the past will stand any tnal in the future. Zc_J.-'DaS{namsrn will live by ts
etamal verities of the belief in the personality of Ormazd, an abiding faith in the triag of Goag
Thoughts, Good Words, and Good Deeds, the exorable law of nghteousness, the prograss
the world towards perfection, and the ultimate triumph of good over evil through coming of the

Kingdomn ol Ormazd with the co-operation of man. :
These are the truest and the greatest realities in life. They are valid for all tmes. They Constifyts

the lasting alement of Zaroastnanism. 4" o
In the midst of the accretions that have gathered around it during the long period of its life, thess

Immontal truths have remained substantially unchanged, and by them Zoroastrianism wil jyg

forall ime.
Dogmas and nituals are based upon the needs of the times, and as such they are subject to the

nalural laws of growth and decay. They have their place in the spintual development of man

They are the accompaniments of the Religion, but not Religion itself.
Man may fall away from dogmas and from rituals, and yet may remain religious.
Righteousness resls on the individual’s piety and not on a scrupulous observance of the

ceremonials or a practice of elaborale lustrations.
Let the Pars/ individually, and his Community collectively, abide steadfast in the path of

nghteousness, and they will be practicing true Zoroastrianism.”

One can see easily that Dr. Dhalla Is suggesting following and spreading the
‘Zoroastrianism of Gathas'l

ol

Section B

CHAPTER 10:
Religlous Matters

What is Vendidad?

Our Priesls often quote saying thal "it s so mentioned in Vendidad”. Itis interesting fo
note that Vendidad is not our Asho Zarathushtra's creation. In fact the Vendidad is
supposed to have been created by Magi, the Priest class of Medes, whom Cyrus the
Great deleated. Thus, Vendidad was created nearly 800 years after Zarathushtra!

The following lines from the Autobiography of great scholar Dr. Dhalla (Pg. 213) throw
some light on the subject.

“If we were lo express an unbiased opinion about Vendidad, which is considered the

most important book on ceremonials, it can be stated that there is nothing like prayer or
ceremony in it. It's 22 chapters conltain complelely irrelevant topics like the prncipal
cities of Iran, King Jamshed, Agnculture, taxation, systems of disposal of the dead,

defilement, purification, bareshnum, physicians dues, social and economic laws,

regulations regarding comfort and happiness, punishment ranging from 50 whippings
to 10,000, other military crimes, care of dogs, customs of cutting the hair or nails and
reciting prayers prior to burying them, pregnancy, menstruation, confinement, narration
about Ahriman's tormenl of Zarathushlra, maniras fo cure iliness elc.

And yef the Communily squanders lakhs of rupees every year over these supposedly

incomparable prayers of the Vendidad.”

Trust my Community Members will be wiser now after reading this.

b o b
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TER 11:
CHAPTER 11: M@S—\s\k'

The Great Divide;

Parsi-ism V/S Zoroastrianism

{ has been made in this article to understand the great divide in thinking ang

e :
attemp ty members, mainly in India and to a much lesser

beliefs amongst Parsi Communi
extent oulside India.

TO BE NOTED: The author is an avid Reader of history books and religious literaluro
and is a staunch believer of the way of life as proclaimed by Asho Zarathushira in his
Gathas. He is an engineer by lraining and has over 45 years of experience as a
professional manager and a management consultant. In this article he puts on his
professional manager cap and tried to find the root cause of the present controversies
amongst Parsis, suggesting possible solutions. He has tried to be totally rational and
objective and in the least bit emotional or sentimental.

When one reads Community publications like Parsiana, Parsi Times, Jame-Jamshed,
Mumbai Samachar etc; and when one discusses Community matters with other Parsis,
one thing comes across very clearfy and that is that, the root cause of the controversies
is due to the fact that a healthy number of Parsis have a ‘mind-set'.

A 'mind-set' can be defined as a deep-seated belief not based on reason, logic of
ratio;jat thinking. For an example, in ancient times people believed that the earth was
flat like a table. This was their 'mind-set. When Copemicus (or was i Galileo?)
suggested that the earth must be round like a ball, people did not want lo listen (o his
reasoning orlogic andtotop itoff, he was even persecuted for his proclamation!

Another example of ‘mind-set' is that of the fat '
: e of the Hindus widow about a 100 yedr®
ago. Once widowed she could not remarry, had to shave off her hair, wear black clothés

and do all the menial work in the house, There was no logic that supported this ritual tha!

consumed the Hindu Community. The subject of her re-marriage was not even opén

B s

The 'mind-set' that a healthy number of Parsis (including some High Priests) seem to be
sulfaring from [s that "A Parsl Is a Zarathushll and a Zarathushti is o Parsl and that ana
has to be borne by Parsi parenis to be a Zarathushtl."

What needs to be understood clearly by all of us Is that Parsi Is a sub-race of Aryans and
Zoroaslrianism Is a Rellgion, a way or philosophy of life. The two are complotely
separate things. If a Parsi can follow the Religlons of the Christians, Muslims and
Buddhists, If he so dasiras, why cannot anyone else follow the Zoroastrian Religion, if
he wishes to? The race or the Community is on one side, and the Religion (o way or
philosophy of life) is on the other side and the two are separate things.

This Is not being understood by those having the 'mind-sel’. They saem to overlook tha
fact that there are Zoroasltrians alsewhere in the world including lran, South America,
Russia, Tajlkistan, parts of Europe and even amongst Kurds who are not born through

Parsi parents!

Now let us explore the possible reason behind this 'Parsi mind-sel'. It is easy o
understand the simple fact that when our forefathers came to India, thay entered a land
which had a very rigid and water-light ‘casta’ system. Since we cama from Farns (as
was Iran known here) we came to be known as Farsis or Parsis, So, llke all other castes
in India, we did not marry outside our caste or the Community, to preserve our idantity
and our Religlon. With inter-caste marriages our identity would have been lost and also
we would have become Idol-warshippers. Thus, 'maintaining the Community identity’
attained a very high position in our thinking and can be seen as the rool-cause of the
'Parsi mind-set', 'We have to preserve our Community, we have to preserve our
Religion' became our dogma. Though inter-caste marriages were not parformed, itis a
fact that Navjotes of the children of Parsi fathers through non-Parsi mothers (generally
farm labour and house help) have been performed over the centuries.

Thus the concept or the 'mind-set' that "loyalty to Parsi Community is equal to loyalty to
the Religion' seems to have taken root against this historical background. (Our religious
scriptures, however, do nol prohibit accepting people of other caste, Community or race
in to our Religlon as Is givan in the earlier article).

Thus we have some Parsis with the above 'mind-set’ on one side and there are some,
though smaller in number, who belleve that the Communily and the Raligion are two
separate Identities. Based on this, we seem to have developed two separate groups of
people in our Community—thosa primarily loyal to the Community (belleving In, shall
we say, Parsi-panu or 'Parsl-lsm') and those primarily loyal to the Religion (belleving in,

shall we say, Zoroastrian-ism) creating this great divide,

A follower of 'Parsi-ism' believes. .

1. We have to follow practices lald down by our ancestors and do not deviate from
it. These are our holy traditions (including use of non-functional dokhma

syslem),
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which we have 1o protect and we

n Is our ‘property’, the Religion, our high Priests ony

oligio
2. Zoroastrlan Relig On all Issues relating 1o

admit others inta it

can declde. U WO

e race from Iran and we ShO na utside aste

: mxxa? zur;lan marrying outside can retain his Reﬂglgﬂ.ui:w g\oudren Can be
inlliated lr;lo the Religion bul 8 woman marrying out;uhe c:‘|d mmu

forsake her right of admission (0 Fire Temples etc, an eur'r iidren will not pe

initiated into the Religion. No readm:’nlhls)neceﬂsary or these double

dards—our high Priests have decided his. ‘
4 Bf? way of lifa, 'ragnl-ksrnl' (cannot find a suitable word in English), is very dear
" 1o us and we do not want it to be diluted or lost by accepling others intg gy,

Community, . ;
5. We have huge Charitable Trusts, the benefit of which will Qo away 10 ‘othery
~who are actually non-Parsis, If we start accepting outsiders into our Religion,

6. Itis true that our numbers are dwindling, but we have no solution to this problem

A follower of Zoroastrian-ism believes and counters the above as follows. .,

1. The times and situations have changed considerably in the last century and it is
not proper or correct to cling 1o the ideas and practices of the past which were
perhaps right for those limes and situations, These out-dated ideas and
practices do not becoms 'holy’ by calling them 'traditions’.

2. Zoroastrianism s no one's 'personal property'—anyone who believes in the
teachings of Asho Zarathushira should be free 1o follow the Religion and should
not be denled Initlation Into the Rellgion—perhaps with proper screens |
fiters—the detalls of which can be separately worked out.

3. In matters relating to the Religion, there are learned scholars who must be
consulted. The High Priests in India do nol seem to be fair and just in their
apinions and do not support thelr views with valid reasons or quoting religious
scriplures. They seem 1o be supporting Parsi-ism. (and aren't they really the
cause of if7)

4. Whether our blood Is pure Iranian is questionable. Some reporls indicale our
DNA being closer to Gujarati DNA. Inter-caste marrage between two adulls is
becoming a normal thing in the present times—it is happening in all
communilies—and it Is not correct to deny any of the spouses, an Initiation into

the Religion of the other if he or she so desires, Off-springs of such inter-cast
married couples should be initisted into our Religion, if 0 desired by the parents.

6. Wo may have o establish separals ‘Universal’ Fire Temples and places of
worship for the use by such non-Parsi followers of the Re not
permitted to use existing Fire T i Aaon, I ey e
pure Rellgl @ Fire Tomples. We follow eachings of Zarathushtra as @
sorend mg‘-.;’;:::ﬁ‘ &hmgz of life and consider it as our bounden duty 10
leachings. We consider denying Imubay wapid L (hqse Wiobeleve nlwey
wanting o follow our Religion, g re Uon into the Religion, to one voluntarily

' #Pass on ones fundamental human right.

]

6. Our ‘rehni-kami will continue 1o change as per the srvironment we are fving in.
It is neither possible nor correct 1o cling on to it and make it 2 major focus in e,

7. There is no fear of the benefit of Charitable Trusts gong away 'o others as
almost all of these, are meant for ‘Parsi Zoroasirians” The rew'y accepted
persons will not be Parsis and hence not eligibie for the Denefit of these
Charities. (Parsis should also stan thinking about the fac that one d2y. when
there are no Parsis left, what will happen to these funds?)

8. Whilst accepting others into our faith, we are fulfiling the mission of our fore-
fathers who primanly came to India to save and preserve ocwr Refgon.
('Maintaining Community identity’ was used only as a means, or 2s 3 sysiem o
preserve the Religion.)

So, this is 'the great divide’ —one hears arguments and sees lefters from bothh sides,
arguing and counler-arguing against each other. Both siCes seem nef-Dent on
convincing the other that ‘we’ are right and ‘you' are wrong! Harndly anyons seems ©©
suggest any solution.

Interestingly, the story of Jadiv Rana and the authenticity of the Kisse-Samian in Sctare
being questioned by histonans and history students today, but this =5 scmetiwng we
won't discuss at this point

Having understood the problem and the background under which ¢ s oe=ated letus
look at same possible solutions:

1. Do nothing: Time will solve the problem, if at all. Let the debates and arguments
continue. Ultimately it will be "the survival of the fitest’ and the law of naturs will
take over. (Aquestion remains whether we will survive that long. )

2. Work toward bridging the divide: Call meetings (perhaps a senes of them) of
both the groups to try and make each side understand the other's view Dont
This could be done under Chairmanship of a neutral person. perhaps 3 rebred
Chief Justice of a High Court or the Supreme Court.

3. Armrange a Panel compnsing of Priests and scholars of our Refigion: (the position
of the so-called High Priests being hereditary, not all of them may be real
scholars), social scientists, and prominent members of the Community to
discuss and resolve the issue in a time-bound program. Separate Out His
suggested that those of the second group stan calling themselves as Neo-
Zoroasinans' or 'Gathic Zoroastnans' or some such name to distinguish
themselves from ‘Parsi-Zoroasinans’, thus respeciing the sentments of the
Parsi-Zoroastrians. Some of the Parsis and their families, who do not need
Charities and who consider Religion more precious than the ‘Community’, can
also join this group. This group will have to put up thew own Fire Temples and

places of warship opento all
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\ast one seems 10 be the only option since ng one i

i f this author, the i ;
In the opinion of th discussions (2 above), or interested in forming a Pang|

interested in calling meetings for

3

:_e?bt,osver:ol wasle any mare ime on arguing and counler-arguing against e,
other—nothing new, which has not been said so far, will come out of i It takes Man,
years to change the ‘mind-set’ of the people and we have sufficient number of Mag
‘bawas' and ‘bawis' on both the sides to conlinue fighting forever!
Lastly, do we nol have fachons like ‘Kadmi', 'Shenshar, ‘Fasli' elc? One more faction will
not make our Community weaker but only stronger (m au respects, InCluding
genetically) and who knows, ulimately, maybe we will be left with just two factiong ¢
even become one?

P.S. Since writing the above n 2008, | am having second thoughts- | now think thy
perhaps we should give option 2 or 3 a fair tnal. Maybe, the ‘mind-sel’ of some 'choger
Parsis may have changed!

it

CHAPTER 12: Section B
ARZs response to Religious Matters

Vada Dasturjis and a letter from 1903 from
our High Priest on Conversion

There was a lefter published by two of our Vada Dasturjis in the WAPIZ Page of the
Free Press Joumal of 22~ Feb. 2008 and in the Jame-Jamshed of 24" Feb. 2008.
Printed under is the response to these given by a letter written jointly by Kerssie
N. Wadia and Vispy N. Wadia, Trustees of the Association for Revival of
Zoroastrianism (ARZ)

Respected Vada Dasturji Sahib Dr. K. M. JamaspAsa,
Respected Vada Dasturji Sahib Dr. Firoze Kotwal,

We al the Association for Revival of Zoroastrianism (ARZ) were at great pain to
read your letter published in the WAPIZ Page of the Free Press Joumnal of 22™ Feb.
2008 and in the Jame Jamshed of 24° Feb. 2008 with regard lo your views and
comments on the issue of "Acceptance / Conversion in Zoroastnanism®, in which
certain unfounded and baseless allegations have been mada on us.

We are therefore compelled to address this lefier to you both, to clear our stand. As
students of the Zoroastnan religion we seek answers and clarfications from leamed
Vada Dasturjis like your good selves for which, we are sure, you will not disappoint us.

We at ARZ have studied and are studying our vanious holy scnptures like Avesta,
Yashts, Gathas, Vendidad, etc. Whatever level of religious knowledge we have
gathered or will gather in future, we shall always remain students of religion because
leaming, we are sure you will agree, is a continuous process that can never slop. We
firmly believe that the day a person declares himseif a 'scholar’, his leaming stops. We
can assure you we shall never make such a mistake. We are students of the
Zoroastrian religion and will forever remain students of this wonderful religion.

In your letter we have been acctused of being “.._religiously ignorant. __misguided
individuals with no proper scholastic training, ...exhibitng complete ignorance of
Impenal Zoroastnan history, ...misrepresentation of scriplures, .. .re-moulding the
refigion, elc.”.

We therefore as students of religion are compelled to seek your guidance and answers
1o the following concemning our Zoroastnan religion:

1. In 1903 the very learned and respected, late Vada Dasturji Kaikhushroo
Jamaspji JamaspAsa of the Anjuman Atash Behram Mumbai, had performed
the Navjote of a French Lady and had also solemnized her marriage with Mr.
Ratanji Dadabhoy Tata (parents of Mr. JRD Tata) according to the Zoroastrian
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rites. This great Vada Dasturji was Dasturjl K. M. Jam,, .
grandfather !! Pasy Ouy

The late Vada Dasturji Kaikhushroo Jamaspji JamaspAsa wag 5 highyy lean,_

s High Priest of the Anjuman Atash Bahram He was "
Eﬁ%ﬁ;ﬁﬁrﬁe was nol “a misguided individual with ng Drop,g,%"n.,
training”, he also did not “exhibit complete ignorance of Imperias Ec:;%!'-
history”, he was not induiging In “misrepresentation of SCriptures” apng e .
the least. he certainly did nol Iry to “re-mould the religion Would You by o
leamed gentiemen, agree with us at least on this count? T

“The late Vada Daslurji Kaikhushroo Jamaspji JamaspAsa had also m ade by
very clear with regard to “Acceplance / Conversion in Zoroastrign Faith Visy,
tetter of 1803 acdressed to the Bombay Parsi Panchayet (BPP) - Vide ty,

The leamed and respected Vada Dasturji Kaikushroo Jamaspji Ja""aSDA;a
Clearty states in his lefter thal “there is no bar in our religion, to 3¢ ary
Zoroastrian converts”. In his leftter the late Vada Dasturji also Mentiong
Ervad Tehmurasp Anklesaria's book titled “Treatise on the Conversian of MH:::
into Mazdayasni Religion”

In this book, the Ervad Sahib has quoted examples from Avesta Pahlavi, g
Texts, and has also mentioned about the book by Vada Dastury Jamsp,', (
Grandfather of the current Vada Dasturi K. M JamaspAsa) published in 1883
“Passoxi Nirangi Javit Dinan" in which further examples / quotations have
given concerning the acceptance / conversion of juddins into the Zoroastrian fam

Were these learned and respected Dasturjl Jamaspji, Dasturji Kaikushrog
Jamsapji JamaspAss and Ervad Tehmurasp Anklesaria religiously ignorant' o
were they “misguided individuals with no proper scholastic training” or were they
‘exhibiting complete Ignorance of Iimperial Zoroastrian history” or were trey
“misrepresenting scnplures” ar were they trying to “re-mould the religion™?

Dasturji Or. K. M. Jamaspasa, your forefathers have always stood for the cause thal
we stand for today, If the allegations made on us by you are correct, the same
allegations could be levied on your very own grandfather and great grandfather Are
you willing to make the same allegalions on them?

Dasturji Dr. Firaz Kotwal, are you 10o willing to make similar allegations on Dastuy
Dr. K.M. Jamaspasas’ forefathers 7

ARZ would like to inform both of you worthy high priests that we at ARZ have bee"

working strictly according to what has been opined and written by the fore fathers of
Vada Dasturji Dr. K. M Jamaspasa.

In our opinion these highly leamed and noble Dasturjis were doing and saywng 1
tight thing, as s In our holy scriptures. We would like to have o~

4

we refemed relgious dgraries
lvﬂlr'l"ﬂunm1w3by| mmmmlmdh
Jamaspiji mmh?ﬁmmw

A;“lﬂan.thlmﬂ'nb!uufm. mmmm
Christians for three generations, ang om:un:nm were inter-married
to European Christians and Indian/Pak Istani Muslims_

the so called orthodox
But do you think that at tha; tme the prominent prests. including both of who
pedormed and/or blessed and approved the Naviotes were ':;-Lcum

‘misrepresenting the scnptures ", Of were “re-moulding the religeon ™

In our opinion all the concemed prests, including both of you Mighly isarmed
religious scholars, did the night thing by pefforrnmg.fbhsmnq'npcrmuvmt

opposing the Naviotes of respected Mr Neville and Mr Nus# Wadia ARZ sabdes
you all for the same

We’may further mform you both leamed gentlemen that we al ARZ are stnctly
following your own foolsieps, by accepling Intermarried Parss and her Iamidkes
snmu‘!eZomasmanlold,arandmmeysaaeure even il a few generations have
already passed, like in the case of the Wadia family

RespemmVadaDasmSahebs_yanagreemmmmwmmw
havemsasdnm(amnwmemmmram—mhmwm
and another for the common inler-mamed Parsi Do you have any redgous
justification for this seifish discnmination?

. Most of the Agiaries/Atash Behrams/Dokhmas have employed helpers who

are of mixed parentage, and /or are themselves intermarried. Our so-called
orthodox groups and priests do nol abject to mummou:nﬁa&d
“Pure Parsi” would be ready to work in the dokhmas and / or ¢ mop

the fioors in the Agiaries /Atash Behrams.
b1



we are for them. [Lis because of thegg Pary
b

d, os
Please nole we are not agains d Dokhmas are being served, no otk
jaries an erg
that our Atash l3eqt3renmi.j gg eady lowork there a5 @ chas'nm;ﬁfa Or as a naggy I;'
called “Pure Parsi” wou ful to these people for the wonderfy| jq, the
y

The Parsi community should be grate
have been carrying oul.

gainst them.

od Parsi couples and their chlldrep, in

nter-marrl
e Zoroastrian religlon.

lowing the

which religious scripture of ours jusfifig th
required and throw them out when nog= s

But at the same time, other
barred and stopped from fol

Urjl Sahﬁbsu
e them inwhen

catlonforthis selfish discrimination?

Respecled Vada Dasl
double standard of 1ak

Do you have any religious justifi

KHSNAOTHRAAHURAHE MAZDAO

Kerssie N. Wadla and Vispy N. Wadia Ny
Trustees, Association for Revival of Zoroastrianism (ARZ)

“The late Vada Daslurji Kaikhushroo Jamaspjl JamaspAsa had rnelde his views ve
clear with regard to “Acceptance / Conversion in Zoroastrian Faith", vl_de his letter of
1903 addressed (o the Bombay Parsi Panchayet (BPP). A clopy of which is

reproduced here.

~———

S tt,

Acceptance / Conversion Allowed In Zoroastrlanism

A letter to B.P.P. written by Vada Dasturji Kalkhusroo Jamaspjl JamaspAsa of
Anjuman Atash Behram, (Grandfather of the current Vada Dastur]l K. M.,
JamaspAsa), who had performed the Navjote of a French lady and also solomnized
her marriage with Ratanji Dadabhoy Tata (parents of JRD Tata), as per the
Zoroastrian rites In 1903,

Bombay

5" Gatha 1272Y.2.

14" September 1903

Dear Shams-Ulema Ervad Jivanjl Jamshedjl Mod|
Sacrelary of the B.P.P

Dear Sir,
You have requested me to give my opinion on whather or not to allow non-Zoroastrlans

1o convertto Zoroastrianism,

In reply, | have to state that there Is no bar in our religlon, to accept non-Zoroasltrian
converts, Every Zoroaslrian reciting his obligatory dally prayers, such as Khorshed &
Meher Yashts, prays that our Mazdayasni religion may spread to all the Haftekeshwar
Zamin. (1.e. the seven regions of the world).

The Athornans of days gone by did not just sit around wishing this (spread of religion) to
come true, but traveled lo distant lands lo spread the Zoroastrian religion (Refer to
Yasna 41.6). Such Athornans met with opposition from many people (see Yasna 9.24).
We have referred to only two passages from the innumerable In the Zoroastrian
Scriptures confirming that the conversion of Juddins to Zoroastrianism Is permitted.

The second edition of Ervad Tehmurasp Dinshahji Anklesaria's “Treatise on the
Conversion of Juddins into Mazdayasni Religion”has Just been published, In which this
able Ervad Saheb has quoted examples from Avesta, Pahlavi, & Persian Texts and we
totally agree with quotation / examples. In the second edition of “Passoxi Nirangi Javit
Dinan"published in 1252 Y.Z. (1883 A.D) by our dear departed Dastur Jamasp, further
examples / quotations have been given conceming the conversion | acceplance of

juddins into the Zoroastrian religion.

From the writings of Ervad Tehmurasp Anklesaria and our departed Daslur Jamaspll, it
can be said that there is hardly any material left on this matter for further research by
any scholar. Therefore rather than state more quotations / examples It Is best that we

7



give to your Sub-Committee these books referred to above.

Yours Sincerely,
Dastur Kaikhushroo Jamaspji JamaspAsa

Have our kom-choost’ (Community-loyalist) members and their priests read
this or know about it or even are interested In reading it7 It does not say
anywhere that only Navjotes of children with Parsi fathers Is permitted as
opposed to children with only Parsi mothers.

feofeoke

38

CHAPTER 13; Section B
The role of High Religious Matters
Priests of Parsis in India

This chapter was written as an article In my capacity as a professional manager. trying
o find out the struclure and the managemant of our Religion and Religious institutions

| have tried to be totally rational. | have no hidden agenda or any personal motive Tre
ideais to make the Community aware of the situation and hopstully generate a heaithy
dialogue which should result in a belter future for the Commuruty and the Religion. |
repeat the aim of this article Is only to generale awareness and consiructive
discussions.

To start with | asked a few questions and got the answers from the fellow Communi,
members as given below:

question: How are the High Priests appointed? How does one become a High Priest?
Answer: Generally the Daslurjis of the Atash Behrams (there are B of Them?) are
considered High Priests. Also understand that any Anjuman can present a shaw! and
appoint the Dastur as a High Priest (as it happened in Bangalore—perhaps with the
consenltof the other High Priests).

This position Is supposed to be hereditary and the son of a High Priest automancaily
becoma eligible to be a High Priest.

Question: Is it necessary that one must have proven record of having studied ruhqnu
literature or published essays, books on the Religion elc. o qualify for bewng a High

Priest?
Answer: It appears no such requirements are mandatory

Question: Do other Priests 'report’ to the High Priests and are bound o follow their

diktat?
Answer: All the Priests are independent and are supposed 10 follow the aikiat of thew

consclence.

Question: Whom do the High Priests ‘report’ lo?
Answer: To no one, It seems, in religious matters. They can decide for the Community

whal s right or wrong. Thelr decision may of rftay not be basec: on (;urer reilgmt:
scriptures or shared by other scholars of our Religion. They, themselves, & known

have made exceptions to their own diktats.
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Question: Are they the High Priests i
Zoroastrianism? Is this not a question of 'lack ofrole clanty

seem lo be serving the Community and se _ ! ‘
Community (as perceived by them), and not necessarily based on Religious scriptures.

Question: Can the High Priests be considered responsible for dividing the Community

into 'the orthodox' and 'the reformist’ groups? .
Answer: Though they alone cannot be consi
seem to have played a significant role. Based o0
on scriptures, nothing stops them from coming ou

dered to be responsible, they certainjy
n the reality of the situation and baseqd
topenly and state that:

1. Itis not proper to deny anyone the right to follow our Re_liglon and we will perform
the Navjole (of anyone wishing to follow our Religion), as ordained and

suggestedin all our Religious scriptures

2 As there are no scavenging birds, any alternate method can be adopted for the
disposal of the dead body and we will perform all the required ceremonies. (In
towns where there are no dokhmas, an alternate method is used and our Priesls
perform all the ceremonies. Why should we have double standards?)

If Priests take bold and sensible stands such as these, it will certainly result in fostering
unity and harmony in the Community. Till then, they have to share the blame for dividing

the Community,

Question: Why are they not taking the stand suggested above?
Answer: One has to ask them only this question. The possible reasons could be:

1. They have not read our Religious scriptures (or prefer to ignore them because
they wish to be of loyal to the Community?)

2. Why should they worry about the Community being divided—how does it affect
theirincome or bother them?

3. May be they are trying to toe the line with the Trustees of Panchayats and
Anjumans and are under their influence?

4. Having taken the opposite stand earlier, it may be difficult for them to retract
now?

of the Community or the High Priests of

o . In their thinking th
. 'role" is not defined anywhere . nking they
g Crni em to take their stand in the interest of

. el : ry big task_Perha i
(he education and training being imparted in Madaressas, r?eeds to be sgiggl;?ez;nelgj

instead of C'l‘l:g;i";ga‘jy'-“nio”:mﬁmia' Prayer chanters’ or'ceremony masters'. as is being
done Now, @ 10 groom Priests to be teachers of the Religic
foremost. They may of course be trained to perform various ceremonies a?;gn B

Only a person genuinely desirous of teaching the Religion and performing ceremonies
may be selected— he negd notbe from the Priestly family—(why women should not be
eligible need to be discussed). Understanding and spreading the Religion of
zarathushtra as given In his Gathas should be his/her life's sole mission.

Question: How can these changes be brought about? Isn't there a forum for
discussions on this subject?

Answer: It is a sad situation that no formal or informal forum exists where open
discussions can take place In a civilized manner. Who will call for such a meeling and
provide a forum for a healthy dialogue and expression of views? The trustees of BPP?
The High Priests? They seem to be sitting on their high chairs of power and do not
indicate any openness on this subject.

One doubts that even Ahura Mazda can help this Community which refuses to help
itself.

And what can be the fate of the Community when its members and the Priests are
ignoring the message of their own Prophet?

| would certainly appreciate views from fellow Community members on this topic.
Please do email me on kerseekabraji@gmail.com.

(This letter was originally written on 8” April 2012.)

ok

Question: Do the High Priests and other Priests work towards educating the ‘behdins’
about our basic Religion as proclaimed by our Asho Zarathushtra in his Gathas?
Answer: One hardly comes across a Priest who is also a religious teacher. They are not
'grained to be teachers in the Madaressas. What they profess and practice is ‘Religiosity’
ich means the rituals and ceremonies.
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Section B

Religious Matters

CHAPTER 14:
Historic Vada Dasturjis
Council formed

(Reproduced below is a letter | wrote in to the Jame Jamshed Weekly on 20" February,
2011)

| have read with interest the above news (Formation of the Historic Vada Dasturji
Council)inthe 'Jame Jamshed' of 20 February 2011.

From what s reported, it is understood that "the idea behind the newly formed Council is
lo assure the Community that all the High Priests can come together on one platform
and speak inone voice "

May |, as one humble Community member, point oul that what we are seeking is the
Truth’ and not your 'opinions’. Everyone Is free to have his /her opinion. What is
important is whal is the Truth™

Can we expect this Council to support their 'opinions’ with relevant quotes from the
Religious scriptures?

Onthe two issues facing the Community (and dividing the Community):
1. Acceptance into Zoroastrianism by anyone who voluntarily wishes to be initiated
2. Performing last religious rites for those not opting for 'Dokhma’ system

Some of us have been crying hoarse for last few years, 'kindly show us the Religious
Scriptures which supports your sland'. In response what we have received so far is just
a stony silence.

How will forming of this ‘Historic Council' resolve these issues, whether these Dasturjis
are united or divided?
Are they not able to realize that;

Truth' will prevall in the end?

The time to fool gullible behdins with ‘fatwas' is over? They are only losing
respect by coming out with such fatwas.

3. Their being ‘united’ does not automatically buy them respect?

!\.l-.l

Sincerely looking forward to their response.

S
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CHAPTER 15:

=< IArTER 190

The highs and the lows a-llg’tﬂwyfimfm

Rep roduced below is aletter | wrote in lo the Parsiana on 7° March 2010)

ditorial Viewpoint (Parsiana 21" February, 2010) on the ject discussed
Yw;tEa te of our clergy and Pdeslhood. Your last sente)nce-wam s;unyb!?;:s:arch and
analyses of what ail_s the cle‘rgy, it does appear the Parsi Priesthood will die out well
Sefore the Community does” set some thoughts running in my mind which | want to
chare with your readers and the Community at large

We also hear that about eleven Agiaries in Mumbai have almost closed down as the
Trusts have little funds to_manage them. One hears similar plights of Agiaries in other
smaller cities, to say nothing about smaller towns. What has happened in last 50 to 70
years? Has an average Bawa / Bawi become less Religious? Our dwindling number is
certainly one major reason.

The other major reason is the impact of liberal education being imparted in our Schools
and Colleges, where we are taught that all human beings are equal and creation of one
God, where we are taught to think more rationally and logically. This has caused a majar
shiftin our thinking.

itis my contention that an average Parsiis far less a visitor to Agiary today, than those of
earlier generations. It was not uncommon then, that some Parsis would visit an Agiary
daily before going to work and leave a small change there (my dear late brother Phiroze
was one such person). Some others would be visiting at least 3 to 4 imes a month if not
more. The cost of living was low and this ‘small change' contributed considerably
towards the upkeep of the Agiary and the Mobeds there.

The times have changed but our Orthodox Priesthood (bath high and low!) has refused
Io change. Can one say that their 'fatwas’ about not iniiatng children of mixed
marriages in to our Religion or against performing last rites for those opting for alternate
method—these ‘fatwas', which are neither based on common sense nor on Religious
scriptures—are the cause of their downfall ?

Who would feel sympathetic towards their plight, brought on to them by themselves?
Thinking rationally, what exactly is their role other than being ‘prayer chanters’ and
performing rituals for money? They thrive purely on the 'blind faith’ of most Bahdins.

So, now let us come to what can or needs to be done. Your editorial states, “Priesthood
'sacalling. But itis one which few are answering.” What is the reason?

Perhaps to start with, the education being imparted whilst grooming the Mobeds in
Q



Madaressas, needs to be modified. Instead of chuming out 'commemial »
chanters', as they are doing now, they have to groom a Priest based on: Yer

1. Selecting a person genuinely desirous of serving the Reli
from Priest family. (Why women should not be eligible to
Mobeds need to be discussed rationally)

QiDn, he need not be
take on the duliﬁs of

2. Understanding and spreading the Religion of Zarathushtra as given in hig
Gathas, should be his/her life's sole mission

3. Realizing that the Priest has to be selfless person, dedicating his life in
furtherance of the Religion, not to work for money only (or self-conceived ideas
of 'Community’s interest') but for the love of the Religion and humanity—that
he has to be a friend-in-need of al| human beings in their hour of sickness and
difficulty, similar to what s seen being done by Christian Missionaries

In short, work towards establishing Zarathushtras' Religion as an enlightened Faith, as
a highly rational and ethical philosophy oflife as proclaimed by him in his Gathas, rather
than work towards Religion based on blind faith, rituals and ceremonies only. Let us not
forget that our children and grandchildren will be products of ‘computer age', strongly

following reason / logic and rationality. And the days are numbered for the brand of
‘blind faith' as our Priests are trying to keep alive.

Very frankly, in present times, which sane person would want to be a

'Mobed'(in the
rolethatheisre

quired to play as of now) notwithstanding the monetary aspect?

ofosfect
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CHAPTER 16: Section B
tters
Conversion/Acceptance Religious Ma
myths and realities

21" October
duced below is a letter | wrole in to the Jame Jamshed Weekly on 27
Repro

tocomment as follows:

tance’

Desal uses words like 'Dr. Antia's newly propounded theopr; oif Aﬁgﬂe‘z o il

b t aware that off-springs of Parsi father from a non-Fars b

= he .no . ted' by the Community for last so many cenlungs? Whrz ol

<o | ar?'ce\f:ord ‘acceptance’ and what is really meant by using wo o

abomr:eﬁ the 'acceptance’ has been in actual 'Practice’ for last many ce f
rél;;nuws‘flng.] such words, is he not being just a ‘clever lawyer™?

; i tifthe
What Dr, Antia and some of us have been proposing and s||.:gg\v.;ﬁct;::l‘;'c;1 :-irl\h:f Barsi
2. commu;niiy is accepting children of Parsi father, why not acoe:ce in our Rellgion
mother also (If the non-Parsi father has no Ob";‘:h&unhloslgé:ldouble-ﬁaﬂ dards?
iminati f sexes Y
re is absolutely no discrimination o :
::*?13‘ this injustice? Can one expect a specific answer to this?

| where he

3. Mr. Desal mentions about the meeting at Framjee Cawz:?];::nszl;:i ool

" cléims that Dr. Antla's contentions were rebutted. From \ r;; T uonort thelr

the High Priests were not able to quote any spec(l:i;: s;:r:geu{mm i o
stand. If | recollect rightly, it was also so menuoned o

issue covering this meeting.

hed

4. During the last two years a number of letters have appe;rja::zﬁ;n ‘lj:gl]chr?:‘:sion

| and Parsiana, quoting specifically from our Scr-‘pl'".”? ll]:l tcnol gnce i

/ acceptance Is permitted in our Religion. It is b.i‘l amem o e

quotes been refuted specifically. }.-\fha& we hear rgmwemsh Ry e
tirade "it is not permitted in our Religion”. How long do

and our innocent Community mamlif;rs?



5. Mr. Desai then goes on o indicat ")

@ that even if such chil

dren of Pars; Mothg,
ficantly matter, There

were accepted, it will not signi are two points Which

deserve some attention:
A. Our girls marrying out is on the Increase. A

bout 60 years back when n,
dear cousin married a non-Parsi, it had bee

. N avery rare occasion. Now |
belleve the ratio is about 1:4 or 1:3. The t

rend is very clear, the ratio will
keep getting worse and noone canstopit.
B. We should not be looking at number of their children on|

their grand children and their great-grand children? If these numbers ara
compounded, we will understand the real impact of losing out on the large
number of the future Community members.

Inthe penultimate parag
A. LoveforRel igion

B. Traditions (‘customs and traditions rule the world'l) |
C. Preserving Community,

Y. What aboy|

raph, Mr. Desai mentions in one breath

still be travelling in bullock-carts
hether this word ‘tradition’ is not
eving in something not based on

00d that Tradition is not Religion
of tradition does not mean non-conformance of Religion'.

uifon does Mr. Desai propose to preserve the dwindling number
when the demographic figures are a clear writing on the wall
Wior So, our population will be down to 20,0007

suff from a ‘mind-set’ (beli
‘ ) It should be clearly underst

Eithertry to preserve the dwindling Community
Ppreserve and even spread our Religion by

quote the following which has come
0 Zarathushtra:

tered the true faith by praise
1 Asha, & good companion of
Y 7, O Ahura.

CHAPTER 17; Soction B <
Tenets and Traditions  Rellglous Matie

Lelter from a Vada Priest to Parslana

2012
| issue dated 7" September

letler printed in the Parsiana Lt
Rgpmducid 126[';>Oatll:rar~ladirshah Unvalla of Bangalore. Dastur Unvalla w

writlen by lLa

' India.
\da Priests in .
= ent him for opening his mind unlike other Vada Daslurijis

letter follows immedialely.

One has to complim

Tenets and traditions

I teachings
Y ighteousness. From ils mora
. iaion is based foremostonrig ed, respected
ﬂmezoiﬁgﬁ?:en? ‘i:'lg:iitions. customs and cere;nonlai r;ic;ufzi:ﬁvz?crcepl umgse %
spnng all concerned. Indeed even those n tion and with due
and followed by a t and beliefs without reservatio
t our customs | these customs and
sacrosanct and respect do not accept or respec
uided members tinue to remain Parsi
respect. If some misg in such circumstances, should they con s h
i owasto
bellafs; 80,08 K-HOwsYSHj Zoroastrian faith? Should they stoop so :
: to profess the Zo dead the title of druj-
Zoroastrians and claim lendly system of disposal of our de
ted and nature friendly system of d iptures that our dead shall
give tha ime 05 I It is very clearly enshrined in our scriptu kgt
nashini? This is absurd! It is very f dokhmenashini to the exclusion of any
through the system of do f Asho Zara-
bﬁig;:}c;s;gg;;}l%ls rele?cticm is a sin and an affront to the teachings o
m .
thushtra.

in
i wledgeable are of the opinion ujat cerla
Himaol Pg Bt?zllsci'it;jc::r:\sm:l:zu?; dcc::ﬁn‘:rr:.) But ?sume others feel lhatulr?glﬁlsogis?:?gt al;s
Eﬁzc:?sssiguld be changed. Itis n::nitewu::tr:jl‘ngef lﬁ::npnrﬁﬁgﬁl Zgﬁis;c::‘ Ind S A s s

\ -temo,' had issue ‘ ; il
Ln;r:nf:irﬁmﬁ: ?\gtr:ads of the Romans and Arabs, it led to }hlz iﬁxfg?m 1:1 oy
soriptures. With the rise of the Sasanian dynasty, our_holyksamln Favirafi Marsspaivd
Dastur Taﬁsar revived the original Zoroastrian Religion, er?.rli)vagror s
of Zarathushu:a. and thus enabling the Community to su
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demmhmﬁmd%tﬁﬂkmm%
mmdmmIEMmmmwmwg;ﬂ
mmmmmmﬁwmﬁaﬁw#mﬁmmmp&!
foliow all at is preached in our sorptires. This s imeievant. The SCTORFES By don
Nmmalaeem&:mnﬁmwmnmw%
WMMmawmm_%lmmwMMﬁmmu
m-waﬁM?ExmmmMammm
(msmmm_ﬁem&eﬁm“mm
e sudreh-ust. etc mmmmemmE%
Zoroasirians may choose not 1o wezr 2 cap or even e sudreh-wst But F ey engee
mdwmdmdmm%%mwm.m'ﬂm

Some peoples” zim s to pander 1o the reformists and s2is'y ther egos | appeai io =
Pemmhnmeemmntﬁ_mfnnamf ;
mongst hese pracices St acherence 10 Te sysiem of disposal of our dead

trough the tme-honored Sysiem of Cakhmenashy s of great mporance. e

Wah_ﬂ. m‘—'aﬂﬂaﬁua& WO Such Cities.
lmmbmeWawmmewmwm
F‘”me mmnmmmdmmm.m
'ﬂmaruamnumm.cannemaymm_

Dastur Nadirshah P. Unvalia,
Bangalors

—

f
|
:f
5
|

response 10 e ieSer by Daswr Unvalla orrted v Se Parsara
" issue dated 17 Septerber 2007

Dastur Nadirshah Unvalla's iefier (Parsiana, September 7)on s :
;%ﬁmmmhmmdﬂzm s
=~ ) siates: Zoroasiran Religion s besed on righiscusness. From s

#mm@wwwam_

that Zooasiran -
zaﬁyagﬂﬂm- Religon s based on ngniscusness

as s 30 be prachoed n houg'is. words and achons every RO
mmmmemm‘ of our ife. & has noang 1o 00 wilh The Taclions.
Maw- and ceremomies. A person My prachice nghisousness 3l e ime but
mm.mwm_mmmm;m
m:wrdmm!%e[gm ? Conversely, 3 person may fofiow 28 the Fadtions.
and coremonies bul may nol prachce NTESCUSNEsSS ® s s
mmd-gs words and 2cons. Would you dare to say $iat this person = folliowng
Zoroastnan Religion? Pracdong ngnieousness and followsng s,
.ﬁmaﬁmmmwm@mw

ammmm,&.w_mnmnm
members.

To quote Dastur Sahib M.N.Dhalia, (PnD. Lﬂ.D),"IanmyHﬁwang:
atdﬁmﬂnnls.arﬂyetmymnhm - rﬁb‘ -
individual's piety and not on a scrupulous observance ceremonials

mdmmLaMPﬂ;ﬁvﬂnly-d::
Conmunhycdlecﬁvelyahidesmdhstintbem e

practicing true Zoroastrianism."(Pags 311

MM?wa_MMmmmmsqmmazmm
&m&.mﬂa.mdmgﬁmmdwm Reagous

scriptures. | have nothing more t0 30d.

3 Wm.mmmb,-mmm.m
semmdaymabsenoedsmvengmgtyﬂs)namr&mf '
w.manmmmmlw@nrm%mlwmwwm
menpons that 'q:sdeamniﬂshmeﬂ:f\ our Sm‘_we&smawarema{
ﬂﬁhu;.:i?a?muuﬁ? Maymedmnﬁaﬁenwn_to!mla‘:
Vendidad, paras 4(11) to 10(23)? it is ciearly stated there:n thal
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no birds, the body shouid not be consigned to dokhma. Instead a tem
gravebem@andbodykemma'elorapemdmnupmammth_andm
consigned to dokhma only when one is sure of the nresenoeof'ompse_eahng
dogs and corpse-eating birds’. What does he have lDS&yIDU\ISOlhefhaHgfhe
truth?

4. In our Zarathost Sahib’s Gathas, Asha Vahishta stands for Righteousness ang
Truth. Facts and Reality (which cannot be ignored or wished away) are paris of
Truth. if one sees hundreds of rotting bodies crying out for help in our dokhmas in
Mumbai and still talks aboui that system in glorifying words, if one ignores the
other half of the truth in scriptures, 2 question anses as to what kind of
nghteousness, truth and the Religion is being observed by such a person.

5. Nadirshah mentions that Zarathushtra and his discipies known as ‘Zarathushtra-
temo’ had issued ‘centain’ frmans. One does not know today what these firmans
were. Request Nadirshah to throw more light on this subject. Surely he does not
mean that Dokhma system was one of these. As the History tells us, after Cyrus
U'lthaalde!ealedmeMedes.merPnestscaﬂedmuaglwebroughlinlo

To quoate from page 135-136:

'It seems that Magi took a long time to supplant the Religious practices of the Persians
by their own. The two races differed very widely on some of the main Religious
observances, For example, the Magi held the elements of nature sacred. The earth was
to be kept pure from defilement. Hence they exposed the corpses of the dead 1o be
devoured by the birds; though the Persians, on the contrary, enclosed the corpses in
wax and interred them in the earth . The Persians continued this practice for a
considerable time until finally with the complete fusion of the two races; they seem to
have exchanged bunal for the exposure of the corpses’

So, the dokhma system came in to practice a good 600 1o 800 years after Zarathushtra
and is not his or Zarathushlra-temo’s creation !

Needless to say, there was no response to this letter.

e

-

CHAPTER 18; Section B
Letter from High Priests to Religious Matters

the Trustees of the BP

ing Navjote of Roshni Maloo's children:
RI'Q"d

Knurshed Dastur, (Drs) Kaikhusroo JamaspAsa, Peshotan Mirza and Firoze
otwal wrote to the Bombay Parsi Panchayet (BPP) Trustees condemning the

M. K and asking the trustees to “prevent” the Navjotes The lefter is reproduced

Naviote

here.
nas been brought to our notice that the Navjote ceremonies of Zinatra and Tushar

n souza, followed by a receplion will be held on Friday, April 16, 2010. The

" unde;'sland is being done on the two children whose father is a Mr Savio D'Souza.

Ej‘;ady as the name suggests, he must be a Christian and probably a Roman Catholic

As per the customs and traditions of the Parsi Zoroastrian Religion. the children of a
parsi mother married to a non-Parsi cease to be Parsis and therefore cannot be
initiated into the Zoroastrian faith.

we the High Priests of the Parsi Community strongly condemn this irreligious act
Navjotes of children belonging to non-Parsifirani Zoroastnan fathers are not
considered to be pari of the Zoroastrian faith or Community and we view such practices
as an open act of conversion — a praclice which is not followed by the Parss
Community. This view is also held by all the Trustees of the BPP.

We urge the BPP to take the necessary, firm and immediate action against this
Religious farce which Is being performed by renegade Priests who in our opinion have
been debarred, by not only their respective ‘tolas (sects),’ but by all the HMigh Prests of
the Zoroastrian faith.

We believe that this sorl of farcical initiation/reception will undoubtedly upsel the
Religious sentiments of our Community and therefore creale a law and order situabon
which we would, in all sincerity, like to avoid

We therefore request you to take this matter up urgently with the necessary authonbes
i order to prevent this irreligious act from taking place on Friday, Apnl 16, 2010 at St

Joseph's Primary Section Grounds (full address stated). We believe Savio D'Souza
Ives at (full address stated) We enclose a xerox copy of the invitaton

The next Chapter contains my response to the above letter.

s
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Section B

CHAPTER 19:
Religious Matters

An open letter to
the High Priests

| sant the felter pnnted below to the High Pnests and to Parsi
_ S ana on the 12" of
2010Q. | do not know whather it got pnnted in the Parsiana and | also navefgrta;

response from the High Pnasts.

Dear Respected Dastuns,
| have seen your leter addressed to BPP Trustees about the Navjote ceremony of

‘cgdmnot \nee’:sms Roshni Maloo mamed to Mr. Savio D "Souza
mantion. “As per customs and traditions of Parsi Zoroasnian. Religi !

: : igion, the child
qfaPmmeﬂmmnadMambPammsambePamandmerBMQ ; lmn
inibated into Zoroastnan faith.” e
| am only a student of our Religion and woul i

: G d urge you to kindly reply to my followi
que?.ucxgs—-m\ﬂ he?;nrne and certainly other members of the Community alsg. e
indly anhgh_ ol ;mat ;g.‘ua :?2:_ mmy 'Parsi Zoroastrian Religion'? Is it
Mby Zﬁm Oma‘ —" m!sg‘o: w'ed by others in Iran, Central Asia or

2 My understanding is that Parss is onl i Arya
‘that = nly a Community (a sub-caste of
bymour Asfxommmm is a Religion, a way or Philosophy of lifeasprodaimngzi
s 7o Pwuamhssam\ Therefore in the minds of some of us, it
mmmls | belreve ﬂu\;?lzngofraommJ Relrgionammatwoa.re
_ : udgment stating the 2
me)*mﬁghtanusmmamcﬂyynumeanby ’ParsiZoroash'iannF%ehgio?me

3. We believe Navjotes' are performed in Uzbekis i
‘are tan. Russia and other parts of the
?ﬁqﬁmm?;ﬂwtw;‘?wﬁgw)mmmmmm
croastnenism. Wha your reaction se@ Navj ? Ho

acospted by you? Can you or can anyone stop these ?ﬁmﬁegsﬁ
m'eepngmshnl ] tgjﬂa u:;ygrenmpars& But surely, the D'Souza children
nal wish to claim arsis—they simply want to follow the Zoroastnan
Relu_::m. ke ;wzmms in iran, Russ@a and other parts of the world.
Wha exada‘v?: your abjachion, one fails to understand. Can you state this in

4. And by wriling to the Trustees of BPP
uste . what purpose is being served?
mders::mdsthatBPPsm-smbokaﬂerﬂmestates ofmenganchayetgnng

if a Parsiman marries a non-Parsi woman, their . :
* our Religion, but if a Parsi woman mames : n?nﬁg::ia;?]ﬁ mgfc:uefdm lo
children be denied initiation in to our Religion? Especially if :he B her
relinquished her Religion and the father is in agreement of such Naviote? “}‘thm
such double-standards, when in all our Religious scriptures m“:m A y
discrimination against women and equality of sexesis a h:ndanmn.tal tdﬂngﬁ

Zarathushtra's Gathas?

~ And lastly, if on performing Navjote or initiaing one in to igi
6 standis, thatone hasto be bormn to Parsi parentsiﬂy(having?;ra;m") uﬁf
any Parsi girl having been so born and so initiated, how can she becnme 'mn-'
Zoroastnan' — just because she has mamed a non-Parsi ? The ‘Parsi blood" has
not changed orjust cannotchange? Can you explain your reasoning or logic?

7. Can | request you to respond to the above questions by refemming to our
scrptures like Zarathushtra's Gathas elc...? Kindly avoid usage of words and
phrases like our time-tested traditions’ or ‘our customs’ and such vague words
which have no Religious sanctity. You know very well that customs and traditions
have their life period and are subject to change with circumstances. Traditions
and customs are not Religion. Request quote very specific paragraphs or

stanzas from our scriptures supporting your stand.

| cannot close this letter without quoting the following from Zarathushira's Gathas
which indicate that our Religion is a Universal Religion and not restricted to be practiced
by 'Parsis' only! Kindly note what Zarathost Sahib prays to Ahura Mazda:

Come hither to me. in Thine own self, O Mazda!
Come unmistakably, O Thou best one,
With the spinit of Truth and Good Mind!
Let my message be heard beyond the limits of Community adherents.
Let the brilliant offerings of the reverential prayers be manifest to all
(Ys. 33.7—D.J.Irani)

But that man paositively anyonesosver,
jon of Vohu Mana,Can become

Who mastered the true faith by praise and invocall _
ith the help Of them all dwell in

through Asha, a good companion of Armaiti and wi
Thy kingdom O Ahura.

[Ys.49.5—Bode and Nanavutti]
ugh this somewhat long letter but |
mmunity members. Your silence

| wish to thank you for your patience in going thro
d is neither based on rationality

am sure you will respond for the benefit of our Co
ﬂ only mean you have no answers and your stan
on Religious scriptures.

et
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Section B

CHAPTER 20:
R_ollnlp_u_shua!to_n_

Community versus Religion

Should the formation of a Parsi Community be based on the Religion of their Prophet
Asho Zarathushtra or should the Religion be adapted to suil the thinking of the
Community or its Priests?

What is paramount?-the Religion as proclaimed by the Prophet or the one the
Community wishes to follow as per diktats of their Priests?

An average Parsi, individually, generally follows Good Thoughts, Good Words and
Good Deeds (and praclices our Asho Zarathushtra's Religion). A Parsi is known to be
an honest, truthful, sincere and a helpful person.

However as a group, we Parsis want to cling on to outdated practices like use of non-
operating dokhma (in absence of scavenging birds), out-casting our girls marrying a
non-Parsi, non-acceptance of others into our religion etc:—all in the guise of following
the 'traditions’. We claim to be Zarathosti's but as a group we ignore Zarathost Sahib's
proclamations!

We seem to have evolved our own unique brand of Religion which is neither based on
scriplures nor on common-sense! Our Vada Dastunjis have termed it as 'Parsi
Zoroastrian® Religion. So it seems the diktats of these Priests have overruled the
proclamations of our Asho Zarathushtra!

Itis high time All Parsis know:
1. Our Asho Zarathushtra wanted his good Religion, given by Ahura Mazda, to be
spread in all comers of the world.
2. None of our scriptures are against accepting any one in to our Religion.
3. The Dokhma system is only traditional—actually Vendidad prohibits the use of
Dokhma in absence of birds.

54

iricls, havre o msks | ; ;
dear Parsi fnerds you have o YK Chom s Latasess Cclleomin Fa Sura
sa-ﬂ':" priests or 10 follow the good phioseky of e 4 Vs ;':; o;ﬁsﬁ
of Sirushira. The first ore leads o e srtinction of e Cornerueny ard e cfer
1343 qence of arefreshied Community of Zoramirars | ’
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i the readers come oul openiy 16 respond to thig letier” 1t 2 corate i
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CHAPTER 21: Section B
Why our Dasturjis are  Religious Mattery

shying away from responding

(Reproduced below is a letter | wrote in to the Parsiana on 5" May 2013)

I must thank you for publishing my article *‘Community vs Religion' in your issue of
217 April 2013, under the heading "Zarathushtra's Religion’ in the Readers Forum.
A decision on whether to follow Zarathushtra's religion or not has 10 be taken by the
members of the Parsi community—il is already too late?
| had written to a Dasturji in Mumbai (who | was told is a very sensible
person), asking for a meeting to discuss this topic as follows:

Some of us, Parsis / Zarathuslis, are concemned about the fate of our Community
(with dwindling numbers—approaching extinction), as well as about continuance of
our Religion in India thereafier,

Request you to give us some time from your busy schedule for this meeting and
discussions. If you can persuade some of our Vada Dasturjis and other Dasturjis
aiso to join, it would be more effective.

The whole idea is 1o find solutions to this problem through constructive discussions.
The community is al the cross-roads and needs some guidance.

| frust it will be possible for you as a3 member of Vada Dasturji's Council to organize
such a meeting.

Looking forward to your positive response.

To this | received the reply as follows:
“As far as my understanding goes, there was an attempt to create the Vada
Dasurjis Council, but it does not seem to be functional now. The isues outlined by
you have already been discussed and debated umpteen number of imes, and | do
not wish o o state anything further. The Vada Daslurjis have already given their
opsnions and gurdance on these issues. Kindly excuse me.”

The letter did nol say who the participants in the discusions were and where and
when these discussions took place. Needless 10 say | was most disappointed with
the response.

My simple question is . Why are our Dasturjis shying away from responding to our
gueries on Religious Matters?

| believe strongly that all probiems can be resolved by people sitting across the table

I

i

CHAPTER 22 Section C
Our Dokhma system  The Dokhma System

members bebeve (hat according o our scriptures the only way lo
wmseCa'nog\: z?ad body is by dokhma system. This is half the truth,
% other half of the truth is that our scnptures prohibit the use of dokhma system when

there corpse-ea dogs i jal
: and corpse-eating birds. It reoommend; that a spec
‘empc:‘:r‘ymgfave be & and the dead body kept there lill one Is sure of the

scavenging animals and birds are present 10 eat up the bady, as the following extracts
from Vendidad show

EXTRACTS— FARGARD Vill
i
4(11). O Maker of the material world. thou Holy One! If in the house of the \.\.*\:lrnahlppuu:l ?l
”3103 a dog or a man happens to die, and it is raining, or snov\lrlng. or blowing, o; ms
dark, or the day is at its end, when flocks and men lose their way, what shall the

worshipper of Mazda do?
se whareo! the ground is the

flocks and herds, by the fire of
d by the faithiul,

5(14). Ahura Mazda answered: The place in thal hou
cleanest and the driest, and the least passed through by
Ahura Mazda, by the consecrated bundles of Baresma, an

half the
8(18). ‘On that place they shall dig a grave, half a fool deep if the earth be hard,

ashes or
height of a man if it be soft: [ they shall cover the surface of U\a!grlao\:; :’*::: g:Iry oy
cow dung); they shall cover the surface of it with dust of bncks, of s :

two nights, or threé nights, or @

%21). ‘And they shall et the lieless body lie there, for two MRS B il o) ang

month long, until the birds begin to fly, the plants 1o grow.
the winds to dry up the earth.
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10(23). '‘And when the birds begin to fly, the pl_ants to grow, the hidden floods 1o flow,
and the wind to dry up the earth, then the worshippers of Mazda shall make a breach i,
the house, and two men strong and skilful, having stripped their clothes off, shall take u
the body from the clay or the stones, or from the plastered house, and they shal| lay it
down on a place where they know there are always corpse-eating dogs and
corpse-eating birds.’

Will our High Priests, the Trustees of Panchayet and Anjuman and Parsis at large take
note of the full Truth as given in the scriptures and stop this most unhygienic practice
under the absence of scavenging birds? When will they stop defaming the religious
scriptures to justify this most anti-social practice?

ik

CHAPTER 23:
———= &J. Section C
Some facts and T—hsgo_l;__n;%m_em

understanding about Dokhma System

idea of breeding of vultures is o in bej -
understood that the i g nce again being considered b
:Lf BPP. It seems that the Trustees of’the BPP, our Priests and some Communil;
members are simply obsessed about using the dokhmas at Doongerwadi. An attempt
has been made in this chapter to look at the issue from all different angles.

The Religious Angle: _
The practice of Dokhma was broughtin o Iran by Magis (the priest class of Medes after
Cyrus the Greatdefeated Media—around 350B.C.)

An extract below from ‘History of Zoroastrianism’ page 135, gives some details.

it seems that the Magi took a long time to supplant the religious practices of the
Persians by their own. Two races differed very widely on some of the main religious
observances. For example, the Magi held the elements of nature sacred. The earth was
to be kept pure from defilement. Hence they exposed the corpses of the dead to be
devoured by birds; though the Persians, on the contrary enclosed the corpses in wax,
and interred them in the earth. We gather from Arrian that Alexander sent the body of
Darius to be interred in the Royal mausoleum by the side of the remains of the departed
ones of the Royal family of Persia. The Persians continued this practice for a
considerable time, until finally with the complete fusion of the two races they seem to
have exchanged burial for the exposure of the corpses.”

Our Priests refer to Vendidad (which is supposed to be composed by Magis), as a
Religious scripture. Vendidad does mention the use of Dokhma in normal situations.
However it prohibits the use of Dokhma when there are no scavenging birds and
animals.(Please see Fargard VIII Para 4(11), 5(14),8(18),9(21) &10(23)—whlph even
Suggests a temporary grave be made and dead body kept there till the scavenging bird
and animals are available).

From the above it will be clear that Dokhma system came in to being nearly 1000 years
after our Asho Zarathushtra and was ‘imported' in to Iran by the Priests of the defea!ed
country. Also, its use is not recommended by Vendidad in the absence of scalvengtgg
birds. So, there is nothing sacrosanct in our Religion about its use—it has nothing to do
with our Zarathost Saheb, the proclaimer of our Religion.

Once we understand that the use of Dokhma is only ‘traditional and'nol Religious, we
"ilbe able to think clearly on the subject. First, let us see two extracts:

ustoms of the Parsees’ by Dr. Sir

The r ¥ o i
-~ Irstone is from 'The Religious Ceremonies and Cdered > o our Bible on fituals and

Ivanji Jamshedji Modi. This book which may be consi
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ceremonies has a full chapter on Death Ceremonies. What is rather interesling in gy,
today's situation are the Authors own comments on page iv of the Preface:

“The times are rapidly changing. The 'new' has been springing rapidly upon_lhe 'old'. As
often said, the heresy of today becomes the orthodoxy of tomorrow: the liberalism of
this year, the conservatism of the next. The reader will find that many a ceremony, ritual
and custom has been spoken of as having become obsolete or as being more honoured
in the breach than in the observance. Many more will be obsolete in the course of next
few years. Customs are often as despotic as fashions, but they also change as
fashions.”

Does this not bring oul clearly, the acceptance of the fact that customs and rituals
cannot be permanent and that they will have to keep changing as per needs of the time
and other compulsions?

The second one is from the Autobiography of Dastur Dr. M.N. Dhalla, Late High Priest of
Parsees in Sind and North-West Provinces (page 601).

*Dokhmanashini is not a system created by Almighty—it is a man-made system. The
system of disposing the corpse has been rendered sacred custom because of its
practice for three thousand years. Yel, even its three-thousand-year-old tradition of
sanctity has not endowed it with immonrality, With the change of times and
circumstances its sway has come to an end. Dokhmanashini is merely a tradition. The
demolition of tradition is not destruction of religion. Tradition is not religion. In
understanding, digesting and acknowledging this fact lies the wisdom of all
concerned.”

The Individuals Wish:

In principle, should not the wish of the deceased be honoured and respected ? Surely,
our priests should be agreeable to perform the death ceremony whichever be the mode
of disposal of the corpse, since it is not against our religion, In any case, abroad and in
cities like Delhi, Nagpur, Chennai and other towns where we have only burial systems,
priests there are performing the ceremonies. Why should there be any objection here,
since there is no right or wrong mode of disposal of the dead menticned in our religious
scriptures.

The Practical Angle :
What we can do? So, now, having a good birds-eye view of the dokhma system
and de-linking itfrom the religion, let us explore what we need to do in Mumbai.

;Vot;rid over, there are four known main systems employed for getting rid of the dead
y.

1. BurialorAramghabh,

2. Dokhma or also known as sky burial
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cremation, by wood (directly) and by electricity (indirectly)
4 Modern Mausoleums (more about this later)

Wwhichone of these can we adopt?

The soil al Doongerwadi is rocky but perhaps part of it may be useful as burial

@) gmunds‘

If the BPP can put up an electnc crematorium, it would really be a blessing and
some members may opt for it also. The money saved from the experimental
preeding of vultures can be used for l_l-us. Let us be clear thal in Electric
Crematorium, there is no fire. The furnace is heated up with the embedded coils in
its walls and when the body is put in the furnace, it catches fire on its own. No fire
comes In direct contact with the body. It is an extremely clean and hygienic
system—suggest every member of the Community visits an electric crematarium
for her/ his satisfaction. This system does not defile the earth or fire.

(b)

(c) Another option is to put up a modern mausoleum. We can gel more details on this
from online. It is basically a building with large number of concrete
chambers—(one can picture it like a safe deposit vault) —each chamber is big
enough to accommodate a corpse. The side lid is put on after laying the body and
sealed up. The corpse degenerates over a perod of ime. It remans sealed
forever. The relatives can visit and put flowers etc, whenever they wish to. (This is
now a practice used in the Western World where they are running out of space for
burial grounds). Those not wishing to defile the mother earth can opt for it and also
itdoes not defile the fire!

(d) Another option: Let us donate our body to the hospitals who will take away the
healthy organs for transplantation to save someone’s life.

And lastly, our dokhmas are still standing there for those who may like the use of it
evenin absence of birds.

Trust this small write-up has been of some use to the Com"_""nity s [:s
Priests and the Trustees of the Panchayet and Anjuman. | will be most happy to
Provide any further information.

May Ahura Mazda be our Guide.
eoferte
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CHAPTER 24: Section 0
Some Suggestions for P;E:L;nmm
Arresting the Decline of

Zoroastrian Population in India

A Demographic study published by Mr. Dinyar Patel indicates thal our population will reach 1o
about 30,000 by the year 2050 from our current figure of about 64,000,

I'do not wish to go into reasons for the decline, namely, late or no marriages, low sperm count,
tamilies restricting to having only one or two off-springs etc which all look irreversible on face

value,

In my personal opinion, the communities only become extinct when they lose their 'vision; or
'mission’. If we become extinct, it will be because we have lost our 'vision' or ‘mission’ in life

With exception of very few, most of the Parsees (who claim to be Zoroastrians) may talk about
how to save the ‘community’. There are only a few amongst us who are talking about how to
spread our great religion as proclaimed by our Asho Zarathushtra in his Gathas. It was
Zarathushtra's vision thal this best religion, given to him by Ahura Mazda, be spread 1o all the
comers of the world. How correct are my Hamdins in calling themselves Zoroastrians if they are
not shanng his vision? Should it not be a duty of every Zoroastrian (o be proud of his religion and
spread it for the benefit of all mankind?

For some strange reason or perhaps due 1o lack of it, we do not 'accept’ others in our religion,
though all our religious scriptures are in favor of if. .

Our dwindling number is not a new story. It has been going on for at least last 70 years. | like to
quote from the Autobiography of Late Shams-Ul-Ulma, Dastur Dr Maneckji Dhalla, Page 385.
The book was first published in 1946 and the quote is inreference to inter-caste mamages

‘At the moment, until the social atmosphere of the community undergoes a change, itis
understandable that, due to high death-rate consequent upon living In a congested
centre like Bombay, the high cost of living, the restriction in the number of marriages
because of the dowry sysiem, the fall in birth-rate due to family planning and other
reasons, the strength of the community shows a downward trend. When we or our
generations to come, become aware of the danger of our decreasing numbers, then
answers will be found to suit the changing circumstances. It is Just possible that after
decades the community may create an enlightened and educated priest class and a
Popular understanding that to spread the good faith and to Increase our strength is not
only commensurate with the percepts of our religion but also In the Interest of our social
well-being. The old order may then change yielding place to the new...Laws of the
greatest nations are liable to change-no laws are infallible or permanent...Let the future
community declide for itself what is in keeping with the conditions fifty years hence.’

e —
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Dastur Dr. Dhalla. But who was listening |
well-sald, Dear : 0 you then and even loday who
L fsten ng? Where Is 'the enlightened and educated priast class’ you wers hoping will

emerge?)

itis to say that Parsees seem to have lost vislon and mission in iife and sesm 10 behaye ke
s-in-the well', along with their ignorant priests, who balieva in propagating their own brand
religion— religion of rituals, ceremonies thlch bring them Income) and Tatwas’ —which ara
of ither based On COMMGN SeNse nor on scriptures |
ne

ving said the above, | like to put up the following suggestions for consideration of our
;fmmuntty members, Trustees of all Panchyets & Anjumans and all our Priasts as follows:

(i) Forour community members: Let each couple (or a single mother), nich or poor, adopt at
jeast one or two children and bring them up as true Zoroastrians based on precepts of Good
thoughts, Good Words and Good deeds with honesly, integnty, truthfulness, hard work and
fighting against all that Is evil—hallmark of Parsees with which we are known and respacied

Adopted children can be preferably from the home of destilute children. This way wa wil be
doing great service to humanity and gel benefit of love and gratitude from these unfortunate
peings. Kindly shed all your fears, Inhibitions and apprehensions. A good deed s a reward in

itself.

Those not having sufficient space In their house can put the adopted child in our orphanages (i
am fold about 300 vacancies in Surat and Pune orphanages are going unutilized) —the child
can visit the parents during the vacations and be a part of the family The orphanages have
system of imparting religious knowledge. About the cost and expenditure. my suggestion
follows.

In this Computer Age, Inler-caste marriages have become common practice ameng all
communities and no force can slop It. Therafore if our daughter wants to marry non-Pars:, aﬂcn'u
her to do so with a hope that her off-springs will be initiated into Zoroastrianism. For Ged's
sake, please do not out-caste her, lot her remain a devout Zarathust, if she prefers it that way

(ll} For our Priest Class. Shed the undue high importance you are giving to ntuals and
ceremonies. Start religious classes teaching children and adults the True ngm -
Proclaimed by our Asho Zarathushtra in his Gathas. The syllabus of your Madaresa’s may have
10undergo a suitable change.

Initiate all the adopted children into our religion by performing thair Navioles aRer ”“W"‘gam‘
ey have learnt the teachings of Zarathushtra's Gathas. Your role should not be imsed to 'ﬂﬂ
Prayer-chanters' as it has become now. It should be your duty to make every mm?:l
Member aware that her/ his role in life is 1o spread our religion and not limited 10 being :Oiﬁust
the community only. It is only with the spread of the religion, the community will Dfm::: o
@nnot be the other way around We seem fo be holding the stick from
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end. Our High Priests of Parsees need to become High Priests of Zoroastnanism; they are ney
to sarve the community alone but to serve the religion also. What is true as per religion shoyq
take precedence over what is good for the community.

(ill) To the Trustees of various Panchayets and Anjumans: In case the couples adopting
the children need financial help, it should be your duty to allocate good sum of money towardg
bringing up of these children. | am suggesting a sum of Rupees 15,000 per month per adopteqd
child. We have large charitable trusts and assets. what better use can they be put to than tg
generate new community members who are brought up as true Zoroastrians?  (Imagine,
ultimately there will be hardly any Parsi left to take benefit of these funds and assets!)

Some legal hurdles will have to be crossed to use the funds for purpose other than mentioned in
the Trusl. A proper legislation will be necessary for making adoption legal. However since we
have become a micro community, we will get assistance from the Minority Commission and
other Government bodies

In fact let us open our doors (and hearts 100) to any one voluntarly wishing to join our
religion—may be a small committee can be formed to decide on what ‘filters' should be used.

Some kind of metamorphosis in the blood line will take place which of course is very much
desired for our inbred community.

Request all readers to put on their thinking caps and come up with their positive and concrete
suggestions —think of only 'what we can do’ avoiding negative thinking of 'this’ or ‘that’ cannot be
donel

We need to ensure that Parsis and Zoroastrian Religion conlinue to contribute in many ways in
India as it has done so far. We owe it to this land which gave us asylum and total freedom.

All difficult problems need some radical solutions and this is one.

We simply can not keep waiting for Shah Behram Verjavand!

Iwould also be happy to take part in discussions or debate on this subject.
best wishes to all my dear Hamdins,

Kersee Kabraji
Pune, 29" Nov.2008
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CHAPTER 25: Ben
Challenges to the e el
Chairman of BPP Anjumans

Aep oduced below is a letler | wrote in to the Parsiana on 30" April 2010
e

ove-titled article by the Chairman of BPP made an interesting re
ﬂ]]: E:;t:'some interesting questions. | trust Mr. Mehta will respond to megamaedmg. It also
r3

(wishtoraise questions only on the following points mentioned by Mr Mehta:

fjadequate housing for all (2)Ensuring our Parsi Irani Zorcastrian ethnicity and
qungion by adhering to our time-tested customs and practices (3) ensuring survival of
our Community, (4) declining number of Priests and a need to enhance their wages and

income.

Adequate Housing forall |
Mr. Mehta states that at present 50% of our Community members reside outside Baugs

and are isolated from 'mainstream Community affairs’ and wishes them to be brought
within 'the colony culture' ' . |

When it is an established fact that our Community strength is rapidly dwindling,
estimated to be around 30,000 in next 30 years, why spend money on buildings which
will 1ast for minimum 80 years? There will be very few claimants for these after some
years? Surely there must be some other way to provide accommodations to the needy
and deserving people? Can we not just subsidize rents for the needy, mstead of
incurring capital expenditure? _

What makes Mr. Mehta think that living in Baugs will make the Community more
enterprising and progressive? (one supposes this should be the aim?) Can some study
by Social scientists be carried out to support such assumption? One also hears views
that those staying in Baugs and Colonies tend to develop 'Ghetto mentaiity’ and tend to
become easy-going which may not be good for the Community in the long run? :
Also what makes Mr. Mehta think that by giving flats to young couples our population
will go up? One view is that an average Parsi couple does not want more than one or at
the most two off-springs. A number of independent males and females do not wish to
getmarried. Dwindling number has perhaps very little to do with lack of housing.

Ensuring our Parsi Irani Zoroastrian ethnicity and Religion by adhering to our
time-tested customs and practices _
" ho
Why are 'Parsi Irani ethnicity' and 'Religion’ bundled into one_‘? Relﬂonu?fs?:l:irpﬁres
Zarathushtra is a universal Religion meant for all human beings. 5 ;mushtra e
endorse accepting anyone wanting to follow it. The Religion of Asho Za
nothing to do with 'Parsi Irani ethnicity - ‘
:«nd what are these 'time-tested customs and prafctlcl'[a
¢ of ‘Dokhma’ in this statement? Then he is fooling
Ommunity members. It is the ‘time' which has failed the dokhma sys
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come that there are just no scavenging birds (the heart of dokhme: system) and to cq)
this system ‘time-tested' is self deception. Actually Vendidafd prohibils use f.?f Dokhma
when there are no birds. What other time-tested’ cuslqms is Mr. Mehla tallkmg abou
Can these be really spelt out and put on paper? Otherwise these are just nice sounding

words, meaning nothing.

Ensuring survival of our Community . o
Mr. Mehta mentions, 'A universal complaint is that of our declining population in India’,

and would welcome any suggestion and ideas.( Itis interesting to note that hFT- mentjqns
this as 'a complaint' and is not ready to accept it as 'a fact’). Well. M(. Mehta, if you wish
to cling on to your 'ethnicity’, one doubts if there can be any solution __You can go on
constructing Baugs and colonies but find one day ultimately there will be no one to
make any use of it. If you are open to the suggestions on how to have more followers of
Zoroastrianism, well there will be many suggestions. Perhaps you and your high Priests
are not aware that it was our Asho Zarathushtra’s vision and mission that his Religion of
Ahura Mazda be spread in the far corners of the world. (Please read Ys.33.7; 49.5;
47.6,44.7 etc.). If the leaders and the Priests of the Community want to stray away from
our Prophets' mission, who can save our Community? A question that has been dividing
the Community is: '‘Does the Community come first or the Religion comes first?’ As long
as the Trustees of BPP and our so-called high Priests of the Parsis keep putting the
Community first, it is doomed to meet extinction as all demographic figures and
indications show. The day you all (mentioned above and the Community members),
think of how to spread our Religion, there is some hope for the Community to survive, To
begin with why not just start with accepting children of mixed-married couples in to our
Religion and Community? Itis not against the Religion of Asho Zarathushtra?

Declining number of Priests and a need to enhance their wages and income

Can we not think of some measures for them to eam their living to support a good
standard of living? Training in Madaressas which gives them another skill like
accountancy, teaching etc.? Why can they not be helped to take up some part-time
work to augment their income? Why should they be made to look as parasites on the
Community? This whole idea or the concept of looking after them life-long does not
seem healthy, honest, respectable and wholesome. Also, let us understand clearly that
our children and their children are going to be product of computer age and they will be
strong believers of rationality and logic. The days of 'blind faith' are numbered. One
hears that about 11 Agiaries in Mumbai are almost closed. More will meet the similar
fate. How long will you keep supporting the Priest class when their utility to the future
Community members is doubtful? You are mentioning a figure of Rs. 100 crores
needed for this. Surely this money can be put to some good construclive purposes.
(Some of them mentioned below).

Some of us also feel —of course, nol based on any study— that the sons of our Dasturs
and Mobeds do not opt for following the foot-steps of their fathers is because they do not
find it satisfying to their innate intelligence and abilities. Perhaps the job is not
considered sufficiently ‘respectable’ in present times? Perhaps it has nothing to do with
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eration or money? An in-depth study of the problem (s

muﬂde;ide to collect funds and start spending them

gre
el ¥°
i ‘ hat Mr. Mehta i _

is really surprising t - Mehta mentions about gig
L?t; 46‘ other followers to the initiation ceremony of 5 Rus‘;’:‘
wil in Sanjan. He tries to justify the seemingly criminaf - .
Pnesmwl"g‘dsome 40 miscraant_s. They are lucky to have escaped g‘t?m?ne'{r:taled chby i
east that s expected is for them to keep quiet and let the matter be arga;‘s

n say Is that the whole incident is sordid and does not mak: £
;JI ;’;‘;tﬁin proud—the less said the better. e any Parsi or 3
a

certainly calleg for

On caused by him
N Zoroastrian into

As an ordinary member of the Community, | give below the following suggestions to My
\ehtaand the BPP

Generate funds to buy seats in Medical, Engineering, Law, Com: i
colleges (those giving courses in professional fields), so that our o
getinto these colleges. . students
2. Anyexpense spent on such a project will bring many fold r Thep :

" ofthe Community will definitely go up. esults. The prosperity
3. Generate funds to see that every student of the Community can get hi

" education of his/ her choice. higher
4. Generate funds and programs to ensure that every Community member gets 'a

fishing rod' and not a 'fish'!

5. Find ways to finance our young entrepreneurs— Some of it can be as loans aron
returnable basis.

1.

Kindly invite suggestions from other members of the Community. Please think of ideas
which will pep-up the Community members and not make them paras:tes
Please slop spending money on housing projects. The money spent will not have any

re-generative effect. '
Itwas indeed a very nice gesture on your part to spell outthe challenges facing you.

Trust you will take the above views from an 80 year old man not as critical but as
constructive suggestions.

Thank you for your time and patience.
Nole: | think this was published in Parsiana —but no response from any one!

Someone once said, “We Parsis have become believers only of 'Khavasni, Pivasni

and Suvasni' (Good food, Good drinks and Good sleep)—one only hopes he is
wrong.

ofecfecde
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CHAPTER 26: Section E Russian Mikhail b Boction

Ban on two Panchayats ang > el P“"”-"!Yiti and
Anjumans ordained a Priest Anlumang

Community Priests

Re-produced below is the letter addressed by me to the BPP on the subject of the ban of
two Community Priests
Sub: “Hope Better Sense Prevails with the BPP."

As you may be aware, an on-line petition "Hope Better Sense Prevails with the BPP" |g
initiated by the undersigned on behalf of the Parsi Irani Zoroastrians, against your
Trusts' decision to approach Supreme Court against the Bombay High Court judgment,

involving the ban on two Community Priests.

This is a petition to show our dissent against spending large amount of money from the
Community funds on litigations and also an earnest appeal to accept the High Court
verdict and stop further wastage of the Trusl funds by approaching the Supreme Coun

over a seemingly non-issue.

What is BPP trying to achieve and at what cost & purpose? Are there not better ways to
use the funds instead of wasting the finances of the Community on a non-issue? These
are the question as members of the Community & as beneficiaries, have aright to ask &

have aright to know.

The on-line petition received, al the last count, over 1250 responses supporting the
Petition which are attached herewith. | consider it my duty to share the results with you
and the other Trustees on our august Board. As you will observe the response
compnises of the broad cross-section of our Community, including some eminent
personalities. Also some of the comments are rather thought provoking.

Itis also to be observed that the Petition was on E-mail only, if signatures were collected
personally on paper and by post, the response would have been may be 25 to 30 times

the figure.

| am confident that you and other Trustees will look at the result rather objectively and
take a decision respecling wishes of a large number of Humdins.

Enclosed with the letter were:
1. The Copy of the on-line Petition “Hope Better Sense Prevails with the BPP.”
2. Listof all the endorsed signatures & the comments therein.

Needless_to say, the letter has had no effect! The ‘chosen ones' will carry on doing
whatever is their wish. This letter does not state some of the scathing remarks from
the respondents, like ‘let the Trustees put the money from their own pockets' etc.

B
68

roduced below Is a letter | wrote in to the Jame Jamshad Wookly o 250
0

ep '
5001 February
ad In recent Jame Jamshed the report on what
:vgaef lﬁemakas a very sad reading. happonad in Sanjon last

Mr. Mehta and his 45 supporters gate-crashad In (o g private

| The w8 damage to It does not in the least make our supposedly culfur Property ang

;ﬁ;*‘;ﬂud, It is a criminal offence and needs to be pursye, od Community
cident also throws up a number of questions which | trust g0 ;
I g::?nlr?lunlty members will respond to: mo of our

1. If Ms. Meher Master Moos, or anyone runs private Religlous cf
foreigners or for anyone else, how does it affect a member of lﬁa Cor;rz?;:?t?? for

s Zoroastrian Religion any ones' private property? How and why sh
try and stop the spreading of this wonderful Religion? 1F R S

'Zoroastrianism is a Universal Religion' and all our scriptures Indicale hat
acceptance In to it s allowed. Over lasl two years, articles giving quoles from
Zarathushtra's Gathas as well as from Avesta and Pahlavi scriptures have been
published in “Jame'and 'Parsiana’. It has falled to invoke any response from any
Dastur or a scholar. All that we hear is a general tirade 'converalon Is not allowed

in our Religion'.
4. Justto mention one of the quotes from the article mentioned In earlier para:

“The Fravardin Yasht commemorates the Fravashl of Saena, an llluslrious
| convert to Zoroastrianism. We learn from the Pahlavi works that this apostie of
l faith left behind him 100 disciples who preached Mazdayasnlan faith In the land
: of Siestan. Armenia came under the Zoroastrian Influence at a very sarly date
| and a corrupt form of Zoroastrianism prevailed in the country for several

centuries. Cappadocia, Lydia and Lycla was the scene of active Zoroastrian

propaganda........ The proselytizing work on the part of Zoroastrian ministers of
f- the faith was carried on with a considerable amount of success.” (For full article,

contact me on 'kerseekabraji@gmail.com’).

3. Why should anyone prove his parentage to be ordained as a Priest? Why
should Ms. Meher Master-Moos take permission from Mr. Mehta or anyo:e
else? Anyone in this country is free to do whatever he/ she wants, Only the

Government can interfere when the action Is against the public Interest lo s
anti-social or violating any law.

llook forward to responses to the above from your enlightened readers.

ofeobeet
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CHAPTER 28:
Something to think about

What follows is an excerpt from an e-mail written by Mr. Homee Dalal

Today 44% of marriages are interfaith. Please note that | am not in favour but | accept
the reality. Next year it will be 50%+. Can anybody stop this? We were 69000 some ten
years beck & now It Is estimated below 50000. Can anybody change this? We have to
accept with a pinch of salt that we are sinking- in quantity & quality. Now give thought to
some of these points. Now please note that Parsis have always opted for the change -
for good or bad.

The following are few points to ponder— the list Is not complete.

1) Previously all Parsis male or female are supposed to cover their head with caps &
Mathabana (scarf) 24 hours a day—now please let me know what numbers are
following this religious practice. Even Priests are not wearing the Parsi caps.

2) Previously all Parsis were having Fire in their house 24 hours a day.- Please let
me know how many Parsis house are having Fire today in their houses.

3) Muktad were for 18 days which are now for 10 days.

4) Boywalla used to wear Pavri (Wooden Sandles) in comparison of wearing leather
Sapat which is made of skin of dead animals which is supposed to be Naso,

5) Inside of Kebla used to be cleaned by Boywalla with cloth instead of brooms.

6) Smoking, inter faith marriages, not wearing Sudreh & Kustl were supposed to be
sin.

7) Navjotes & Weddings were supposed to be done in the Fire Temple instead of
Baugs.

8) Ladies In their menstrual periods were not allowed to touch anything & supposed
to be untouchables. How many Parsis, leave aside behedins, how many Priests'
families follow this religious practice?

9) During Muktad, Priests were staying in Fire Ternples for 18 days. No Parsi was
supposed o shave or stitch. Today we see clean shaven Priests during muktads.

10) Ashodad was supposed to be tips (o Priests & Late Dasturji Khurshed Daboo

used to take only Rs. 1/- for respect's sake compared to our Wada dasturs who fix
the Ashodads to be paid to them well in advancel!! .
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5o dear traditionalist’ friends, have we not said good-bye to so many traditions 7

canout-dated habits, customs and rituals become 'Holy' by calling them ‘traditions*?

And what will be achieved by clinging on to them?

Real ‘Traditions' can only be of *Values', values that we stand for. Traditionally, a
parsl / Zarathosti Is known for his straightforward attitude, honesty, sincerity,

helpfulness.

What can we do to preserve these 'values', cling on to them and spread them all aver
the world? Don't you think that these values, given to us by Asho Zarathushtra, are
really Holy—and propagation of these will bring peace and happiness to all humanity?
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Religion. Thenletus: as their
2. There is enough evidence to indicate that our blood is reasonably mixed up. | that..-
Clinging on to maintaining ethnicity of our Community is not going to take us ‘
anywhere or help us. THERE IS GRACE, DIGNITY AND WISDOM
In fact a fresh influx of outside blood should be most welcome to off-set some
diseases like GBPD deficiency etc prevalentamongst us. J IN FASHIONING OUR LIVES ACCORDING TO THE

3. For a very small Community like ours, we do not have to divide ourselves into DEMANDS OF THIS CENTURY
groups like Orthodox and Reformists. (Quoted from the Autobiography of Dastur Dhalla Pg. XV)

4. We need to be united and focus our attention on what we all can we do together
lo increase the number of Zoroastrians. We need to be practical and not
emolional or sentimental. THE END

S. Our thoughts and practices of our Religion need to be refreshed- we perhaps
need to go back to our Asho Zarathushtra's Gathas for guidance. bobo

6. Over the last 50 years, we have already said good bye to a number of practices i
which were followed as ‘'traditions’. Now we need to follow only value-based .
Traditions (of being honest, sincere, helpful etc) and not follow some of the out-
dated habits, customs and rituals as traditions. . |

7. We need to consolidate our Charitable Funds and use them to increase our
population. Surely our legal luminaries will be able to find ways. l

As mentioned in the preface, the effort behind this whole exercise is 10 set a platform
for open discussions to do something to save us from extinction,

No Shah Behram Varjavand is going to come to our rescue—we only will have to
revive ourselves.
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GANDHIJI ON PARSIS

"In numbers, Parsis are beneath contempt, but in
contribution, beyond compare.”

Apart from your being fellow-countrymen, | am bound
to you by many sacred ties. Dadabhai ( Dadabhai
Naoroji )was the first patriot to inspire me. He was my
guide and helper when | did not know any other leader.
It was to him that | bore, when yet a boy, a letter of
introduction.( This was in 1888 when Gandhiji went to
England to study for the Bar).

o late uncrowned king of Bombay, Sir Pherozeshah Mehta who led me in

[twas th
1896 and showed me the way to work. It was he who, (when | wanted to give battle

loa Political Agent as far back as 1892), restrained my youthful ardour and taught
me the first practical lesson in ahimsa in public life. He taught me not to resent
personal wrongs if | would serve India.

A Parsi merchant in Durban, Rustomjee Ghorkhodoo, was among my most
valued clients and friends in South Africa. He gave freely to the public cause, and
he and his brave son were the first among my fellow prisoners. He gave me
shelter when | was lynched, and now, too, he is following the swaraj movement
withconsiderable interest and has just donated Rs. 40,000to it.

Inmy humble opinion, probably the first woman in India today is a Parsi woman (
presumably Gandhiji refers to Mrs. Jaijee Petit, wife of Jehangir Bomanjee Petit )

gfenﬂa as a lamb, with a heart that holds the whole humanity. To have her
friendship is the rarest privilege of life.

M.K. GANDH]I
Young India, 23-3-1921



