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Iran and in the other parts of the world.
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Zarathushtra and His Teachings
A MANUAL FOR YOUNG STUDENTS
By DASTUR KHURSHED S, Dapu - M.AF.T.8

-

SECTION |

Background and Introductory Notes
ARYAN HOME OF AVESTA

Thou.sands of years ago, a new race, known as The Aryan
(=noble in character) was settled somewhere near the middle-
Asian valleys. RFY were distinguished from others (Negroids,
Lemureans, Turanians, Tartars, Mongolians etc.) by their spe-
cial outlook and behaviour, even in their peculiar physical features.
After a long period of segregation, the Aryans branched out in
various directions. One such group migrated to what later on
began to be called Iran (Avestan name of the country is: Arya-
nam Vaejo=The entrance of the Aryans). Everywhere there
was opposition: For example: from The Dravidians in India, as
from the Turanians in Iran. But they succeeded in establishing
2 new civilization and a new way of life. Their religion was
known as Mazdayasni Din (= The faith in the worship of the
Omniscient Lord). In those early days of settlement, kings were
also the religious teachers (known as Saoshyants = The Benefactors
of mankind). Jamshed, Faredoon, Minocher, Eruch, Kaikobad,
Kaikhusru, Kai-Lahrasp etc., were a few of the Saoshyants, per-
taining to the Peshdadyan and Kyanian dynasties of Iran’s rulers.

The aboriginal tribes owed allegiance to the Devayasni cult, wor-
d offering animal sacrifices

shipping demons and evil powers, an . .
to idols. While the mazdayasni Aryans had loving devotion to
the Almighty and Omniscient God—the one source of existence,

d wished to placate angry

the apostates were guided by fear, an ‘ .
devilish broods, that were supposed to be Nature's destructive

turally clashed in many bloody batt}cs,
diri el : ameh: Faredoon against

narrated in Firdausi’s epic: The Shahnameh on &
Zohak, Kaikhusru against Afrasyab etc. During the reign of Kae:
Vistasp, this conflict ook a serious turn, because Durasarun (ac
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(]

cording to the traditional legends) was the leader of the terror;
gangs that thrived by plunder and arson throughout Iran, pamst
through their sinister influence at the royal Court. This jg d&;’
cribed in the 29th Chapter of the Gathas, wherein “The 5oy ot
the world (Geush-Urva)™ is pictured as the plaintiff, at the higy,
est Divine Tribunal of God, sceking redress and protection agajng
such violent oulrageous oppression. The petitioner prayea for
“the appointment of a strong valiant hero, who could crush
criminals with his superior might”. After due deliberatjop
A4huramazda thought it fit to appoint (not a strong warrior, bul)‘
a holy gentle soul who (according to the Gatha:29) was “the op.
lv individual within the purview of God, who had properly yp.
derstood the will and the plan of the Creator”. It should be
noted that the appointment or selection was announced bejore
Zarathushtra was born, that is to say, when this great soul was
still in paradise as a Yazaza, an angelic being (according to Yasna
7) who was immortal! The divine call was humbly accepted by
Zarathushtra 10 be the Redeemer of the world, saying: “I under-
takc the great task allotted to me, as my loving sacrifice unto
you, O Lord!™. Somehow that scheming gang came to know of
God's decision, which was to put an end to their depredations,
So they resolved to destroy him, even while he was a babe, tak-
ing advantage of the friendship and intimacy enjoyed by Dura-
sarun in the home of Paurushasp—the father of the Divine child.
Many attempts were made, but in none did they achieve their

evil intent,
mop;gpby of Zarathushtra

Zarathushtra (= Zara: golden + thush: shining +Stra: Star)
actually illumined the place where he was born, with his divine
cffulgent aura. It is said that there was smile on his face (in-
stead of the usual cry) at birth. Fravardin yasht describes how
the entire Nature was jubilant with the consciousness, that her
saviour was now about to resume his duties. At the same time,
the terrorists were in mourning, expecting their downfall.

He was born in Balkh (Bactria) during the reign of V.ish-
tasp. Mother was Dogdo and Father: Paurushasp of the priest-
ly family of Spitama, born in the town of Rac, near the river
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Vehdaiti, in the province of Azar
of the mqnth: Fravardin (now kno?wa:zaa: .thgnfclsl;?mt:ayg Khurdad
sal). It is not quite certain as to the exact year of }?‘ Iéf('"rdad.
tion, but many G.rcek historians put the date betwecrlus ﬁig%m-
7000 Before Christ. According to the Avestan script yo
successors to the pontifical throne, should have beenpkl:‘g&: his
Zarathushtratema, but with the passage of time the title g
shortened, causing confusion as to the distinct identity of the First
Prop.het e ‘messenger: and so the several biographies of the suc-
ceeding pontitfs have thus got mixed up. But the “Bactrian Sage”
is quite different from the one believed to have played his partg in
Persipolis during the Achaemenian dynasty. Historical, geogra-
phical and linguistic distinctions are quite apparent to [;rovc the

point.
The various pranks by his enemies

(1) Durasarun plotted to have the child killed without caus-
ing suspicion against his own party. He had free access to Pau-
rushasp’s house. His first attempt was to show that the child
got burnt on a pyre of burning faggots (as if by accident, but
actually conspired by his minions). Asha-Vahishta the archan-
gel, caused the embers to get cold, so that mother Dogdo during

her search, found the son playfully enjoying the strange outdoor

bed!

(2) They then placed the babe in a lane frequented by cattle,

with the intent that it could get trampled to death. But the Ar-
changel Behman inspired a gentle cow (Purmaye) to stand guard
over the child, while other heads passed out of the lJane. Dogdo
later recovered the child not suspecting the real leaders of the

plot.

(3) A similar attempt was made placing the child in ano’fhcr
passage, where horses used to pass on their way to the grazing-
ground. Then the Angel Dravasp caused a stallion to remain as
a shield over the prostrate child, till the whole lot passed out to

the end.
(4) Durasarun, foiled in his pldts to utilise domestic.anima}s,
now decided to use savage wolves to devour the babe in a dis-
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tant den. While the she-wolf was away, her cubs were Killeg

by his servants, hoping that the sight of her dead cubs vy
infuriate the beast, that she would wreak revenge on the h'lm::

child placed near her den. (He hoped to spread the rypq,

that a hungry wolf entered the house and carried away the Chil{:;'

But the jaws of the wild beast got a severe cramp, and she y, '
off into the jungle full of pain and anguish. For two days me
thushtra could not be traced. He would have died of hyp =
and thirst, exposed to the elements of Nature. But angels Meg:r
and Sraosha came to the rescue, in the guise of milch-goats Suckr
ling the babe, until Dogdo’s servants succeeded in recovering th;
kidnapped child! It is certainly a miracle for two goats to he
found near a wolves’ den! But Ahuramazda was (and always
is) the Omnipotent guardian of all true souls in His service,

(5) Durasrun now got frustrated and frightened. So he
tried to expose himself in his true colours by deciding to murder
the child himself, while the parents were away. His deadly dag-
ger was poised to strike, when Behram the guardian angel, caused
his hands to be paralysed and permanently so twisted, that thence-

forward he could never use them, and he ate or drank like wild

beasts from plates placed before him!

( 6i) Zoroaster (which was the name used by the Greeks)
to be an intelligent boy. A final attempt was then made
to poison him with some drugs, presented by a Durasrun’s agent
disguised as a physician. But Zoroaster could discern the trick,

and declined to take ‘‘the medicine’’.

grew up

His early training

Zarathushtra was trying to solve many deep problems of life
by study, and through enquiries from great savants of his time,
called the Magavans in the Gathas (The Magi of the Greeks).
He was initiated into the occult mysteries of the Mazdayasni re-
ligion. But he could not approve of some of the then prevailing
customs, At the age of twenty five, he felt that he should re-
tire to a secluded spot for deeper meditation and contemplation
of God’s plan. So he chose a cave near a shepherd’s hut and
for ten years he was trying to “hold converse” inwardy with
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G"d.;j Sg g:g:“:‘ﬁ W;;'d have all the mysteries
i v . 1 .
::;n:x:ilk and bread. .:os::[:)l;etrlcxi O dr:;";ﬂ :?thw;min pes
e ' : ree gi
bave been pr;:lserved ks Gath::e{;;icc::lrlmg his inner seq ::‘:t
o?eGo;fas;i!:i. ; ‘: Ex;ln:i'es:ses an ardent desire "tg h‘:haptcr 44). On
Ock_n wl'f:d v .0 interrogation with the Creave a"clear vision
: cd': atgthc c ujurlil FTAI T g angeltgr‘ e
m c:n a' e l(: 1 of G.od. entitled to a place in m’ aosha (inter-
alslszZI g’l ;J .CPSid him to clarify many point e}? v, s
puzzle him. t is said that Sraosha recited th s that used to
(the Gathas) that Zarathushtra later on sang l;’;c sacred hymns
g.atlotl;l. During these years of search, Satan wi:l::dmts prisite
him by presenting various temptations and threats (sce I(/) ntg‘;m
clfvusq::t;z‘n XIXI );lkthn Zarathushtra scorned the offer b eS;taad
of a 3 gly rank, he was countered with a threat to destryoy himn’
B:lt Of i;lwt Prophet stood firm, and told Satan that with thé
help uralznazda, the final victory was to be on the side of
Tr;th and Pl]mty. Whe.n Zoroaster finally got assured, that he
ha :h veily clear reve.'latlon (Daena) from God, about the mes-
sage that he was appomted to preach, he left the mountain-resort,
and prepared to visit the royal court, where those Devayasni ter-

rorists were still enjoying some favour and patronage.

At the royal court

depicted in the Gathas as a saintly
illating and hesitant.

shown to be vaci
When Zarathushtra requested the King to help in the propagation
of the new message, he put forth several preliminary conditions t0
be fulfilled: (1) That Zarathushtra should enter into debates with
those apostates, SO as to prove that the new message was superior
and flawless. When this wa Devaysnis had t0 beat

s done, those
retreat from the Court in disgrace: (2) Gushtasp demanded that
kens be shown hat Zoroaster Was the

iraculous to to prove !
ff:;culgsrsaengcr from God. (a) So 2 wonderful ball of ﬁ'r:h v.;aj
shown, which continued to BIOW without any fuel and whi tl)-
not scorch one’s palm when held in it, (b), A lw:d plant ;zfelslga-
mitted, on the leaves of which was Nature’s . hrcc?c) el
tion, that the King should patronise the new faith,

- King Gushtasp has been
soul: but in the Jegends he is
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Gushtasp demanded that he should be specifically enjoined to th;
effect by angels pertaining (o the Court of God, his request w;s
ranted, first through a dream, and then again in his waking stat:
by angels Adar and Sraosha, who personally sought audience anci
reassured the King.
Those wizards owing allegiance to Durasarun, once again

it Zarathushtra (who used to preach that in the
ings should be presented and

6

plotted to discred

true worship of God, only pure offer
such foul substances as were used in black magic, should be dis-

carded). So they secretly placed such putrid articles under his
bed, to show that Zarathushtra was himself a follower of the darl.c
path. A search was ordered by the King, who was credulous

enough to believe in the false allegations. Consequently
Zarathushtra was ordered to be imprisoned as an imposter and a
false prophet. It so happened that the King's favourite steed was
disabled through palsey, and none could cure it of the malady.
Zarathushtra was then requested to try his healing art; but he

King’s acceptance: (a) that the

stipulated certain conditions for the
and punish those who had hatched this plot to

King should duly try

harm his probity. (b) that the King with his entire family should
help Zarathushtra to spread his message far and wide. (c) that
the new religion should receive the State’s patronage, and accept-
ance be sought from the subjects of the realm. When these terms
were accepted, the horse was treated and restored to health. Gush-
tasp then willingly supported Zarathushtra in his noble efforts.

Propagation of the new religion

postles of Zoroastrianism were: (1) The

ah (2) Prince Spendyar, who was grant-
rable to weapons. (3)

so that he could fore-

Amongst the first a
Prophets’ cousin Maidyom
ed a boon to have his physical body invulne

Jamasp, who received the gift of prevision,
tell events o happen in the future. (4) Prince Peshotan who was

so holy and perfect, that he attained immortality during his chief’s

life-time. There are legends in our sacred books, that he with his
Iran, from his secrel

151 companions, still keeps watch over
monastery in mount Alburz, and helps those earnest souls that
tread the path prescribed by Zarathushtra. (5) There were others
(including Frashoshtra) whose work has been commended in the



TEACHINGS

Gathas by the Prophet himself-—the

G iy, ok v o e . b
ing the new goe

gospel,

7

There was a neighbourin .
who, pmtcsling against this :,(:::l::cn?r;ianﬂp (Turani by clan)
Gushtasp lq forswear his new a"eigiance' \’;:‘illid Iran to force
flict was raging outside, Zarathushtra was lﬂhorlm] l'hc atmed con-
within a holy temple. A Turani soldier ‘Tu bam his devotions
fatally stabbed the Prophet within the sh.rine d ]:atur by name,
Khurshed of the month Dae, when Zarathushtra wa “’;; ki
40 days olfi. The Turani army was defeated, but lia years and
most precious soul. It is known that Jama::p - n had lost a
pontifical throne as “Zarathushtratema™ ax;d led th "0 *lhc
movement with the help of the royal Coun e religious

His Message

As we intend to deal with this subject in detail, in the next few
chapters, only a few salient points can be touched here: (1) There
were some good customs and practices of the Mazdayasni faith
then prevailing. These were retained by Zarathushtra with slight
alterations, so that even now we call this religion ‘‘Mazdayasni-
Zarathushtri””. (These were: the four professional groups—The
uniform of Sudreh-Kushti distinguishing a Mazdayasni—The in-
stallation of fire-altars in temples—The six Gahambar festivals of
thanksgiving—Purity and cleanliness of all elements of nature
etc.) (2) All alien traces of Devayasni cult were eliminated. (3)
Five fundamental new principles were formulated : —(a) Goodness.
(b) Unity in diversity 10 avoid dissentions, (¢) Freedom of oo
science without outer compulsion, (d) Utter self-denial s0 as 1 be
charitable and magnanimous and (€) Absolute purity and inte-
grity in one’s behaviour, SO that a Zoroastrian’s life (Ph)'s“fal
moral mental and spiritual) reflected godliness. (4) Four daily
duties were prescribed: (2) loving sacrifice unto .the Lgrd. of
one’s best gifts. (b) acccptance of Zarathushtrg'b‘ guidance in _“‘lat"
ters spiritual. (c) struggle against all temptations and handicaps
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.nf life. befitting a soldier of Ahuramazda; and (d) absolute g,
in Gad's decroes in weal and woe. (5) Laws were codified rasm'
the Vendidad) to preserve health as well as one’s ethical ﬂawb::

conduct
This faith is erroneously called Parsi Religion. Pars, as 4

prosperous province of Iran, had not then come into prominence
when Zoroaster preached his message. Zoroaster was accordingl;

not a Parsi!
The entire message was ordered to be inscribed on hundreds

of parchments. Two sets were prepared: One for the palace
I_ibrary—later burnt through Alexander’s negligence; and the

other for the Treasure-house, which was taken away by the Mace-
donian army officers. Only a few scraps could then be salvaged
from the priests’ collections, later supplemented by recoveries
through the gracious help of the Parthian Viceroy Vologesis III.
From these bits, Dasturji Tosar, under orders from the first
Sassanian King Ardeshir Papakan, recompiled 21 volumes
(Dinkard gives summary of the contents of all these.) Unfortun-
ately even these have not been saved! Dasturji Adarbad and his
assistant prepared Pahlavi-Pazend translations and commentaries
(Zend from Avesla) and Dasturji Nairyosangh could translate

some portions into Sanskrit. But we have irrecoverably lost nearly
the duty of every

6/7 of our original scriptures; and so it should be
Zoroastrian carefully to preserve what is left. After the Arab
to preserve their

conguest of Iran, many Parsis migrated to India
precious heritage. There are about 120000 Parsi Zoroastrians in

India, while there are still about 20000 Zoroastrians in Iran and

elsewhere.

Having record
(bushtra, let us now proceed to learn more a

the next sections:

ed some relevant information about Zarfi-
bout his message, 10




SECTION ]I

(1) Parsi: About twelve :
[ran a8 their motherland. Fars (;eal:;?';eeis;'ﬂs, our ancestors had
country- When the Arabs conquered Iranas(;1 province of that
emperor Ya%degard, their intolerance and bigc efeating our last
for Zoroastrians to follow their ancestral rel_gf_’try made it difficult
ceferr ed to migrate to other countries forSal]f'lon' Many of them
erty and relatives. Some who bttt thel'::ngwtcli;lrf wealth pro-
verf:cd to Islam. Those (mainly irom Khora’san) wzrclbly con-
India by land and sea-routes, were refugees comi fO came to
Their mother-tongue was Farsi (Persian) and tl]mg rom Pars.
Parsi Zoroastrians. Those who came away muc? l:terc called
themselves Iranis. The whole of Iran used to be cal];’ P%u'ﬁd
since the capital of Achaemenian kings was at Persipolis cr;nva,
continue to be called Parsis, though for centuries we have r.esidcr:le
in India, and are Indians by nationality. Iranis too are “Parsis”

as interpreted by law, in India.

n (Zarathoshti): Because we retain the anci-
ent religion preached by Zarathushtra, we are also known as
Zarathostis. At the time when our Prophet gave his message,
Balkh (Bactria) and not Persipolis, was the capital of Iran, where
Kyanyan rulers Were famous for their justice and wisdom. The

term for religion used by us, is Din (Avesta=Daena). It implies
His accredited messenger

a revelation from God, through
.. mind’s eyes, the entire plan

Zarathushtra, who ‘‘saw

and will of God. It was promulgatcd in the language of that time
(about 8000 years ago) known as Avesta. This language is Aryan,
akin to Sanskrit. Later, ouf entire scriptural lore also came to
be called Avesta; and Khurdeh Avesta consists of selectif)ns' and
extracts from the larger volumes of the original texts, with later

additions.
Lord+Y asni =

(3) Mazdayasni: (Mazda=The omniscient .
ippi distinguish all monotheists:
worshipping) should be the term to dl g A s

believing in the One ce of life.
Z7T2

(2) Zoroastria
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the special appelation of those in Iran (before the advent of
Zarathushtra) who followed the sacred teachings of Peshdadyan and
Kyani Kings, known as Saoshyants. Zarathushtra (as pointeq out
in the previous chapter) retained many of the good features of
Mazdayasni faith; hence, in our “Creed”’, we still declare ourselyeg
as ‘““Mazdayasni-Zarthoshtis”. It should be noted that the term
is to distinguish ourselves from the Devayasnis (also known as
Drawant = *‘the Vagrants, not on the path of purity’’) whose Wwor-
ship was offered to many demoniacal powers. The word Daeyq
in Avesta (derived from Deb=to deceive) referred to talse en-
tities, exalted as so many gods, who mis-directed people treading
the path of Ashoi (Truth). It was far from one’s willing adora-
tion from a loving heart, but a forced submission through fear of
evil consequences. We as Mazdayasnis are enjoined to recognise
the One Supreme Creator. In the wedding ceremony, there is the
exhortation: *“Always be of strong faith and good nature! Re-
cognise Ahuramazda as your Lord and master! Praise Zara-
thushtra as your guide! and Abhor Ahriman (Satan) as a deceiver”'!

(49) Understanding the Dual Nature of the Universe:

We would find the dual aspect of everything around us: Life
and Form, Birth and Death, increase and decrease, light and dark-
ness, Truth and Falsehood, the Permanent and the Transitory, joy
and sorrow, health and disease, plenty and famine etc. In Yasna
60, we pray that the former aspects may achieve victory over the
latter. The universe has “‘Gaeti-minoani” i.e. material or corporeal
form, as well as the spiritual essence. Man has ( Tani-Rovani)=
physical vestures and its inner emsouling life. Behind every
moving material form, there is life and also consciousness. Man
has a mortal body but also an evolving grade of intelligence. Thus
duality (or polarity) is the general rule in all beings. But Zarathush-
tra enjoined us to preserve the eternal bliss, even at the expense of
the ephemeral pleasures of senses. We might be tempted by the
ﬂamm}r of earthly possessions; but a Zoroastrian has to resist such

tractions and seek (through charity) the welfare of the soul, now
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d  eatter Sin is deﬁneq as “‘corrosion”,
a ) spirill'aj 'Strcngtl-l as Vidaeva = “those op
form'". bﬁn ;g::mﬁ;nlt d;;ld may not dj

+ ond and a bit of crysial. - But as our e
ﬂf\::w _ we get wiser. We should lhcrcflt))(:: i;.ﬁfe:l:"m}::ntion

¢ soul would feel sorry.nf we fall a prey to false i : that (1)
carnal seNSes: (2) Our l_lfe here (however prolonged) isfgitozvthe
Jasting: (3) Our soul is a sojourner from the spiritual fealg'
down herc;.and has to return to his “spiritual home” on the c:
piry of a given span of l'.fe- (4) Our real happiness pertains to
heaven. In order to attain that, it is God’s scheme, that we get
Jasting reward of go'od thqugllts words and deeds ultimately. (5)
We lose real pure inncr joy in seeking gratifications of a gross
nature.  (6) Our spiritual strength is enhanced in resisting tempta-
(jons, and using our rational faculty to distinguish between the true
and the false.  (7) In trying to gratify our senses, we may injure
the true balance and peace of our soul. (8) Our religion declares
that “‘the path of profit (Sud-reh)” lies in pursuing our intuitive
directions (Baodhangh). Otherwise we invite pain and misery
through our wanton behaviour. (9) We are often tested as to our
spiritual stamina, through temptations. Our resistance would
gradually increase that power of our will. We, therefore, offer the
prayer: ‘‘May Ahuramazda rejoice by our correct conduct! May
Satan be vanquished and hated”! (10) This life on earth has
been rightly compared to a brief visit to a hotel! We have to pass
on to our “home” some day; and our stay there would certainly
be much longer than the one down here. We have to render our
ount to the “Auditor-General in Heaven:” and blessed are those
who have no regrets or repentance for lost opportunities to do good
here. (11) Appearances are deceptive. What tickles our senses,

may bring disease and destruction. Even in extolling the bafi
deeds of evil persons, we may be dragged down in our_mora.tl apti-
tude. So we should try and abstain from seeing seductive pictures,

or listening to lewd stories, Of keeping company of licentious

people. A student should devote all his time and energy to his real
is injured through

avocation: learning! Once the mental apparatus
undesirable passions, it is not possible to be truly cf:'lucatcd. Acro-
bats e.g. Tight-rope walkers, preserve their bodily balance SO

skillfully,

So we must look to
posing the false de.

0
jve gt et
cept stinguish between 5

acc
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We should similarly try to maintain our stability of head ap,
heart by daily practice in our normal duties. (12) If we belong
to the army of Ahura, fighting against Satan, our dut).z Would
Pe to abstain from destructive habits. Those Who are involyeq
In injuring others, do always harm their own future welfare algo,
Meritorious deeds deserve proper reward, but sin is like corro.
- Sive acid, destroying our moral fibre. If our own rational faculty

is not well-developed, we may justly seek advice of experts, whq
“have had experience in the past. Sin robs us of our good repy.
tation and saps up our self-respect. Righteous conduct can make
angels of us all. Satan seeks feeble minds and hearts for hjs
mischief. So if we are ever engaged in selfless deeds, he could
be foiled; because we would have naturally no intentiqn to fall

a prey to his guiles.




SECIION II1

There is 2 proverb: “Man Cannot Jjy

plying that DeYORd Our material wapys, v 2 e, -
there is within us a feeling of something migging e Welled
opes and aspirations; and until they are fui;iri 4, we e ur
i fecl some void, Wl.thOllt realising that we — Wy
uost paradise”. Material pleasures g, not s iy e
cause it to0 needs to be fed and nourish il sy

" ed ina di
[ ove, devotion, knowledge, selfless service, cOu[agECrenE Manner.
other virtues are the sources of spirjtya] sustcnancé pa‘t\l’cnic and
+ We live in

world, the major part of which is invic: o, N
:annot acquire knowledge of the “otlrll:;sﬁloilzﬂd ];ntangrble. We
senses, which do not help us beyond a certa; through our five

; fond in limit. Evep
mind has a limited scope for speculations, wherein we may ind (;Ur
in our fancies. So only those, whose “inner vision” is yscl,nd: ge
loped as to get first-hand information of the occult worlg :;;
guide us with their personal experience and testimony. In the
Gathas, a spiritual guide (Ratu) is supposed to be thoroughly ac-
quainted with both the worlds (Dam-Ahubish). Thus a Prophet
is like a specialist in those matters of which we cannot get correct

knowledge unaided.

(1) Religion is not confined to the scriptures! The Indian
word Dharma literally implies ‘“‘a supporting pillar”, some con-
viction that sustains our life during times of stress and pressing
problems. Thus Dharma should prove an uplifting force strength-
ening our faith in God’s dispensations. Mere lip-beliefs cannot
help us where inner convictions only can dispel doubts.

(2) The Avestan word Daena (=Din) implies an m:lege::;
sion through inspiration or intuition. It is Wl}al t??‘tiriig sight”
and Saints actually “perceived” through th.clr gfft ot cope, can
or “sixth sense”. Just as a researcher with his rnl(:rosca?l ’thcsc
felate what we cannot see with our unaided eyes, SO
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spiritual experts reveal the secrets of the occult world, through
their trained insight. Thus Din is a report of the unseen and in-

tangible world, by on¢ competent to discover it.

(3) The Arabic word Mazhab means a path. We have to
tread some special pathway leading to a summit. There may be
many more such paths, but only one of them <all, is most suitable

to a traveller from his starting point. We, moreover, need a
guide along the route to save US from waste of time and energy.

The great Teachers of religion have therefore submitted for our
information a chart to guide us to our Heavenly Home. Such a

chart is provided by a religion.

(4) The English word Religion is meant to remind us that
though we are far away from paradise, there is still a divine link,
with us all, wherewith we are being steadily drawn back to God.

He prescribes certain rules and regulations to live a life so as to
strengthen this tie, and ultimately lead to re-union with The Divine
Source. Religion is thus a cord with which we are pulled up

gradually approaching our Creator for “‘atonemcnt”.

Questions dealt with by religion :

These various terms show how religion is essential for our
spiritual progress. Pups are born blind and helpless. They are
entirely dependant on their mother’s guidance. Similarly we who
are unable to visualise the other world, need guidance from pro-
phets and seers, with regard to occult matters. These great mes-
| sengers, having first-hand knowledge of the other world, did pro-
vide essential information, which they had obtained by special
faculties developed through a pure disciplined life. God, the gra-
 cious Father, sends such great souls from time to time, to guide
‘us aright during our ignorance of several problems which puzzie
. us. We can never rest content till we have solved all these ques-
-’-l'tions of great importance. e.g. (1) God’s existence, His nature
tand His aims. (2) Why was the universe created? How was it
b ought into existence and maintained intact? What are the laws
 of nature, whereby stars proceed on their way, plants grow in ac-
cordance with a plan, birds and beasts lead a life along fixed lines
growth? How to utilise all powers and forces of Nature (Light.
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electricily, magnetism ete,)

heats S what should be done to keep n !
heings , may not affect our lives advcfsely',' (3) Where
hat filth was born? What would be lll.'.i.[)llght after why
pefore 1 (h? What is Man’s final destiny?
bodily dc‘;uﬁcs towards God, to our parents
csscﬂtlﬂl C d less developed fellows, and eve
younger anw formulate rules of conduct for
i possible ence? (5) What must be the naty
and bc“efllc Nature-spirits etc.) who are gy
ers (ange S'C draw to us their influence, and
How can wsoul grow in wisdom, compassion
wou!deo‘:(‘; as to attain perfection in the end
service,

o as to be re-united with God (Hame
live SO a3
all?. v«

Clcan‘ 80
Was man

N o ourselyes? Is
a life of innocence
re of invisible help-
Pposed to guide us?
ingratiate them? How
» peace, devotion angd
? and how shoyld we
m - hakhma) once for

imilar questions, if rightly answered, should

ey andlal::a::r s::lglursc cclrof life aright and to achieve the fina
enable us tcf> d We would particularly like to know how our wan-
goal thcrf:f) : displeases God; and what are man’s transgressions
o b.e S b‘ our religion? A steamer or a plane nec.*.ds a
ot do;’mthey pilot along the right course, and to warn him of
i pd ocks and obstructing hills. Religion is sur..:h a clhart
ek destruction. Those who disregard warnings given
to save us from uld wreck their life. The great Prophets are ege
in the C?laft., W;d they have issued warnings so th.at we may .
pen gm:iif;é : Deep repentance should be our lot if we disregar
alert 1n -
them.

Chief pﬁnciples of our religion

. in our life, and should not
i be a living force in ou ds, our
Rehgiont Sh:u:?udy of scriptural texts. In E}thmi't \\;1' e
= co?ﬁnedh ould indicate if religion is Pcmlga nélfsunﬁng a guise
behawourss Oe hypocrites may deceive others by s b arichasd
i m . ca

W?Sf?ﬂ-;- ‘os(i)t > and outward piety. But GdOdbc unassuming and
fha tn:ag; i'truly religious man ;Noll; (saint in appearance,
; Jead a double i hy and me-

1b1u:nl:!1c. H:a];(;uld ];f:n great proficiency in philosophy

ut sinner r .
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16 iich a Pandit is supposed‘g.o acquire) e
of religious life. Religion should b . ot
«weel influence through each thought o "Wy
fume SP usch reading may be the weariness of b :;: pos
i has said; and a pious man may be mediocre in ime"' .
B;at;::mcnis, but may be truly honcs; and l.‘eipful with f::f'il
l:mrl. Blessed are those who are pure and innocent g b 1::!
e

habes.
Zarathusht

s
the nreading W

ra has laid down some virtues, which eacp, one
of

' ers must show in daily conduct. A very hjph
::;:;iﬁ;ﬁct is evident therein:—(1) Each Zoroastri:n ;T; l:
good and beneficent in conduct towards all_ “round him, Qn
not injure the interests of any man or living being, Goodneg,
should permeate our intentions and even wishes. Our Speech hg,

be sweet true and beneficial. “Goodness is Godliness” and 3

to . . .
true Zoroastrian should be a ministering angel to all. Goq ;g 2
cious in providing our needs without any expectation of sk

gra :

ward. So should we radiate goodness every moment of oyr life

The word Beh-din (Avesta: Vanghuhim Daenam) should distip,
ish a Zoroastrian as “‘one of good faith,” as it inspires him t

be benevolent and beneficent.

(2) A Zoroastrian always tries to avoid unnecessary dissep.
sions, as he is asked to be “a bridge over a gulf dividing two
sects”, by seeing the underlying unity, inspite of conflicting view-
points. He is a peacemaker and would recognise some truth in

every aspect of many-sided arguments. “To see the other fel-
low’s viewpoint” needs great tact and power of persuasion. Sym-
pathetic understanding would be the result of unprejudiced per-

ception. That way, one can promote peace and amity.

(3) A Zoroastrian should never force his own opinion or
belief on another, as there is freedom of conscience for each one
?f us. “Forced conversions” are never successful or long-last:
ing. In matters of inner convictions no threat of violence can
thvc the slightest effect. Zoroaster’s very first sermon (Gatha
rea)so:ﬂ(s cach one of the audience to use his or her “lishtlof
o l:maﬂf} thf:n.formulate one’s own belief. While the Persian

pire had its limits expanded to many countries, never was for®

 d
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used © compelT‘:;hC(’:g:er&! nﬂ_lit)ns 10 accepy
Z“mml}?utfr:!’ation in’cfm-:‘snl hl:rcewed freely anr:l the messag of
g firm ; rt.  Thig i V?‘“mari]y ha
¢ (rue education also. one of ‘the - 5
- INCiples
(4) The Zoroastrian doctrine of self.ca
enjoins al of us to consider the Welf:-:g Os:c:tl;llce (KAt wieth
our OWn. We grow by giving and not e & ers before thy of
are trustees of what we possess and Shoul;qmsrt‘[ve . We
s with others. Wealth is only a “senge ‘:ilhngly share o
this 1S enhanced through participation by mao well-being™ and
Vatchly:“Lo.vc”). is a special virtye amonnyt' Charity (Der;.
cause they think it their duty to improve thfsl the Parsis, pe.
are not so fortunate in many directions, The :t_of thgse. who
by Zarathushtra is: “If vou wish to be e Xiom laid down
happy””! In'proportion as we render others lﬁupy’ make others
titled to sinula_r bounty from God. All merits T::' are we en-
be deposited with God’s Bank (Ganj-e-Dédar), and ;Elglposed to
deposits we have no right to pray for personals comfor; out such
ing, art, prestige and skill should be considered as “W s'lth,l,'cam‘
should be shared equitably amongst all who need tht::‘;1 , and
selfish greedy man shuts himself off from God’s grace. gk

(5) The fifth virtue Asha is so comprehensive in its field
that the term carries many implications. Its derivative mcaninc:
is: uprightness or integrity; but it also means absolute purity?
physical, moral, mental and spiritual. Hygiene and sanitation
would fall under the first category. Truth, compassion, balance,
justice, love and courage would be the result of the purity of
heart and conscience. The antonym of Asha is Druj which im-

plies deceptive habits that injure the soul.

(6) As we happen to be Mazdayasni, we are morally bound
to be grateful to God for all His mercies. But real gratitude

would prompt us to be helpful to Him: “T serve because my
The correct Zoroastrian

Father in Heaven labours constantly”. -
term for our adoration is not prayer (=Begging or petitioning)
but Bandagi =The attitude of 2 faithful servant to his Master:
Complete submission to His decrees. ‘‘God is wise and omni-

as He wills” (Gatha: 29).

scient, therefore may that happen to Us
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vant is eager to take upon his own shoulder,
o the huge labour that God the imaster bas (o undery
a little Omomover, so gracious 1n ovcr]ookmg many of our fayjy,
sGoocit;cs}le a Mazdayasni be tolerant and liberal in his degjing,
o) others. 8 should be alert to seize all opportunities of pro-
:;loting his community’s welfare. “He also serves, who  stans

and waits” ( Milton).

Then as we have to be loyal disciples of Zarathushtr,
dance in matters spiritual must be sought in difficyjt
situations, the discipline of life prescribed by our Pf'ophet has tg
be willingly gone through with the assurance, that it would lead
to our spiritual progress. Absolute trust in the commander js
required of every soldier; and yet we are asked to ponder deeply

18

A conscientious ser

(7)

whose gul

over our religious injuctions.

(8) If we have undertaken to fight against evil (renouncing
the Daevayasni temptations) we have to be prepared for tests
and trials, during our struggle against handicaps such as poverty,
disease, frustrations and occasional set-backs. Constant vigilance
is needed against the wiles of Satan in the same manner, as did

Zarathushtra withstand all temptations.

"~ (9) God’s laws are just and benevolent. His kingdom is
* ruled wisely. Whatever betide, weal or woe, our trust and faith
' in His dispensation should never waver. Even Pain may prove

4 teacher, and there are no accidental lapses in His just admini-
ation. We must therefore live without doubts and without any
‘Brouse against whatever may befall us. Even saints and Prophets
haye cheerfully undergone severe ordeals in the conviction, that
lcsscd are those who suffer meekly”. Nothing goes amiss in
Mazda's empire based on justice and equity.

By



Some queri
eri :
queries regarding Cusr
oms;

Why should we put on “§yq
i reh"Kllghﬁm,
};a.ch. group that desires to be iden 2
or aﬂihahOIl. to a cause or deparlmenintlﬁe
or some uniform to distinguish it fr of service, wears
concourse of people, it is necessary to om other groups, Ianbadgc
prjyllcges of a bnga.de or corps, by [I’;gdalm certain powcr:a'rgc
Iran, the Maz_dayasms had such a unifo ri‘;lﬂ of.sm;h badges- dr]ul
religious significance, was held to be sac -dWhlch, because (‘)f it!l
used O .Weal' the same with due Ieverenre ke king%
selves Vidaeva = “fighting against evil” (;i'c W;e,. who call our-
army. There are the memorable line;; of Spor:;zs l:c:f Péhura’s
y Samuel

Lang:—

Grant me, O Ahura, in Th
Iy ; ’ y ranks to stand—
A valiant soldier—faithful to the end'S iy

d, a
S ']
Owing allegiance

We have to fight against various handicaps and even vices

such as anger, €nvy, Just greed etc. that are our “‘enemies” It
is more difficult to defeat these inner enemies, as we have tole-
d encouraged their evil influences. We

rated them for long, an
may be upset any moment, when we are off our guard. Soitisa

ceaseless struggle. To remind us constantly that we are valiant
soldiers, we wear t They proclaim to the outer
world, our allegiance to Mazda; and we turther derive psycholo-
gical strength from within, to resist temptations. They are thus

f Ahura Mazda.

symbols of a brave stru banner of Ahurd
We put on Sudreh and Kushti as our «military uniform partly

to derive constant in ourageous, &

centive to be ¢ . ;
our affiliation to the a of Righteousness:

t on their badges,
pand of ser-
in wearing

rmy of God,

Scouts, sailors, soldiers, fire-fi :
with some sense of pride in belonging 0
. wold-fashion®

glorious
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songst the Parsis, this uniform should promote fellow-feg];y,
:v:;:.hfrhnw. if its significance is understood. g ang

Sudreh is a shirt, spotless white, to signify blame]egg con
duct. Our ancestors called it our “armour”, against the Weapons
of Satan. The term is a compound of Sud-"—'beneﬁcial-!-Reh:
path; indicating that the path of Ashoi is to be trodden by cve:
Zoroastrian, in order to gain sure reward in heaven, Qpy, o)
shirt is tacked, near the bosom, a small pocket with dual S)ﬂnbo.s
lic significance. It is called Giroban or pocket of fajrp, ¢, reming
us that in times of difficulty our inner faith should proye 8 ou;n
of encouragement. It has another name: “pocket to collect mzc
ritorious deeds”. It reminds the wearer of the fing] j“dgmem-
when we have to submit to God our record of behavjoyy ;, life
on earth; and thereby stand to be suitably vindicated j “the poc-

ket” 1s well-filled.

Kushti is a girdle or sash or a sort of “sword-belt” of 5 gq].
dier. In girding up one’s loins one remains “‘awake and prepar-
ed” against sudden onslaughts from the enemy. It has to be tied
in three loops round the waist with four knots, two in front two
behind. These are to remind the soldier of his four daily obli-
gations; The three loops remind us of the Creator, the Preserver
and the Reconstructor aspects of God. The knots are reminders
of our four duties: (a) Worship of God with self-sacrifice (b)
Loyal obedience to the behests of Zarathushtra. (c) Constant
struggle against evil and (d) Absolute confidence in God’s laws
and decrees. The two ends of the sash are to signify the dual
nature of the universe, and we are asked to be careful to prefer
the eternal over the ephemery aspects, knowing that truth will
always prevail and be victorious. We have, however, to deal with,
and be quite familiar with both aspects: form and life. Form is
essential for manifestation of life; and even though our body is
mortal, also for traversing the ocean of life here.

Suppose some Zoroastrian declines to put these sacred em-
He would not derive benefit
from such mementos during times of difficulties. He loses an

opportunity to proclaim openly his loyalty to an ancient noble
faith. He would also lose the sense of security engendered by
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o, seeing these “‘fortifying"
e ™ allurements. 08" Symbols, while

L s AN faci

o "8 tempty.

» ] . .
L]

™™ Significance of the Navzote Rilual:
The formal ceremony of s
Foroastrian fnld.‘known as Na::;?:ss:]‘:; of a candidate to the
The priests: relatives and friends invited O“ double purpose: (]
508 g\? the- declaration of the candi datc'snt 'thc occasion, a,,; wit)-
dc‘cjamnon is mecessary, SO that the neoph ct':"@d". This formal
mxtltii (:::ld .‘Sl'ﬂmcd‘ his or her communal iight':ay be d.u]y ad-
T reli;?nms the announcement, that thand privileges.
gooepts ﬁ::ls ! on revealed by God to Zara thushtrc ::; initiate
it true and reasonable, showing the :ath ofus;u“'l:e

Ity

or she
benevolence, and also as it inculcates worship of Ah
ura-

and
mazda as the Supreme Ruler”. :
od of this open declaration, the lglcfj;g ngregation having approv-
two sacred embl B
- blems of the community: “Sudreh and K o
It is an occasion of rejoicing, because a “new worshi uihu :
been added to the ranks of Mazdayasnis. This solemﬁpzzclahrzs
tiom, madc with free will and accord, should prove a great ste-
in the spiritual progress of the candidate. In Iran, the holy m[:
is mlled Nfoa::ad, implying that it is an occasion for the neophyte’s
pew birth” imto a _responsible way of life. (Amongst the Hin-
dus, the candidate; after such investiture, IS known as “Twice-

born”). The first birth is that of the physical body from parents;
t of awakening of the soul, who there-

but this second one is a SOT
after resumes the reins of his future moral career. (2) Having gone
through this ceremony, the neophyte is Parsi by birth and Zoro-
astrian by choice. All al institutions (Tem-
ples, schools, hospitals, etc.) are ly available t0 the
new entrant, as a beneficiary of al deeds enacted for

“Parsi-Zoroastrians only”.
s« (1) The Sacred ablu-

has four parts
. of the body and also
higher influ-

| legal Trust
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ik
ences.  He of she accepls sacramental drink during thije
the ritual. Part o
(2) The solemn declaration of the Creed (aboye
nting of the first emblem Sud-reh is the ncnm::nti%
Scp.

ed) and 8
of prescribed texls, during which Ky
Shti i

proper manner. Then thee
(Yasna 'Chapter XI1I) Wher; 18 4
al principles of our religj ;’; are

(3) Recitation
d round the waist in the
tion from Avesla
e fundament

woun

Jonger recita :
enumerated the uniqu

(4) Then the initiating priest showers blessings on th
didate, conjointly with some moral precepts. Thenc Cforwa?dcan'
new entrant has 10 fulfill certain daily duties. Both Parsj the
and girls are initiated with a uniform ritual, while amon Stboyu
Hindus, only the males of higher castes are put th mugﬁ the
thread-ceremony = Yagnopavit” which has some features simj'ti

to ours. During this holy rite, fire is kept burning as a symbg
of God’s presence during the solemn pledge. I

The Catholicity of Zoroastrian religion

th has no limitations of time and space. The eter

(1) Tru
es and in all ages. The mes-

nal verities are the same at all plac
sage preached by Zarathushtra was meant (0 be a world-religion,

as it embraced immutable Divine laws applicable to humanity.
Retribution has a univer-

For example: the law of Adjustment or
sal application (viz: “As you sow, so shall you reap”). There-
for'e, in Avesta: Haftayasht, there is a very remarkable statement
which every Zoroastrian makes openly:—‘‘We (the 7 oroastrians)
:r :'cl)vers and acceptors of all good thoughts, words and deeds,
ether performed here or elsewhere, now or at any other time

fl’l thc "
future, because we are ever the supporters of goodness™
aspects, we cannot

lt;;?clﬁcj: Sfc .;e support goodness in all its

L o R R T and place. If a thought, © ©¢
cannot be exc]cdccntunes hence, is to be pure and beneficial, I
uded from the purview of Z.oroastrianism.
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(2) In the longer declaration (from Yagna XII) we ia
to praise all gooc! thoughts words and deeds, The :ame 3;2;:;;6
tion is made in “Frastuye” (Part of “Ahuramazda Yasht”) tha;

we would uphold all good thoughts words d
nounce all evil ones. i deﬁS. and re-

(3) In the past we rejected all such specylat;
were not good for the world at large; for efam;ilat::vfh: Cﬂfﬁnzz
of Mazc-iak and Mani. Similarly the Parsis refused to renounce
their faith, when the Arab rulers forced their doctrines on them
and so they preferred to migrate from their motherland. :

. (4) In India, Parsis have been living, for over 12 centuries,
!n the midst of numerous races and creeds, with a tolerant feel-
ing tf)wards all good principles and practices of life. There is
Now In vogue, considerable exchange of comparative study of all
religions between the Parsis and others.

(5) It has to be remembered, that having lost so many scrip-
tural volumes, we cannot assert with certainty, that such and such
a doctrine was never propounded by ancient leaders of Zoroas-
trian thought. At the same time, we cannot accept without ma-
ture study and examination, all such dogmas as are new but not
sound, in their ethical and spiritual content. Science may re-
veal new vistas of knowledge, but eternal truths would never be
swept aside, because modern scientists are now full of reverence
for ancient wisdom. After all, the progress of science would
verify many old spiritual doctrines; and ultimately knowledge
would be judged from the correct and helpful behaviour of those
who profess it. Zarathushtra, in the Gathas, enumerates some
Divine laws and adds: “This shall be the truth prevailing, ngl?t
upto the end of the world”. The Catholicity of our religion 1s

calculated to promote universal peace amity and brotherhood.

—t e t—
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SECTION V

(a) The significance and utility of Temples of worship:

We are considering Temples as ‘“‘Houses of God'.'. All re.
ligious communities do so; but God as all-pervading Ompj.
bed location or residence. The

potent Deity, has no circumscri tior :
whole of Nature and the Universe must indicate His presence anq

craftsmanship therein. Parsis are perhaps “Nature-worshippers *
that is to say, they pay homage to the Creator perceived through

observing His Creation. In that “namaskar” we turn to all the
four cardinal points, and enumerate His various objects that re.

mind us of His skill and immanence: (Mountains-ocean-stars.the

sun-the forests and gardens—the vast earth that sustains us. ..
etc.) In fact, the sun has been specially mentioned in Avesta, a5

“the most beautiful body of God”! A Persian poet asks us to
treat a flower as “‘a large volume, wherein we learn of God’s crea-
tive skill and beauty.” But we needed a symbol, which in small
compass, could remind us of His glory (Light-heat-energy-vitality-
virility-regenerative productivity etc.). So the Mazdayasni people
founded Fire-temples, and called Fire as “the son of God”, also
as “the emblem of the most bountiful Creator”.

We should avoid the error of considering hot glowing embers
as the only aspect of Fire. Our scriptures point out several other
aspects (invisible yet real): One that makes a seed and a cell to
reproduce—Our vital essence—the energy within each atom—the
fire of emations—the fire of quick decisions and inspiration—the
fire that burns all dross in our character through will-power . . .
and the strangest of all: “The Fire that is our inner instructor!”
The last named is truly the spiritual counterpart in man, hinting
(as St. Paul did) that “we too are temples, within which is in-
stalled a sacred spark of Divinity!”” Our Fire-temples give oul
light and heat from the altar; but within the shrine is the ‘aura’
(Khureh) of the Almighty, kept glowing through the presence of
an invisible guardian-angel. Our homage is thus to this occult
Preser.xce, that is supposed “to bless the visitors, who offer their
devotion”, The fire-censer is thus a radiating centre of various

Five

. Influences, whose remote control is from God Himself.
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times everyday, & throne is prepared for the “jngeye d
tion” of the

Divine Presence.

The Archangel Asha Vahishia is i X
ous orbs and light, He thus Sl;:c:}nd:pf;flachargc of all lum;.
around, L.hrough the consecrated altar. Whoevura of Purity 4]
wood or ?ncens.e, d.oes 50 with the implied ides etrh offers fragran
he is laying his vices on the altar, to be red:,c e:;t symbolically
auto-suggestion of self-reformation, The atmosph lo.ashest an
through burnt incense and fragrant sandal~w00l:1 er; . PITIeS
votion of the worshipper, his aspirations and se:.lf-s:;u:riﬁl::t pid
most precious factors in the temple, to which God’s re, v th.c
equally uplifting for the devotee, e

i Zor‘oastr.ian (While he sees that throne prepared on the
fire altar) imagines God, as the supreme Ruler. This ritual is
most impressive and dignifying, during which a bell is rung to
“dispel all evil thoughts words and deeds from the centre through-
out the surrounding locality.” The idea of Bandagi (loyal service
to the Master and the King) is there, when the devotee surrenders
himself (“the very life of my body”) entirely to the Holy Pre-
sence, within the innermost shrine! It is a place where the sick
and the suffering can get consolation, and where our heart is pour-
ed out in gratitude to Providence; also where people seek inspi-
ration through quiet contemplation. The shrine-sanctum may be
compared to a storage-battery charged from an invisible Divine
source; and we derive therefrom power and peace, which are need-
ed in this world full of worries and misery. The temple is thus
a centre of uplifting consolation. Attached to such a shrine are
other halls, where sublime higher rituals (analogous to the Chn.s-
tian Eucharistic sacraments and Hindu yagna) are carriec'l out'm
His pame. There are often classes conducted for religlous in-
struction also in such temples; and ordained priests are in atten

dance to keep the atmosphere quite appropriate t0 the main ob(i
God is transcendant as well as immanent; an

o attend the Temple-service, may (as al-

ject of worship.
in other places: such

those who are unable t '
ready pointed out) offer devotion to God

as sea-side, mountain-tops Or gardens.

2 T3
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(D The last Will and Testament of Zarathushtra
npleted his mission at the age of 94
when his message Was spread through all l’f“ ts of Il‘fm and OVe:;
beyond, One cannot forget that his task involved immenge k.
bour, which he undertook, as he felt co.mpnssion for the m;
guided people on carth, and wished to enlighten them with facts,
He had temporarily relinquished the peace and tranquility of p,.
radise, to which he was permanently eatitled as an “immorty
angelic soul”. His sublime message is thus a precious heritage
to us all. He must have felt that the light he had kindled, shoy]g
be kept aflame by his followers. He may have had some pre.
vision of difficulties that lay ahead. So he had drafted a Wy
wherein he gave expression to his last wishes. We are thus the
executors and trustees of this testament, bound to carry out hjs
express wishes. In this duty we are not expected to be involved
in any monetary sacrifice. We thank God that for nearly 8000
years, this precious message has had its followers, who could bear
testimony to its real worth. We who inherited this priceless trea-
sure of wisdom, owe it to him, to pass it on to our heirs and suc-
cessors intact. [Earthly possessions can be forcibly taken away.
But a sublime spiritual guide to the true way of life cannot be

plundered from the heart of its devotees.

Zarathushtra had no material wealth to bequeathe unto his
relatives. His Will refers only to the preservation of and allegi-
ance to his message. In Hushbam (and Yasna: 8) these are the
words of his last testament:—‘‘l, Zarathushtra, declare it as my
earnest wish: that leaders of homes, colonies, towns and coun-
tries, may act in accordance with this religion, which was reveal-
ed to me by Ahura, seeking unanimity of thought speech and
action, as befits my faithful followers”. Each leader has his
sphere of influence allotted to him. What is expected is a solid
frc'mt against evil ways of life. We are to be true to the spiritual
guidance laid down by him, not merely in outward behaviour, but
even in our secret thoughts. This would be possible, if we stu-
:l:ld the message thoroughly and with an open mind. It is pos-

e to PlC!c holes even in the most sensible philosophy, if we ar¢
on criticism and arguments only.

Lond Joroaster had cor
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But where there is a will to practise what he

ay discover the truth of all sublime teachi:t::; ’ﬁ,";‘;‘i;!,‘:;’; s
ience. The leader of the family may look after children .
and the King after his subjects. When there is close collaboration
of conscientious ef.for'ts. of all leaders, it is bound to be success-
ful. In Iranian zfdmmnstrahon even the King's jurisdiction was
subject to the guidance of the High-Priest. We must note that
7arathushtra through this Will did nor desire blind obedience. He
made this point clear, when each one was enjoined “to use the
light of reason and formulate one’s own faith”. The unanimity
was not to be a patched-up truce. What was required, was an
earnest effort to mould one’s life in the pattern prescribed by him
__in other words: “to discover the truth of the various maxims
by their practical application to life.” Such a discovery was bound
to consolidate their ranks under the unseen leadership of Zara-
thushtra from on high. “The Will” aims at laying down a stand-
ard of behaviour to be shown by all followers, so that the inn.er
faith (also called Daena) may remain strong. We who are heirs
to this heritage, have to be cautious in distinguishing the real
kernel of the teachings, from later social customs and even super-
stitions. We have also to guard against flimsy doubts, as well

e teachings from upstarts, who (as the Gatha puts it) “may

as fals sinister influences”. (Gatha 45).

harm your very life by their

—t e



SectioN VI

The goal of life:

es like hockey and football, there is space beIW%n
two ;lJI:Jsfsml?nown as “the goal”, to which a be-lll has to be di.rect.
ed. On undertaking a journey, one has to' decide where he Wisheg
to go, and by what route? The long-distance traveller hag t
arrange many more things: his baggagc..hotels, dates for appoint.
ed business and also monetary transactions. If one has tg frice
hazards on hilly tracks or jungles, he has to engage a reliable
guide to conduct him safe across special tracks. Isn’t our life
similar to a long journey? Banyan compared it to g pilgrims’
progress towards a holy city.  The fellow who approacheq a
booking clerk, demanding a ticket to “anywhere”, would be con-
sidered foolish. If one has not decided how to reach hjs desti-
nation, it is possible, he may, through oversight, take a train go-
ing South, while he was intending to g0 North! Accepting Zara-
thushtra as our guide, we are safe in following his leadership.
The pilgrim has to reach Heavenly home (Garo-Demana = the holy
paradise) whence he had come down into incarnation.

It is pointed out that the path of Asha is the only safest
route, while other so-called “‘short-cuts™ are dangerous. On this
journey one encounters various dangers and seductive evil asso-
ciates. We have very short time at our disposal, and we can’t
afford to flitter sway opportunities of progress. Who knows when
Death may interrupt our journey? As a poet put it: a lily of a
day is fairer far, than a huge oak tree that lives for three centu-
ries, but which is destined to fall as a rough block of wood! So
we have to live gracefully profitably and properly, according to
our guide’s instructions. Amassing a huge load of useless lumber
would add to the difficulties of travel, through delay in having to
take care of the same. So we are asked to travel light, giving
away some of our “goods” to the needy. Mountain-climbers find
€ven a bottle of milk a great encumbrance. We are however to
Preserve our “real wealth™ that can be carried over (after bodily
death) to our “home”, These are our good thoughts words and
deeds, which would be presentable to the Accountant-General
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waver there”. 1t has been clearly stated that - ”

rocord) alone can enable us to meet God face ?:;::g :::;:Hy
one with Him in loving friendship. But Asha ind;:du c:erb;
moral virtue, and it is a long long way to attaj ertion
deserve immortality. ’ - .

But we are told of our goal: “Lovi ‘ i i
with God™ implying that at present mrncgc:;f::tk;'{;;:da:&:nm;
displease our Father in Heaven! We have to make armnd# n(u)ﬂ-e
p,ﬂcribed method is Patef (turning away from the path o( trans-
gressions and returning to the right track). This requires daily
vigilance and constant review of our actions. During scorching
heat, some portion of an ocean evaporates and forms clouds
These are wafted through the atmosphere in various directions by
prevailing winds. Then one day the cloud gets condensed into
dew-drops, which fall back into the ocean! Our sojourn is very
much like this phenomenon. Wordsworth conceived that the
soul of a child was often conscious of its separation from “our
Father that is our home”. All of us, in moments of peaceful
contemplation, remember this home, and have a longing to re-
turn! It is for this reason that one, even in the midst of plenty
and material prosperity, has this divine discontent! In Gatha
(3Q-10) it is pointed out, that a time should come, when the in-
fluence of deceptive evil shall be broken; and then our soul would
be re-united (Yozente) in the blessed abode of God! It means
that even our temporary estrangement is due to the attractions
of an illusory world, and we are “roaming about” in search of

that lost balance!

For returning to that permanent abode of true happiness, four
been prescribed: (a) Mind which is poised through
because it is a fact that the mind is drawn to
sin, when it has a discordant feeling of wretchedness: “‘Virtue
leads to happiness, but happiness oo may lead to virtue”. Mind
has its own place and ‘“can make a heaven of hell, or hell of
heaven”. This is our daily experience in working for the ame-
lioration of the lot of the suffering humanity. The mental out-
look has to be changed first of all. Real joy would dispel their

clouds of despair, and would turn them away from criminal ways.
So “we act as we think” and the mind can re-cstablish standards

requisites have
peace and cheer;
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f good conduct, if it is tired of sm Through 5 real menty)
o gancc against evil, many criminals have hiﬁld @ total reg, Te.
;:;;in Thus we are enjoined to keep our mind tuned j, Tma.

<o SWegt
harmony and poise.

(2) The second requisite is benejzolence of the soy .
one is burning with a sense of compassion al?d love, he js PrOmpteg
to rush to the help of his unfortunate neighbours God i
greatest of lovers, granting boons even to wanton sinners| Nex
to Him is the prophet, who, moved throu.gh real Sympathy, oy
porarily leaves the peace of heaven, to cnl:gl:.lten misguided People
on earth! We are human, because our essential quality is human; ty
which must rise above self-interest, and sacrifice everything t, help
others to be happy. “One has a right to bliss, only if he render
others happy”. (Gatha) Real love is selfless and Compassionate.
When our soul is full of such a pure feeling, we can be nearer tg
the goal.

(3) Then “a healthy body” is put down as an eéssential factor
for spiritual progress. Our religion does not countenance severe
penance, or torture of the body, as it has to be taken care of as
an essential vehicle of life. Without a healthy body even mental
development is retarded. We have to study the laws of perfect
health in order to prevent illness and disease. It means that ‘we
must pay careful attention to diet, sleep, exercise, cleanliness and
hygiene. Sickness proclaims some breach of the laws of health.
Our religion prescribes “moderation”, and does not advocate
cither gluttony or long fasts. Treating the body as an enemy was
once a heresy preached in Iran by Mani. At the same time, pam-
pering the body with undue indulgence or indolence, would lead
o illness. A healthy body should enable us to protect the weak,
to perform meritorious acts, and to study the plan of God so as to
promote its fulfilment, With proper care, and by forming good

habits with patient control, the body would certainly enjoy a long
life of usefulness,

(f‘) The last but not the least of the essentials for reaching the
goal, is a sensitive conscience, whose voice of warning would act
ia:c:::d monitor, when we are about to fall into some error. If negt:

1t ceases to perform its true function. “The Voice ©







Zarathushtra confronting the debating gang of Durasarun y
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Silence may not speak twice"'! _
listening to this still small warnin:v ((:l" l;ﬁ::ittiznculillvntc the habit of
alarm-clock to awaken us, and also to cause re 1::{:3' Sfﬂrvc as an
morse when we are wanton. It may further en-:(lmral““t-c and re-
better, when some good deed is done. With a clear Cgc one to do
can daily review our record of behaviour before géin 0:‘5C:encc we
where our default is indicated, we should form go 0%1 0 bed, and
not to repeat the same mistakes. In the Avesta ti ” t;esollffnnns
assurance given, that through these four measurcs W ere is the
reach Our Father’s presence.” ¢ can surcly

There may be lapses and disappointments i ivati
good habits; but with renewed eﬁfrts. we a:cmsucrtltgatrl:agcl:hfli:
goal. Our ancestors called this earthly life “a caravanserai meant
for a s?ay of two to five days”. Even then, keeping the final
destination in mind, progress is sure to be made to reach the goal
The word ‘Yoga' (Avesta: Yozente of Gatha 30) dcrivat'ivelj;
means reunion with the Divine source. Imperfect and unprepared
as we are, we cannot presume now to be fit to appear in the pre-
sence of God. We must therefore purify ourselves thoroughly,
with strict moral standards so as to be deemed worthy of that

1

happy event.

The Sufi Prescription of the Path.

which had its origin in Iran, likewise laid
down four gradual steps of spiritual development, “before one

meets The Beloved face to face”:—(1) At first, one must listen to

the various precepts of saints and prophets, and try to “understand”
their import with an open mind. Study, contemplation and re-
solution would be like gathering “steam power” for the inner

spirit.

(2) The next point is to practise the virtues in daily life, and
discover the best way of improving character. In Hafta Yasht we
are enjoined to “teach others, after we have put into practice
whatever truth we may have discovered”. Action must follow the

thoughts.
(3) Then we should investigate the laws underlying the tech-
nique, the why and wherefore of a system of philosophy. Even

The Sufi philosophy,
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d knowledge from books and teachers, j¢ remaj
ng

when we get soun ;
on the plane of borrowed hypothesis.

(4) Then, comes the last stage, when more inner light shin
on various problems in order to realise at first-hand, the tryg, z:
acquired knowledge. With such a thorough absorption of true

principles, doubts can never assail the secker. The veil is Jif
and “the Beloved” is no longer distant. This is possible, whey

the “wine-bearer” (=Teacher) serves excellent “wine” (=True
wisdom) in his “tavern” (=The school) and creates “intoxicy.
tion” (=realisation during deep thought)—so that the Beloyeq
(=God) appears unveiled, and the separation is now discarded ag

a past delusion.

(2) Zoroastrian Freedom of thought in search of Truth:

When Zarathushtra began to preach his message, he did not
advance any claim based on his infallibility or authority. Nor did

he hint at any dire consequences, if his advice was rejected. In
Gatha XXX he tells his audience “to listen carefully, to examine
the statements with the light cf reason, and to come to an independ-
ent decision; because each one has a right to formulate his faith
and beliefs”’. In Gatha 45, he again exhorts all to have independ-
ent judgment, so that impostors may not ruin their lives by false
directives. Here was a religion to be examined and accepted with
free will and accord. His message is therefore called “Naeda
snaithishem (=not imposed with the force of weapons). Yet many
of us have our rational faculty obscured with prejudices or per-
sonal dislikes. We sometimes like to be spoon-fed by some, call-
ing themselves ““authorities”! Or we reject some thought off-hand,
simply because it is new and appears strange. When our thoughts
are allowed to be crystalised and stereotyped, there can be no pro-

gress ip intelligent discrimination.
Even during the prophet’s time, there were many who rejected
ways.

his teachings, and preferred to continue in their erroneous
They were, of course. free to do so: but their obstinacy was of
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based on mature judgment. They refused “to listen”
be a warning to us. We should patiently considcx: th

new ideas; or compare the conflicting views of varioug f o
then arrive at an {mpartial conclusion. 1t is said that enets, and
ligion can be against commonsense and Reason. wcno true re-
to argue like advoc:,ates of any particular doctrine for at:? prone
our duty is to be a judge, with cool balanced discril;ﬁnafrf : I;] o
to sift truth from its encrustations. We are warned 't;']c a‘fulty,
from the mouth of babes is uttered some truth”, We s;l l;ven
the losers if we think that we have no more to le',arn fromogth be
One does not discover truth by arguments and discussions aloer::

This should

The next step, after listening, is to shed the light of reason on
what has been put before us. This needs the power of discriminat-
ing the true from the false. Experts have to learn to detect false
coins or faked gems, or adulterated products by special tests. Zara-
thushtra hints at false teachings (Dush-Sastim) which may mislead
men to wreck their lives. Some men succeed because of a facile
tongue, or very abstruse arguments, or “‘personal magnetism”,
when our free judgment is paralysed. First impressions are often
faulty. Blind faith in any individual or a philosophy, may shut off
our rational faculty. It is true that often intuitive understanding
is superior to a rational speculative system. But the very word
“man” is referring to “a being endowed with reason and clear

tion.” Personal likes and dislikes or emotional outbursts
would certainly obstruct free thinking. Zarathushtra therefore does
not arouse our feelings; but appeals to our clear and calm independ-

ent judgment alone.

When he refers to our special faith (Varena-Vichithaya) he
is not submitting any of his teachings to be accepted as on go-qd
faith; but points out that each man is free to base his condu.ct on
his own inner convictions, which are derived from calm delibera-
tion; even if, later on, he may revise his opinions in the. light of
advanced study. Varena is a «“chosen principle”’—not b}mdly ac-
cepted, but the result of deep thought. Such a firm faith would
be like a ship’s anchor. Borrowed knowledge 18 not. reliable wher:
doubts arise. Only the deep convictions would resist fxtlempts a
deception. In Yasna XII, we deem it our dutg ’to stnve&flor nv;
human freedoms: (Vase Yaitim, Vase K hsheitim)—{reedom
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another, and freedom of tegqy..

movenent from one Cunnc L me's thron, iter by it
:)nt;ju ;:fzgor at the point of a sword, do not last long,

There have been cases of forced conver;ilon i(;]tlran. 'Aﬂer
4 time. these “‘converted” people .actually produced a NEw trans.
formed system, whereby Zoroastrian tenefs again prcdqmmated!
Of course, one is not always competent to judge truth entirely ang
impartially. In that case reliable teachers hf_we to be given creq.
ence: but the acceptance may be hypothctu.:al until tested apg
proved sound later on. Zarathushtra’s teachings have .stood the
test of time. The tenets of his message have been weighed ang
found true. The basis of our reliance on his injunctions, is the
intrinsic value of the way of life, actually put into practice for ages,
As long as we are not mature enough to appreciate fully the up-
derlying truth of the various doctrines, we should not be assertive
in an aggressive way. We may postpone final decision, until oyr
faculties are fully developed. Summary rejection is worse than
credulons acceptance, because the former too is not the result of
enlightened judgment. ““Wisdom is humble”, and one learns more
from day to day. It is a safe policy to postpone final judgment in
matters, where we are unable to weigh the whole truth. There is
a precept: “Live Truth, don’t defend her; Thus shalt thou best
honour her”! Similarly there are often several aspects of the truth
of any philosophy. We are asked to keep an open mind. ‘“None
is so blind as he who refuses to see”. There is a whole life-time
before us to test our beliefs, and be prepared to change them.
Ultimately truth prevails: and inspite of the opposition of a few
prejudiced critics, Zoroastrianism was once accepted because of
its intrinsic soundness, by a major part of the world.

34
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SECTION Vi1

MISCELLANEOUS TERMS EXPLAINED

(1) Our Calendar:  Our day begins wi _ |
month bas 30 days, the first seven bcaring the n :ll’:ie:u(;]fr:;?c % Each
and the rest named after subordinate angels, There are t“gtils.
months: seven named after Archangels, and five bearing the nV;C o
of angels. At the end of the twelfth month, there are five dlzcs
added, bearing the names of Zarathushtra’s five Gathas (sets :g;
hymns in metrical verse). Thus is every year uniformly made y
of 365 days. In ancient Iran, there used to be an intercalarp
month (30 days) added by royal decree, after every 120 Yf:arsy
known as Kabiseh. The thirteenth month of that year was called
Vahijak (auspicious). Each month has four sacred days for
thanksgiving to God. (Dae): (1st, 8th, 15th and 23rd)—Sabbath
days for rest and worship. There are three sects amongst the
Parsis, with their respective separate Calendar: The majority
(Shahanshai) has its new year in August. The Kadimis and
Iranis: in July; and Faslis in march. There is evidence that the
month of Dae (now 10th) was once the first. The present Parsi
year is named after Yazdegard III, our last Parsi Emperor, whose

coronation took place 1335 years ago, on day I, month I, of the
Shahanshai year.

¥ * *

(2) Gahambar: The year is divided into six sections, each
called a Gahambar; the last five days of each of these sections, are
set apart for festivals, worship and thanksgiving. Each represents
an evolutionary stage of the creation of the Universe, of course,
symbolically, as in the “6 days” of the Bible. Later these sec-

tions got some significance of the Iranian seasons of ancient times
also:

(8) Maidyozarema (=Midspring) has the first 45 days end-
ing with Day 15th of the Second month. During this period the
sky and the luminaries were created. Perhaps then the earth was
in a nebulous white-hot state.
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; —midsummer) has the next 60 days,
m(gb)wﬁa‘iioiiﬁﬂg:y (o'f the 4th month. Warer was createq
during this evolutionary stage (cooling of the nebula to vapoy

and water).

(c) Paitishahema (sowing season?) has the fth 7§ days end.
ing with the 30th Day of the 6th month. During this stage the
earth was created (through further cooling and evaporation),

36

(d) Ayathrema (=Harvest) has the next 30 days ending with
the 30th Day of the 7th month (nearing autumnal equinox)—
during which period Vegetation sprouted out of the earth. This

is the shortest stage.

(e) Maidyarema (=Midwinter) is the lomgest stage of 80
days, ending with the 20th Day of the 10th month, wherein the
animal Kingdom came into existence.

(f) Hamaspathmadema (Equinoxial?) is the last stage of 75
days ending with the 5th Gatha of the 12th month. Human King-
dom was created during this period. Adding the days of all

stages we have 365 days.

As already mentioned, the last five days of each Gahambar—
stage are reserved for congregational worship, thanking God for
the various creations and gifts of Nature. (Ambar: may refer to
““a meeting together of people” from various places, to some cen-
tral locality, where they had feasting and other social occasions

also, including weddings).

(3) Zoroastrian Theology

The Ameshaspentas (Archangels). Zoroastrian Theology is
centred round “The One without q second =(apaoirim Mazdam)”.
But f.or administrative convenience, God, so to say, divides Him-
self into seven Supervisory units, called “Bountiful Immortal

Beings"—Himself again remain:
the Archangel, #AIfl remaining as the foremost Godhead as
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(a) Amiramazda the supreme Archa
o human beings under His protection g

!
gpheres (o the remaimng six Archangels

(b) Behman (Vohumano) has the entire an:
ander him, and is assisted as co-operators ms.m:;mml Kingdam
Mohor, Geosh and Ram. ars) by angels:

(¢) Asha-Vahishta (Ardi-behesht) is admi

§ administer; Umin-
aries, the sky and stars above, and fire (light-t:::)ﬂ;:lfa:rﬂ e
assisted by angels: Adar, Sraosha and Behram e

(d) Shaharevar (Kshathra Vairya) is in ¢ .
harge of the minera

Kingdom (metals, gems etc.) below the surface of lhemqrm'

gssisted by Khurshed, Meher, Asman and Aneran. '

(e) Spendarmad (Spenta-Armaiti) looks after the upper sur-
face of the earth (agriculture, habitations) and is assisted by Avan,
Din, Ashiswangh and Marespand.

(f) Khurdad (Hwaretat) supervises all parts of walter, from
the ocean to rivulets; and his assistants are Tir, Fravardin and

Govad.

(g) Amardad (Ameretat) s administrative sphere is the veget-
able Kingdom. He is assisted by Rashne-Ashtad and Zamayad.

oful)ivmewmrd\ydlhﬁ

& t Tb

- ill and the of God (Ahunaval e . &
world. The will phe & il Even in
the Gathas, the word = Ahuraongho (=¥ . Iob‘pd. In the

the appointment of anath‘uﬂ!lfﬂ!

(treated as Fravardin) bas "o g
Tir are associated all the gtars! So there . pantheis® OF

this marvellous ndminislﬂﬁ\'c set-up, OV!
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all-embracing monotheism.” We can say: “The Onpe becamc ;
many, and the Universe is His outer form as well as Hjs ngd%”c
Adar.und Sraosha are extolled in the Gathas! ,

In connection with the distribution‘ of seven spheres of Crea.
tion, we are warned, that our destructive habits wouyld displegg,
one or another of these Archangels. We are therefore o ayeiq
wanton waste, and help the development of life and COnSCiousneg
all around. The various sacred rituals of our religion have , dua]
purpose: (a) Offering of love to an angel and invoking hjs bless.
ing, always taking the name of Ahuramazda, as the head of g,
department and (b) some sacrifice (charity, alms, poor-relief) s
always inculcated to help the poor and the needy “in His Name”,
There is the benediction in our Tan-durasti: “May you CO-Operate
with the will, plan and work of the Hierarchy”’!

(4) The law of Recompense, Retribution or Adjustment in
Zoroastrianism

One of the names of God is Dadgar (the Just). He is sup-
posed to redress all complaints. The law of Asha straightens out
all creases. In our temporal government, laws may be changed.
But Divine Will is firmly established underlying His administra-
tion, so that His laws are eternal. One such law is “As you sow,
so shall you reap—or, Action and reaction are equal—or, You get
what you deserve”—etc. There are very clear statements in the
Gathas:—*“God is never deceived”! “He is aware of each thought
cvery time”! “He has fixed the basis of happiness and pain in
such a way, that the evil-doer would always suffer the consequ-
ences! These laws will continue unchanged till the end of the
world”!  “Evil plight to the evil person, bliss to the righteous” . . -
etc. Sometimes it takes a long time for a seed to fructify; at the
same time, some reaction is also immediate (e.g. stomachache for
mdlgcstiblc food), Shakespeare puts the law in a significant
maxim: “Macbeth in murdering Duncan, did murder his own
sl.ee!)"! Every evil deed injures the perpetrator along with the
viclm.  Sometimes g criminal “appears” to escape unscathed!
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4t “God’s mill grinds slow, yet grinds it pretty fine"

ce of delayed action. It may be

an instan

«[n God'’s arithmetic, there can be
The man who gets angry, spoils his 0;2_ i‘;gfc-ﬁltleowsoem small”
may be consid?red as emotionally sick, and he ma and sleep. He
effect around like contagion. If a good man “seen): even spread the
suffering, it may be the result of a past action o!: t0 g0 through
None succeeds in growing wheat while sowing tarea-‘ special test.
accidentally mixed with some other lot, falling on tsi; even a seed
pear the fruit of that seed. If you strike the wall wie:hmf, would
five pounds, the wall, in return, gives to your fist a rf:bn:::lun?ll:(;:velo(':vf

of the same weight.

In our religion, thoughts and words too are treated as aspects

of “action”. Of course the motive behind an action has anpt;cm-
ortant bearing in impartial judgment. When we injure some-
body’s feeling with malicious speech, it is the tongue that has been
misused, and so if must undergo suffering in the future. In God’s
dispensation no weight is attached to any “undue influence” or
«recommendations”. Mercy is always incorporated in Divine

justice, even though some “punishment” may appear harsh. All

the laws of Nature are no respectors of persons, high or low.
flames would apply to all—yet the

Laws of gravity or burning

reactions come into play, only when we break them. A parachute
merely counters gravity by another law. We are not forced to
incur the penalty if we respect the laws. So men are asked 10
study how to remain safe from the clutches of this law of Retribu-
tion, and thus remain free in their unfettered discretion. One who
observes the laws of health, would not invite illness. This world
is like a school, where men act as in the proverb: “He whoegaz
once burnt his tongue with very hot milk, would blow ow::"3 e;:neant
cool drink of whey”. The 1aws inculcated by religion ar

i isery, then
for our protection and benefit. “If you do not relish miS ry

do not break the prescribed ruler of conduct”.
We are, however, not subjccted ot tnonement "

ately, and here lies the action of Grace: -

give us respite. We have also I

another person’s fault (unless W€
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same). It is a very good practice for us r:onstantly to review oy
acts (Pasemani), and when a fault is noticed, we should resolye
never to repeat it (Patet). We often suffer the consequences of
extravagance, even in connection with our physical and emotiona]
cnergies. Those who are “highly strung”, suffer later on, from
nervous tension, and if they persist in this practice, even madness
may be the consequence. Energy has therefore to be economised,

The accuracy of Divine Justice has been illustrated in Ardg;
Viraf Nameh (a book describing the life after death) : —There was
once a cruel man on earth, who had shown no mercy to anybody.
But once, while passing by a hungry cow, tied in its stall, and
straining its neck towards a sheaf of grass outside, he just kicked
against that bundle, so that it reached the cow. On his departure
to the other world, he had (according to the story) ulcers all over
his body, except the lower limb, which was saved because of that
one kind act! The same book and the Hadokht Nask narrate a
remarkable story of our deeds on earth taking *“‘a form” (pleasant
or ugly according to our record.) That form (Kerdar) is confront-
ing the soul and saying “‘I represent your deeds. If I am ugly,
it is you who made me so. If I am handsome, the credit is yours.”

The law picks out the particular organ or faculty that had
been misused. If the mental powers have been dissipated, then
the mind must suffer. Misuse of sight should affect the eyes. When
wealth is squandered, poverty and want must be the consequence.
An indolent fellow may remain usemployed and needy, because he
had refused to toil for his daily bread.

We should remember that the so-called punishment too, is
beneficial in purifying the soul by repentance and subsequent re-
solution to reform. Thus even pain is a good teacher. Besides
wﬂhilntllnylmuuﬂoyadﬁcu'-'. Even the rich often
suller from bodily ills or worries of the mind. 1t is said: “God is
nearer to those who patiently bear His mild yoke”. Fven saints
and prophets had to go through ordeals. When people ill-treated
them, ‘h"?: were tolerant and forgiving. Christ when crucified,
SP;;i’:!: Father forgive them, as they know not what they do’"!
s t[::::l: Lxl;ﬂ[';i :::c L?::t?;c: trials to find out the strength of one’s
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we are dcaued Ahunrs-ltkaisho ‘-'—;lHavins firm f l
{: an so, we cannot express doubts regard; in Go
j?ff:‘nging physical exercises, the muscles a:g ;C::.I:E::l:a];l&m.
E o at the early stage. But as time passes, the body gets str &
frough e POV of endurance. Zarathushira’s significant worg,
., Gatha 78) are r_lotable: ’I:he' Pfﬂnlscicnt A ool l:;
ihat be MY lot, which He ordains™! There is that Indjan ,]em
of King Harishchandra, whom God_ tested in many ways (loss of
o IO .o h:‘s only son, wife sold as a slave etc.) and the
final proposal was: You must bear false witness in such and
such a case. We then_ restore to you your throne, wealth and rela-
tives”. But e remained firm, scorning the temptations, saying:
«Wwealth, throne and even dear ones are to be left behind. Truth
alone shall endure, so I cannot comply with your offer”!

aith in G’Od'g

There is of course the consolation that the real reward of our
deeds would surely be available in the next world, if not here and
jow. When we face tribulations, we must confess that we have
deserved the same by our faults in the past. The angels, entrusted
with the task of “recording the accou.nt” of our tf}oug.hts words
and deeds ( Bago-Bakhtar) are responsible for “dlStI‘lbutlon'Of ]us::t
rewards” according to our dcse.rts. Tpcy Cam}Ot go wrong 11 their
Jssessments, as they are exceedingly wise aqd- just. As our msdor:@l
grows, we must expect to reduce 10 the minimum, our €rrors an

wransgressions. Our collective record of merits achieved here, has

allegoricall compared t0 “Food to be digested in .the next
m" It uu: taste very pleasant for those who are righteous!

i g



SECTION VIII

ZOROASTRIAN ETHICS
Our duties and obligations in this worjq

A human being is superior to animals, because pe ha
cense to understand the heavy debt he owes to Gog. Te S the
has pointed out this distinction: “In what are men ben;:ﬂyson
beasts, if they did not pray to God”? We, who belong tq ulha.n
good religion,” are entrusted with certain duties to be diSCharthls
in this world, every day. One can never repay the immenge di;d
we owe to the Creator. Milton suggested that “man, 15 G t
owes not”—in other words: our acknowledgement and thankg
would in some measure, make the burden on our heart somewha(
light! There is another way: In the service of all around y
(men and beasts), we indirectly shift on our shoulders, a little of
the heavy task, with which God has to provide the daily needs of
all. *“He that hath done the least unto my fellowmen, hath dope
that unto me™! It is a great privilege to act as God’s servants, in
spreading joy and cheer around us through charity.

While sending us down to earth, our Heavenly Father has

charged us to be helpful in spreading that light of wisdom, which
we derive from our religion. The world has great need of purity,

true happiness, peace and compassion. Therefore, we can work
in many spheres of life:—(1) The first duty is to our Creator (2)
The next to our environments (the beautiful Nature, including
vegetation and animals) also to our parents, our community and
our Panchayet or *“Anjuman” and our motherland. We cannol,
at the same time, omit to remember our dear departed relatives
and friends. (3) The third duty is to our own inner self, that can
evolve in virtues and strong character, so as to be fit for the final
“atonement and re-union.” A Persian proverb points out that
“Life is exclusively meant for service (Bandagi). If one lived with-
out rendering this service, he should be ashamed of his useless
life”. 1In a religious text, it is stated that “One who did not offer
:“c homage, where it was necessary, should be called 2 thief of
uty”,
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Even dumb afumals feel grateful to (hejr kind mac

often sacrifice Ll?cu' own 'hfc in defending them nll?:::,m' and
melodious warblings of birds may be an expressic aps the

- i n of
prayef 10 Vi e wayl. A poet has pointed out, that c%;‘”;'
umerous siars are serving God by shedding ight through yug

¢

darkness of the night.

(I) Our duties to God

There are several reasons why we should feel thankful to God as
q solemn duty:

(1) He provides all our necessities (food, water, health and
mental insight). Whenever men went astray, He sent down great
Teachers and Prophets to guide us aright. Without this spiritual
light, we would have continued to grope in the dark, and lose our
bearings.

(2) In our loving remembrance of His protection, we derive
spiritual strength. In contemplating His marvellous skill in creation,
we are uplifted by getting consolation even in our difficulties.

(3) We feel that in undertaking some selfless service, we get the
satisfaction of proving useful to Him in some obligatory filial duty.
Of all our so-called friends and relatives, He alone is the Permanent
Benefactor. After all, what can we offer to Him which is not His?
There is nothing we can call “our own,” except our virtues, and our
record of deeds good or bad. Perhaps we may offer at the sacred
altar, our determination to burn the dross in our habits; and also
offer the fragrance of good thoughts and deeds purified by unselfish
love.

We may lay down some rules of conduct in this connection:
(a) Form a habit to set apart daily, some time to offer our heart-
felt prayers, and always to recite His “‘grace” before partaking of
dinner. (b) To remember Him in every new effort (business or
avocation) invoking His help and presence, with humility; and
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, faithfully, mindful of His watchful eyes. ()
doing our duty Ial of Nature (The sun, the ocean, moumasz.::

im i objects : ‘
mrztsli!;u andJ offer homage to I’?'S n ‘f“l ‘Pff:senc:e bt?hmd all theg,
- (d) To carry out such routine “drill”, which is enjoipeq by
s disciplined life: such as the “Kushti ritua]” ang

i lls (manthra), whj
. of those potent maxims and spe , which
daily recital against difficulties. (e) To hold all gifts a:::

meant to sustain us : B
roperty as sacred Trust in His name, avoiding waste and never
P o elated with pomp and dlgllltYI To surrender ourselves fu.lly

at the top of all letters and documents, 1 order that they may neye;
forget His presence and supervision, and never be tempted to pe
untruthful. Even in doing acts of generosity, remember that jt j
He, who enable us to give away something to the fleedy. Dedicate
aanuiiﬁa:stottho:d.asHemay then inspire us to utilige
them for the benefit of the world. (g) When appreciation and cop-
gratulations are showered on you, receive them humbly as an agent
or channel, and pass them on to Him. In the Gathas, such a person
is called God’s “friend” (Hakha) entitled to inspiration.

(II) Duties to Our Environments

If we are convinced, that the Universe around us is a living
evolving vehicle of God, we may try to see His beauty and artistic
skill in every flower, in every star, and in every living being (even a
worm)! Vast forests grow without the special care of a gardener!
Many creatures live there, and go through their “‘struggle of life”
unaided by man. The sun has been termed ‘‘the most beautiful body
of God”. Its rays promote vitality in vegetable as well as animal
Kingdom. It is not improper to believe, that some guardian angel or
Nature-Spirit is appointed to help trees to grow and bear fruits.
Sir Jugdish Bose scientifically demonstrated the fact that a plant
is sensient to various impulses and influences. We have to approach
a plant with some prayer (beginning the Yasna ceremony) before
we pluck a twig, as if asking permission of its guardian! There are
many such invisible Spirits near seas or caves. Clairvoyant people
can see their play.

ﬁNamd“—ku !thus a vast workshop: “When all Thy mercies, O my
R soul surveys — transported with delight, T am lost in

-
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1y salutaion and
Spark within hi
future tree ('hlpe-

ch none cap
tion fixed in :j:'“'

der, love and praise™| Perha .
;gtings to a fellowman, we m;;:::&::&:’ da
When God creates a seed, the entire details of “1]11 °
colour, scent, flavour) are sealed therein Wh?
The smallest microbe has its delicate cor;stitul

according 10 2 design of the Supreme Inte|ji

gumerous hexagons without a flaw, in theirhﬁj-"::_"- The bees form
an object-lesson in smooth government, 4 We]l-aanfl the latter js
Jboration! The spider’s web and the twsilis § 1n social col-

; t
of instincts, that God has given to tiny creq unnels are product

bodies have their orbits and speed fixed, so thantut?ér;n:el;:v?
: colk.

S10M1S.

Observing all these works of wonder i
(2) We should have due humility, sheddingmmiu::isdequﬁldm? -
dent thought, that man can’t create even a natural f.catha c:-“ .
flower, as per the original pattern. Our great reverence for thz
Creator is augmented by observing His Universe.

(b) To try and help Nature to grow and multiply as per God’
- 2 ply as per s
plan. Wanton destruction pertains to Satan’s field of resistance.
Every living creature, however tiny in size, has its life’s destiny
chalked out for its evolution. Do not engender false pride: that we
men are their masters! Even if we have superior wisdom, we should
have to act as their protectors and not enemies. We should live and

let live.

(c) It is our duty to promote cleanliness all around, so that
the health of all beings may be preserved. This too falls under the
sphere of Asha; and we should be careful lest we contaminate
springs, air, or fields with filthy poison. This is our duty not only
to the elements, but also to our fellowmen, who expect our €o-

operation in clean living.

(d) We should protect and preserve those innocent birds and
beasts, who have equal right to live and prosper, and to pm
forward. Most of these creatures have trust in man who

help them evolve along their own Ways.

() Tt is our duty to foster goodwill and harmqn)é ;T‘Oﬂin mi;
and never to give way to hatred or irrational prejucdices.
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ordained by God. The Caste, sex,

to live, as :er;tﬁni,:f)bstacles in our fraternal rl."',l:altic,ns];u'l-_,'(:O—Il-:;zr
and crced ﬂm_ forms, while the divine sp?.rk within the aPDaren);
are only ﬂt;?u real man. Humanity (compassion) must distingujgp, i
body., 15 eous beasts. “Nature red in tooth and claw” may be ,
from l';-'in"e“ rule of life in the jungle! “Hatred ceaseth witp, love»
preval iam sh wars by rooting out hatred from each individyg)
We m’?h e art of living together can be learnt from ants ang bees.
a'?:ho boast of superior wisdom, need not descend to the leve] of

wolves and tigers.

(f) Real charity is an aspect of love and sympathy. It cap be
fostered by unselfish service. There are several ways of Charitab)e
help. Sharing our wealth, our knowledge and our art, would be one
of them. But nursing a sick man to recover health, or uplift of ,
“fallen” sister to a position of respect, or consoling a grief-strickep
person, when he feels dejected and forlorn . . . these too are ex.
cellent ways of charity. Even in the prevention of poverty and
disease, we should be moved by love and fellow-feeling.

(g) Man’s real merit lies in his honest dealings through aj]
pure (Asho) means with upright conduct. Therefore we should
continue to build up our character, as a mason builds a wall, fre-
quently employing his square and plumb-line to ascertain safety, It
is said, that a child is nearer to God, because of jts guileless inno-
cent nature, never dreaming of harming others.

(h) We are bound to enhance the reputation of our motherland:
and the country’s welfare depends on each individual inhabitant.
We have to defend the country against dangers, even at the expense
of our very life, because thereby we make the country safe for

(i) We live in the midst of Invisible Beings, even the spirits of
our dear departed relatjyes and friends, who would feel highly pleas-
ed to see our life of purity and amity. They would bless us for our
?_'°:lf?membrance of them, and for such charity as is offered in
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| has confessed that “Ther
warring st each other”! He refer: lzrihtWO selves within m
esist the de'n'nands of lower personality, or ‘;}tlme Self having :0
against esh”. The same conflict is hinted at b-at he calls “gpirit
-cn Spena and Angra, the twin forces in thy Zﬂfatllushtm, a8
nfluence on m.en. It is necessary to ;Umverse, as well
aldarge 011: ;h;z side of purity and progres:ow how to live,
elpful to lead a moral life wj - The following
d self-respect: with a sense of res.

st. pau

a5 their i
so that W
rulcS wou
ponsibility an

(1) It is true to say that people j

i tte are laid down fc[:r cd?tigrzdu:efﬁrr‘:? our behaviour.

known as gcntlemf:an | If others may be well-i ed souls, formerly

as to our oWn upbringing, but also our Teligionlnt]gessed' not only

goodness in them.- People never stop to ask, if yn;u : t][;"()u]d inspire

degree or 2 government title. They observe our spc:ch :ngﬂ;\cfteirsity
ons,

on the analogy of the maxim: “Handsome is that handsome does”
8

So Behaviour bespeaks a man.

Rules of etique

y has to be observed in several spheres: bodily cl

od and drink, hygienic habitation etc.. But tl)llecr;aﬂ t
the hea:rt, the centre of good feeling. One’s As(f:so
flected in his sympathy and compassion. That

again would spread cheer and sweet concord all around. Moral
to do with emotional culture; because where

conduct has much
there is peace and poise, 2 life of moral rectitude is easy. Anger,
ur feelings; and because we feel irritated,

envy, lust etc. poison O
proper moral behaviour becomes difficult.
y the state of our feelings,

also are affected b
ogether”. Sheer intellectual calibre,
1d lead to egotism pride and cruel
and arrogant

dices, harsh criticism
mind. It 18 said “Wisdom is

(2) Purit
liness, pure fo
essential sphere is
life would be re

(3) Our thoughts
“Head and Heart must g0 t
devoid of softer feelings, wou
competition. Unreasonable preju

selfishness are like diseascs of the

l}umble, and is adorned by charity.” ““True learning is that, which

liberates a soul from thraldom of vices”. It is tragic to seca “Jearned
oke and slang! True educa-

'n.aan“ a slave to addictions: drink sm
 tion should dispel all superstitions:



JARATHUSHTRA AND HIS TEACHINGS

48
essential to provide our soul with OPPOTtunitie,

Then it it . oul w

(i!?th tlhmlm;:dcmﬁon and study of one’s religious prin Ciples
f',f gres tely we pay very little attention to rcligious-lnslrucum.
o e that the youths cannot be blamed, if they are migjeq
m ignn.::anm Thev do not know how to transmute their BrOSser
emotions into refined ones.

' . i "h iS not our
5) We should remember that amassing wea .y
: t)ask It happens that the most cultured is often the pooreg.

hecause he uses his wealth in making others happy. The .dcvmi onal
force of the heart, must have an outlet through wor,:;h.p. visit tq
temples, or hymns and songs to the glory of God. This establishes

a good balance between intellect and emotions. We call our Temple
“the house of God", because its atmosphere is permeated with
devotion, peace and love, and it may tend to pacify our turbulent

passions.

(6) Even the domestic household duties give us an opportuni.
ty of benevolence; because we have to take care of our dependants
and servants; and because we learn in a joint-family, the art of
living a “community-life”” of tolerance. In bringing up children on
the right lines, we render service to our country. Atash niayesh puts
it down as an essential requisite that our sons should serve the
country for its progress. Family-life ensures stricter moral conduct,
and one’s “potential for doing good™ is multiplied (marriage Rite
mentions this) when the family is a close-knit compact unit for
beneficence. It is said that a man, in helping the family, undergoes
more hardships than an ascetic recluse, who retires to a jungle
for penance; because there are several opportunities of self-denial
at home itself in caring for others. All these may appear common-
place, but they tend to uplift our soul.

All these duties are to be performed ardently and cheerfully,
without feeling a sense of outer compulsion or boredom. There
must be the inner satisfaction of having discharged a part of our in-
Soul ness to God and man, and thereby helping the growth of our

too.

—t ke
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Men differ from one another in (¢,

i Nperame
ond tendencies. Some are $0 constituted ftal

leaningy
t : '

he head = intellectual sea'rch (Sciencgﬂlpli:?z;fcif God thyey
lboratories and observatories serve them as -'Tfmyf‘g). Their
cover the beauty and grandeur of Goq, Another tDes;., to
God within, through devotion of the heart. They ail;e is scelfing
of singing His praise, 3_ﬂd surrendering to His will unne"gl'.tared
Choir-music, With rousing hymns suit them But tlheregl:u gingly.
type that is partly dramatic, that needs Suitable activities cils 2 tt?xrd
rituals and routine functions to lead the » Giscipline,

) . “Ser‘vel‘" tO hls
flnthigh Lo Romc Wm_'k 18 worship for such people, ang Ctr!::riz
nies are a form of service, to their mind, A great proghets hae

provided (for all the_ three types), some unique method of ap-
proaching God. Religious rites are specially suited to the third

type; but it must be remembered, that there are people, who need
a mixture of all the three routines to avoid lop-sided development.

(1) In many rituals, the symbols used are like scientist's ap-
paratuses, to explain some mystic truth. There may be “a silent
drama’ proceeding through signs, gestures and movements, in imi-
tation of what God is doing on the highest plane. The congregation
has to learn the symbolic interpretation and its significance; other-
wise the sublime living ritual becomes a rigid shell. Take for ex-
ample, the “symbolic representation of the source of life, and its
ultimate goal”, by drawing water from a well, reciting some noble
truths from the scriptures, and finally returning a part of the con-
secrated water (sacrament) to the well! We learn there-from: that
we have to return and merge with ‘“‘the source of existence™
(Ahura) after due purification! Just as in a laboratory-class, an
orange stands for the earth, and a lamp for the sun, to illustrate the
rotation and revolution of our globe, in the same away many objects
(bread-wine-milk etc). are there in ceremonies, as emblems of
spiritual counterparts or some moral lessons.
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(2) The term Ceremony is derived frnm'(?reek: k""'"’"mh
K arma=An action! We have 10 be alert_ al’ft.’ Vlgﬂantl in our vari;
activities on the dinner-table, or at a public gathering, ¢, at Cr.m,:
or at church, The prescribed rules of etiquette have to be "’Nerwj
1o show good breeding. “Wh‘at to speak? — when and how
would need correct training in order n(?t to appear rude, Ofter
our strict adherance to “‘good manners in society” would enaby,
others to judge our gentility, and self-c'ontml. Onei: has to be calm
and collected, precise and considerate, in our dealings with Others
Actually these too are ceremonies; because thereby we Cultivate

some deliberate good habits!

Religious ceremonies too require concentration, poise, goeg
timing, as well as correct pronunciation and intonation. Some of
them need great control and endurance during long rituals lasting
for about eight hours! Just as gestures are significant on the stage
in acting, in the same way the various manipulations by the priest
on his work-table, convey certain ideas and object-lessons. The
Celebrant at a holy ritual, has to be prompt and meticulous, in
carrying out the prescribed routines. This is (on the analogy of

other social occasions) an element of importance.

(3) Unless we are hypocrites, open to the charge of not-beliey-
ing in what we say, it should be confessed that our rituals have
their occult side, wherein Invisible Beings and the departed spirits
are called to participate. Actually certain rituals act as a link with
the other world, invoking the help of angels in our undertakings.
This is the spirit of our religion. The Yasna invites 33 angels to
the site of the ritual, and particularly those, that are to bring down
“Nirang"” = some occult “force” into the sacramental items! On
all auspicious occasions, we pray for the blessings of these angels
(Fireshtas). We request Sraosha and others to help and guide the
souls of our dear departed relations “over there”, in that strange
world. Our homage and salutations are daily offered to the invisi-

ble helpers.

(4) The concept of our sacrament (as in other religions) is:
that we prepare suitable vehicles of force; and when these (the
 sacred bread = Draona, and the Haoma extract) are held forth for

the angels to pour down their spiritual influences, these become
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(e angelic BOSS and st down the nature of thely pegy

(heir response:

The priests (when ordained) are mere agen(s |
e-room acts as a “power-house to ch in these: rityals

o sacraments are call'ed Ashaya-Uzdatam = Ergc a battery”
holy power!” These Beings are supposed to be c:alt?d through
remples, €ven farms, and other objects of Nature %yardlans of all
o them for their gifts [rain, light, vital aura (kimr:hoffcr thanks
drink]. A major part of the “Khurdeh-Avesta” con).' food and
homage, and .rhezr response in co-operation. (ModchISts'Of our
pow probing 1nto the world of the departed souls: ang ;f.llencv.l: is
Lodge, Sir William Crookes, F. Myers etc. have s;curcd ir Oliver
from that occult world). Many of the miracles owe thciffltassagc's
to such supernatural help. Our prayers offered, (facing t;l:eccess
o goeax ok fize) wee literally mentioning the guardian ansut;:
(Yazata) who receives our homage! They are sentiment Beif s
helping Nature under God’s orders. B

The ghrin

(5) Some rituals are intended to awaken men’s sub-conscious
«mental centres” during important occasions like a King’s corona-
tion, or a wedding ceremony, Or the initiation rite, or a priest’s
ordination. At the outset, we always invoke the presence of God
and His hosts, and conduct the ceremony, as if they are present in
spirit as witnesses. In such cases the ritual affects our attitude to life
in a mysterious way, but many can wgense” the change, while the
holy rite is in progress. Of course, we can obstinately shut our
minds and hearts against these influences, through doubt and

disbelief, but then the loss would be ours.

r that some ceremonies are for the
benefit of the living. There is divine consolation available, wl!cn
one is aggrieved. There is the psychological effect of our oﬁcn;ltg
help, and feeling some service having been repdcred 'to th'c d;!paa n;
ed souls, Peage and patience are felt when impressive ritua :hesc
carried out. The sick and the needy derive courage from e
finvocations, People who have t0 start on a long hazardous JOUTTE

(6) We have to remembe
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; venturing into new business, feel that
and %lli;sct}‘:c’;ohzr:c done their duty to deserve bleSsings f:l:l'n
;?;; Sp;‘Ciﬁlly as most of tlfese“inculcit.c alms and gifts tq t;::
needy also! Even in that brief Kusht.! n]ufal, one ijs mentay,
ceassured of being fit to fight against difficulties.
“Mantric” effect of chanting some potent spells
posed by Zarathushtra) must deserve the;,
n the mind of those who utter them. §op,
Il the attention of invisible helpers,

(7) The
(perhaps originally com
own response, at least 0
of them are meant to Ca

(8) It is clearly mentioned that our de.parted relatives 4,
ardently wish to be lovingly remembered, with some tokens of
the love to be in the form of food clothes etc. to be given away a5
charity to the needy. Those who recite these prescribed prayers,
do feel greatly relieved of sorrow. The days, on which anniversaries
of the departed fall, are often remarkable for substantial charities,
even dedicating large homes for the poor in memory of a particular
relative. Even dumb animals are not forgotton: Water-troughs,
cattle-shelters and hospitals have been constructed for the animals

as memorials to that relative.

All these offerings are of course acceptable to God, as tokens
of man’s love and devotion. At the same time, the donor feels
gratified to feel, in a vicarious way, the satisfaction of those to
whom relief is offered. He feels happy by rendering others happy,

as this is the Zoroastrian unique way.

Inspite of all these benefits from religious ceremonies, there
are two great perils attendant on them:

(1) If the rites are performed as an imposition, or forced
drudgery showing lack of enthusiasm, the effect thereof is nullified.
Moreover, when the purpose or rationale of the ceremony is not
undcrsfood, the effort is mechanical and lifeless. Only those who
are quite temperamentally drawn to this form of worship, would
derive full advantage from it. For example, if the splendour of the
]squn dois not draw the admiration of a devotee, his ‘‘Khurshed-
ﬁyaesh may not be effective! Those who have a poetic percep-

on of Nature (Gardens, warbling birds, bubbling springs, vast



fMNGs

of mtc:;;tc.) would f.eel enthusiagy; 1

"y and 812 twr e:;nderlymg these for: Al the sighy o .-
usic WS once eil'm by a sceptic, ag me:' A supers, God's
on cat-gut . In the same WAy some rit € “friction of :’!%
itualy d, e

hail .
come temperaments which are high ot
; Bhly metaphysicy), TPl to

¢

e duty for duty’s sake. God is performing f7i gaity v
showering million of gifts on all, without u:ng His daily Yagng
praise Of ol?latloq in return. It is His way of F::(;lr?:st hope of any
his yasna ritual, is trying to imitate this, in a c; and man in
enjoy the blessings of wealth, health, and por sd(}[;’"? small way! We
o feel grateiul to Providence. In Avesta, we plc;dar;d‘ 50 are bound
of our body” to God, because it is verily His Eiftggra:::d very life
trust. But those who expect reward of their “offerings or clt:rl‘: :
wy

through a sacred ceremony, are misled into wrong beliefs

There are again those, who spend a good deal lavis
these rituals, even beyond their means. Thni is quiu:l u[:;l::gb(:
Over and above tangible offerings, there are other more prcciou?;
things — our thoughts, goodwill, blessings, sweet words, sympathy
and guidance — that cost nothing in money. These are more accep-
wble to God. Finally there is the concept of a God’s Bank, (Ganj-

e-Dadar) to which all unselfish heart-felt sincere offerings are credi-
Is daily distribute boons 0

ted; and from this collection the ange
the needy. This idea is splendid in reminding us, that the rituals

are meant for the good of
iversal contribution.

effort is merged in oné ull
mbered: Nooe o

Another important point should be reme : M
our rituals is performed with the hope, thal the law of Justice ﬂ:-;;
be altered, through the prayers of dear ones, for mltlgal[ms e
effects of one’s evil deeds. The obsequies do nof Prey gy

ness or for cancellation of one’s past record of
| consolations

effect, however is in offering goodwill, 1 ‘ el
and love to others, for whose benefit 2 special prayer -

offered,



SECTION X

Virtues necessary for a successful life:  (Some Tex:
§
Quoy
¢

When we talk of success, we should be definite ,

meant thereby. We often find “‘successful mﬂﬁonaj;e;.to at j,
notorious for their crooked ways and ill-gotton wealth A'fwho are
balance, some cars, some mansions, a large retinue of 'Sew:[ ban
would these indicate “success” in life? Treating the wOrlﬁts""
“battlefield”, a successful Zoroastrian should have attajneq 88,
over his lower passions. The popular notion of a man wimwfro

income, and great influence, through his holding a post of ay, s

may be wrong, judged from higher moral standards: “Whatzr}:zi
it avail a man if he gained everything and lost his soul?” p,
Faustus had mortgaged his soul to Satan, and was later told p,
the latter, that Faustus could not even show sympathy for a si;merj:
It happens that man “cannot serve God and Mammon both, 5
the same time”’. Still the outer pomp has attractions, which should
be countered by the guidance of our religion. Gambling, deceit
and looting can often succeed in making one “Great‘and success-
ful”. But the inner heart of such people knows the facts! They
lose self-respect, judging by their own conscience. The poorest
man derives from his crust of stale bread, more sweétness and
satisfaction, than the “crooked-rich” can feel with a course of a

dozen dishes.

Success lies in ensuring the bliss of the soul. We need to lay
by treasure for the next life, as Emperor Akbar has pointed out
on his epitaph. Men may be deceived by appearances, but God
would judge from our self-control in resisting temptations. Our
real “prestige” is not material! When Zarathushtra rejected Satan’s
offer of a kingdom, he was expressing his low estimation of wordly
possessions, as contrasted with eternal happiness of the soul! There-
fore “success” in its higher sense must take into consideration the
conquest by our divine essence over mere earthly attractions.

* k X% * *

(I) Let us examine our short “ gshem-Vohu" text: It lays
down three important criteria of happiness:
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greatest boop”
over 1o the ou,w

g) ‘‘that owr Ashoi (P
s (su)pcrior to money; b;;:: i:w:;'gl tl: the
gorld 88 our precious acquisition. Asha is th:m
ing 10 tgl:tc havc;ly home. He alone js Mmly true path leag.
’ ore

i[youlfelikﬁilo pray for onl

(b) “that Ashoi alone leads 10 o
miOY":“ﬂ‘t &mt Even ha.lf:’iﬂ Tzhi&:f means of
can give ‘thc period of happiness here; But the ha C!cvcmcss
joyed by 50“1 through truth, faith, charity and ppiness en-
jast beyond bodily death. Real success lies in our i g
through integrity and compassion. inner satisfaction

(c) But there are people, who ma

. ’ y present an outward

of hohchS, to secure applause or dignity. Numerous Sajhu:hz
dpjly given respect, whose pretensions are false. Therefore it is
herein .pmnwd .out. .t.hat “he alone would attain bliss, who is
practising Asho§ for its own sake!” “Conscience makes coward§
of us all”, md if we know inwardly, that our guise is misleading,
we czannot enjoy the reward of purity. A saintly person may not
b.c rich, a.nd may not be admired by friends; but in God’s estima-
tion, he is 2 successful man fit for paradise.

#“‘!

tant ancient text:

(II) Let us study another short but impor
lays down three

Ahuna Vairya (also called The Word). Tt too

eternal maxims:

ual guide (Ratu) through his utter purity,

(a) “that our spirit
T d wisdom. He

has vast authority in his
has been designated an angel.

tual, is limitless. He cannot

ordinary professors and pandits
very imperfect in wisdom and com . HIB
his ““loving mind fit for divine inspiration.” He is trea
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) friend. He €20 therefore guide and inspire yg 1, altgj,
.. ¢riend.

;fcrgnsrdom of heaven. - o

«He who serves g s fc:d Ifla: sake, woulq dege
" .t_he SEeco. caJ-thllllil. The "eWard Ve
the 81 71 45 G , is not any Y pomp, byt ;| for
real ‘'serv (Loving wisdom). Such people are busy in . S the
gift of B‘?ﬁ::" and light amongst the needy. The service of h Pr:ad:
mghapp:ﬂva.lcnt to the service under F}Od. Such people w nj.
ty is eqmeir mind through selfless dedicated service; ang wOuld
develop U <piration and spiritual progress. Behman would tmould
be fit for insp read their good influence among ignoray, n::e

to § . o
such people 0 efﬁ with the light of religion.

who would ben
(3) The third maxim lays down .another precious reyzy.
“He who shelters the wretched and miserable people, would de'
the Kingdom of God”. Here is » Priz;

erve great authority in-
;eclared for the compassionate patrons of the poor (called “bless,

ed” in the Bible). It is not any earthly title or pomp, but it jg ,,
appointment as an executive officer or minister in God’s realm

where those who are down-trodden here, are raised by God’s grace.
in the next life. “God is the Omnipotent King of the universe”
and those who wield power here to do good in His name, and'
exercise His authority, are greater than petty officers of a temporal
state. Those, who need protection from tyrants and plunderers,
have the first right to be relieved by saints. Strong will is the dis.
tinguishing faculty of those who protect the weak; and God’s agents

are gifted with this in ample proportion.

* X %x % x

(III)-Thc short but very significant formula, known as Yanghe
Hatam (like the two quoted above) is a Pre-Zoroastrian sacred

ey suPstancc;- “Those of the living, who are benevolent

;f,’ Ough thelr self-sacrifice, are known to God due to their piety.

H eier;member with love all such men and women of the world”.

scient LT}?: assured that our deeds are taken note of by the Omni-

ing these to and we need not therefore take the trouble of proclaim-
0 the world, or mentioning them in our prayers.
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(1V) The text of Kerfe

wM()Zdﬂ 18 equally signiﬂ(-am'- -

(a) Man is liable to err, byt ‘4 00N as he i
rransgression, he should hasten 1, make amengs ), § aware of ps
act” so as to neutralise to some extent, the evﬂ . ;;rm‘:ne rightecy
sin. It is no use merely lamenting o showing r cﬂr: nflthe past
created a blot, he should apply himself 1o ergge ths‘ f he h.m
some counter-measure. 1If he finds he has gfmlc a“t:_asan;e -
“turn-about” in the opposite direction, so a5 1, 'retuyr‘n? htlhn:
right path._ If the heart has been hardened through Cmelo
duct, let him show mercy all around, j¢ he has misappr r'z?::i
some one’s fortupe, he should repay it with interest _and :;, ;
Those who continue now to linger on the path of sin may ?i?d
it harder still to reform later on, ;

_ Real repentance should prompt
one to correct his errors,

. It is never too late to mend, and there
are recorded instances of

. total reform (conversion) in the cases
of hardened sinners. Even if we haye only a short time at our

disposal, while expecting death, there is ample opportunity to im-
prove with firm resolutions, Pgtet implies a total change of direc-
tion from sin to righteous reform: and this js possible, if we keep
our conscience quite alert and sensitive in tune, so that it can
give us due warning every time when a law is broken.

(b) Then it states: “In order to gratify my soul, may 1 parti-
cipate in deeds of righteous intent”’. When we are deeply absorbed
in sensual pleasures, our soul feels very sorry. We should there-
fore think of adding to the soul’s satisfaction, by following the
path of Asha. Of the 24 hours of a day, some considerable portion
must be reserved for “‘feeding the spirit”, just as we are involved
in securing our daily bread “with the sweat of the brow”. There
is a pathetic appeal of our soul expressed in the Atash Niyaesh in
allegorical terms: ““The Fire on the altar ( = our soul) looks at the
hands of a visitor, and asks: ‘What has the walking friend (= the
body) brought for the sitting one (the soul?’)” Here's a call for
some “fragrant incense” for the inner flame! When we feel the
inner discontent, we should get busy to carry out some righteous
acts. Even a King on his throne, in the midst of plenty and lux-
ury, is often feeling a void deep within his heart. Man cannot
“live by bread alone”.

z T3
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) True salnts, after their labour of love, expect no rewgyy
'I'Ilcir(:?ruycr quoted here Is; "May all our good dnl;d.l spread (he,
efect all over the globe -~ as vast as an ocean -~ and may they hay,
a firm root”"] Here 18 o model for lellelf service by those, ':ho do
not bargain even for paradise! Their merit Il_crallted to that “Gogr,
Rank ", already mentioned, a reservoir meant 'lor the universal goog.
The world Is the better for the altruistic service ?t such 10fty souls
It is such people who shall “inherit the world”, For analogy we
may take the case of the owner of a vast garden, who grows flower
with the only motive of his neighbours’ pleasure. He, of course,
enjoys the inner satisfaction of spreading happiness atound him;
and from the standpoint of Divine justice, he secures in future
greater opportunities of acting as an agent of God! . -

Divine Dispensation

(V) A potent factor in achieving success is our absolute faith
in God's dispensation, so that we may go about cheerfully in the
knowledge, that nothing goes amiss: ‘“Not a sparrow dies but He
knows”. When we entertain doubts about Divine administration,
we may be induced to be irresponsible in our conduct, thinking
that there would be no reactions in a world managed in some hap-
hazard way! But those who do not believe in God’s existence, or
in the “Doomsday”, should have no vent or ouflet to pour out
their grievances, or seck redress through prayers. Whom should
they appeal to, if they believe in accidental happenings and absence
of any design of an Intelligent Administrator? Where should they
search for the origin of all creations? Whose will ordains great
upheavals like quakes, floods or epidemics? When we propose, who
overrules our wishes and plans? What's the good of moral conduct,
if there is no reward forthcoming?. ., .. These are some of the ques-
tions confronting an atheist. But whoever has been convinced of
the laws, that tend to preserve balance, can see the Creator in each
atom, in each living cell, and in each movement of the stars. Such
people derive great consolation and courage, when things go wrong,
with the firm conviction that His plan is never faulty. God the
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Recorder would take note of all that we think speak and do:
whatever He ordains must be for the universal good., do; and

Harmony and Concord

(VI) Another good qualification to achieve success, is the
art of living together in harmony. We may differ from others, and
yet it is possible that the other fellow may be right from his stand-
point! Unnecessary controversy embitters both sides. A quarrel-
some man loses the sympathy of his friends. In trade and commerce,
“united we stand, divided we fall”. In matters of religious beliefs,
there is the possibility, that we know nothing for certain. We have
po first-hand knowledge of the unseen world. We may have misinter-
preted religious injunctions. So it is better to live in concord, even
if our beliefs are not common. Barriers of caste, colour, sex and
creed would not be insuperable, if we respect the views of other
people. If we combine to appreciate God’s beauty and skill, we have
a vast common ground for real worship. At schools and co!legu,
we live (specially at hostels) harmoniously. w:th the conviction,
that we have a common aim to pursue. This dlSClph.nc comes Wy.
when we live amongst members of a large family with varying

interests!

‘l\cmviml'hl-dnﬁn

ould contribute

g
(V1) In creating us, God has hoped that we W framere

our share 10 the welfare of the country, and specially the
into which we are born:—

i ki s of our
(8) We can never repay the great care and kindness

Id bave
j hy growth. We wou
tributed to our hca.h' _
zwu:ﬁ;:‘ym without their vigilant protection.
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ZAR
” for wh
e so much to our teachers for whateyer know,.

: their guidance. Kabir once ga:
. ¢ acquired through rogess s Saj
Ng?i:‘:o?x?; nc‘::r have visualised thc. hand of God, if hig teache,
;h ?it not pointed it out so paticntly. It is the lm’chcr who feMoyeq
o:r doubts when we were not sure of our bearings,

(h) Then we oW

(¢) Then in the prosperity of our own country lies our own
security and profit. When the country hz_ls peace, it grows faster than
during times of turmoil. We are justified in calhn.g our country
our “motherland”, as she contributes to our economic and Physica|
stability. Our individual welfare and even reputation are bound up
with the fame of our native land. If we tarmish our own individya]

credit, we thereby disgrace our country.

(d) The religion which we have inherited from our ancestors,
as well as our community, looks to us for clean living and spiritya]
growth. The Din serves as our extra “eyesight”. Its chart enables
us to progress through difficult situations, and we learn the true
way of life from our prophet’s message. So we have to be faithful
to the heritage of religion as well as to its expounder, to learn the
mysteries of the universe. The community, of which we happen to
be members, expects similar fidelity and helpful co-operation from
us all. It is the benefits of many charitable institutions, managed by
the community, that enable us to preserve health or receive sound
education. We should therefore pay liberally to all such funds
as benefit our fellowmen.

In order to preserve the good name and fame of the Parsis, we
should be strict in our code of morality. Laxity in conduct saps up
a nation’s inner strength. “Caesar’s wife should be above su-
spicion”; and we have to be extra careful, lest our individual
lapses injure the reputation of the community and its religion.

¥ % % ¥x X%

(VIII), Then we should remember to be economical in using
“Wl resources. Those that squander wealth indiscriminately, invite
want and poverty. “Making both ends meet” is an art, that re-
Quires careful budgeting, and constant eye to all items of expendi-
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ture. It is possible to “create mare g ive a i

means. We have to present an accr:::t:o:::::;ﬁe bey.md g
in heaven, who provided us the means of a simple n;mur A
(for the sake of ostentation) lives lavishly, is guilty ; st
trust. God (as per that parable of the talents) would :;?Ch -
where right use is made of every pice; but would withhold Hi gits
it misused. Those who are less fortunate than we, have a i ﬁms'
have a share in'our savings. Often it is our awn. fault il’nwgv:l .
hankrupt by ll‘l.rldl expenditure on things, which we ca;l easilv"c
without. There is also the question of being honest as cuslodiat;s%:;
money entrusted to us. There is a Persian proverb: “He, whose
account-books are correct and clear, should have no fear of the

auditor™.

(IX) Finally it is mecessary fo live innocently, that is to say,
without having to take the life of other creatures. We should not
go in for such “husiness” as woukd prosper at the expense of others
by cheating them: of Jooting their resources. An honcst man can
get full relish even from a slender income. Life is a struggle, but
it is pot a matler for regrets and laments Innocent cheer would
sustain life with the conviction: that life is also a game! In sport,
one has to venture for success of {ailure. Life is not always a tragic

much fun even out of difficult situations,

_ We can derive
et i discomfiture. God's own aspect known as
bliss, indicates that innocent enjoyment is necessary to make our
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be generated. Life has to be made *
Living acconding o sel rules. May God the gruc:;::h.:hm'"
blessings on you all, and enable you to achieve true lu::c: .: Hig

your endeavours! Amen!!

SeCUTIy may

e ah e e



Zarathushtra displays his credentials before Emperor Vistasp.







APPENDIX A

SEcTioN X-B.

THE ZOROASTRIAN CREED

(1) Before Investiture:

perfect, and beneficent and it inculcates
d. It is based on the law of
and Zarathushtra was

th from today”.

«“My religion is true,
the worship of the Omniscient Lor
Asha. It was sent to this world by God,

deputed to preach it. I adopt it as my fai

(2) After Investiture:

elp of the

d shall fo
dore God,

«J invoke the h

worship to Him an
promise to 4

religions now an :
Zarathushtra. I shall attribute 2 “g1 o bis way!

continue to Sing t



APPENDIX B

SectioN XI

SOME EXTRACTS FROM ZOROASTRIAN BOOKS

(From the Author's Book : “‘Message of Zarathushtra”.)

(adapted with additions and alterations)

(1) May the Zoroastrian religion be a source of joy unto each

(2)

one of you....May you co-operate with the will of God
and His Archangels....May you live so as to deserve
sacred offering; and may you, in turn, bear such oblations
unto God, with your pure life (Duva Tandarusti).

May a child be born unto you, that may lead a holy life,
uphold the Prestige of Iran, gain fame as well as a glorious
name, and overwhelm the enemies! (Afrin Buzorgan).

(2a) Purity is the best (boon) for each man from his very birth

(3)

(4)

(5)

(6)

(Vendidad and Gatha 48-5).

God is the wisest Judge; and so may that befall us, which
He wills! God is the accountant of all living beings

(Gatha 29-4).

Goc! is aware of all men and women, who excel in self-
sacrifice, through their righteousness (Yanghe Hatam).

Rccti_tudc is the best boon. It is the only source of true
haPPm.f:ss.. Happiness unto him, who is holy for the sake
of purity itself. (Ashem Vohu).

Hf’ who helps the downtrodden, will get power from God'’s
Kingdom, He who does good deeds, in God’s name, will
get the boon of wisdom (Ahunavar).
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(7) He alone is happy who renders others happy (Gatha 43-1)

(8) If one knows some aspect of truth, he should act according

to it, and should impart it to others (Haft-Yasht).,

(9) As long as I have strength to strive, I shall continue to

(10)

(11)

(12)

(13)

(14)

(15)

(16)

(17)

(18)

teach regarding Asha (the true path) (Gatha 28-9).

White _co]our is the emblem of the Mazdayasni faith (be-
cause it embraces all colours conjointly) (Meher Yasht).

In this abode, may obedience vanquish disobedience!—
may peace overcome discord!—may charity replace stingi-
ness!—may wisdom suppress wantonness!—may true word
dispel the false one!—and may Truth drive away false-

hood! (Yasna 60-4).

May God rejoice at our conduct, and may Satan be ab-
horred by all (Nirang Kusti).

The Angel Sraosha builds a strong house of courage for
the poorest. (Sraosha= inner voice of conscience)

(Sraosha-Yasht 4).
“Zarathushtra is the only individual known to me (God) as
he had listened to my teachings; and now wishes to work for
the spread of the message of Asha” (Gatha 29-8).

I pray for right intelligence, with which I may satisfy the
“Soul of the World” (Gatha 28-1).

Show us a teacher, who may be wise, fully conversant with
both the worlds, and inspired through benevolence—one
whom God considers as a dear friend (Kem-Na-Mazda).

All good thoughts, words and deeds have their source .in
Heaven, and lead us all finally to “the best existence in
Heaven” (Vispa Humata).

All evil thoughts, words and deeds are done through l'ack
of intelligence; but they finally lead to bad plight (Vispa

Humata),
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(19)

(20)

(21)
(22)

(23)

(24)

(25)

(26)

(27)

(28)

(29)

(30)

ZARATHUSHTRA AND HIS TEACHINGS

Those deeds are true, which are in accord with the Highest
(Divine) Will (Nirang Kusti).

For each man, there may be the choice of a special type of
faith. Let him use the light of his own wisdom (Gathg

30-2).
God the All-seeing cannot be deceived (Gatha 45-4),

I repent for those thoughts, words and deeds, which T
should not have entertained; also for those which were
good, and yet I omitted to perform the same (pg,.

Pashemant).

For counter-acting sin, I may perform good deeds. For
pleasing my soul, I may follow the path of Ashq (Kerfeh-

Mozda).

I, Zarathushtra, declare it as my wish, that all leaders
should follow me in thought, word and deed, unitedly to
practise this religion of Mazda-worship (Hoshbam).

All good deeds of pious men extend to all parts of the
earth. May such holy men live long! (Kerfeh-Mozda).

O Immortal Archangels! We dedicate unto you our obla-
tion and devotion—also our good thoughts words and
deeds with our faith—nay, we give away the very life of
our body for your service! (Yasna 11-18).

I have considered Thee, O God, as the Father of good-will,
the source of truth, and the Lord of all activities in the

world. (Garha 31-8).

I beg of Thee two boons: a true vision of Thine, and inter-
rogation with Thee (Gatha 33-6).

I bold fast to the faith preached by Zarathushtra, later pro-
pounded by Adarbad (Pater).

I know no other protector except Thee, O the most Holy
Spirit! So shalt Thou ever shield me (Gatha 29-1 and 34-7).
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ushtra from harm




(35)

(36)

(37)

(38)

(39)

(40)

(41)

would impa .to an
ecepts (to others) are full ot

with benevolence, M3y pe able to

cL
(Gatha 50-6)-

«Apy person endow

expound mYy teachings” (s2y$ Zarathushtra)
s away the very life of his body to God
.o also does he dedicate all his gifts: the
thought, the pbest of his deeds as well as his

words. He offers his willing obedience and strength unto
the Omniscient Lord. (Gatha: 33-14).
s, who revere all good thoughts, words

We are the devotees,
or elsewhere, now Or at any other

a.nd deeds, done here
time; becausec We remais-amongst the benefactors of the

world (Hafra-]’a.s:m .

7arathushtra give

FII:: degarted spirits eagerly ask: “Who would praise and

- ozl:sl: ‘lihfh;;‘:r would oger some sacrifice unto us? Who
emember us, and give away food and clothi

the love of us?” (Fravardin-Yasht). ot

My son ;

O‘L som:hti:lrflt be endowed with innate wisdom, a ruler

itk l'csl ory, fit to be chosen for the Elders’ council
, tespectable, capable of giving relief to men il;



AR

(42)

(43)

(44)

(45)

(46)

(47)

(48)

ZARATHUSHTRA AND HIS TEACHINGS

trouble, and courageous, so that he may further the cage,
of edocation and instruction of the country ( Atash.

Nivaesh).

The Fire looks at the hands of all who approach it, asking
“what has the walking friend (the body) brought, as 2 gift
for the sitting friend (soul)?™ (Atash-Niyaesh).

Satan knows nothing, and cannot create anything. God
creates, and Satan destroys; but Satan will be ultimately
driven away and reduced to dust (Hormuzd-Yashr),

O Zarathushtra! Humility is the best virtue for the world
(Sarosh-Hadokht).

Charity is the best virtue for all men in both the worlds.
(Hafta-Y asht).

I recognise God as the giver of all gifts and blessings
(Yasna : 12),

Even if my bones and my intelligence be separated, I will
never abandon this my good religion of Mazda-worship
(Vendidad : 19),

Those souls who are generous, wish to know their reward.

The souls of the pure desire to reach immortality; the sinful
will suffer great hardship. God established this law by His

authority (Gatha-45-7).

O Lord, T wish to carry out Thy will, through purity. This
is my chosen decision through my enlightened reason
(Gatha 46-18).

He who cultivates land (1o feed others) does thereby en-
hance the cause of purity and goodness (Vendidad).

He who does not pay homage where it is due, is a thief of
that duty (Vendidad : 4).

O Fire! Thou art 2 symbol of the Omniscient Lord—-th
Divine Invisible and most Beneficient Creator (Yawna .

36-3).
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(53) We recognise the sun as the most beautiful body of God
as it gives brilliant light from on high (Y asna 6.5). .

(54)
his influence over our world (Yasna - 8-5).

(55) O God! Since I saw you in your highest dignity, 1 have
alwa)scpnsidaedeasthemmburvoluaLo;d.who
_wmfldgwcusrewardforanwordsanddwds. Your
Ju:tﬂ‘:cicwmhpmﬂm]tbcmdofthcum:aﬂm
W come to the evil and bliss to the good people
(Yasna : 43-5).

(56) I,aZoFmstrian,prodaimitasmyamdthatlwmkiabha
Satan,]t‘lstaswrprophetdid,whmGodandZarathushu"a
had an interview (Yasna : 12-6).

(57) When Zarathushtra was born, the entire creation pertain-
ing to Sepna-mino, expressed their great joy: “Our good
lock! Zarathushtra the Teacher is bomm for us™
(Fravardin-Yasht 93).

(58) Zarathushtra upset the scheme of Satan and his evil fol-
lowers, by praising purity and uprightness. The law of
God was proclaimed by him whereby people were full of
devotion (Fravardin-Yasht 98).

That reward which Zarathushtra declared as fit for the

Magi—namely the highest Heaven wherein God dwells—
would also be yours through your loving mind for the be-

nefit of your soul (Gatha : 51-13).

O God! declare unto me the best teachings of our Faith,
and such deeds as I ought to perform, so that I would pour
forth my heart in gratitude attuned to benevolence and
truth (Gatha 34-15).

' (61) May Airyaman (the angel of peace and friendship) come
2 to all men and women to give us joy such as was in Zara-
thushtra’s benevolent mind, so that I may deserve the great
reward through my faith. I pray for the blessing of Purity

which God has deemed the highest (Yasna : 54).

(59)

(60)




70

(63)

(64)
(65)

(66)

(67)

(68)

(69)

(70)

ZARATHUSHTRA AND HIS TEACHINGS

(62) God says: “O Zarathushtra! All the six Archangels are

my creation. Immortality is the reward for those who
would lead an upright life. This world shall be administer.
ed by me through my wisdom to its end (Hormuzd-Y asp,
23).

Of all the healers, namely, those who cure with purity, with
justice, with the knife, with herbs and with sacred incanta-
tions, the last one is the most potent, as he heals from the
very source of disease (Ardibehesht-Yasht).

We remember with reverence the great Assembly of Arch.
angels which exists on the highest plane (Rapithwan Geh).
May our souls deserve the highest heaven. May the pious
people live long (Afrin).

I bless you, our King! may you live long—may you lead a
happy life, so as to help the holy people, and defeat the

ew:i]—doers. May the best paradise, brilliant and provided
with every comfort, be your Iot amongst the pure.

(Afringan).

O Mazdayasni people! Be diligent with your hands feet
and mental skill, in order to perform appropriate and
timely acts, which may prove beneficial. (Visparad).

Those souls that have misused authority, or have perpet-
rated evil deeds, or have their thoughts words and conscience
put to bad use, and whose aura is evil because they strayed
away from the path of purity, must return to the abode of
illusion to which they verily had belonged! (Gatha 49-11).

O men! You get happiness or misery due to the two high

principles, which God has laid down for your education:
namely, long suffering for the transgressor, and profit to the
holy man. Knowing these two laws, you will derive great

deal of happiness (Gatha 30-11).

We respectfully remember, here, (at the dinner-table) the

Omniscient Lord, who has provided us milk, water, vege-
tables, light of vision, financial resources, the earth (for

agriculture) and other gifts of life. (Yasna 37-1).
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zARATHU
he holy Fire glow with briJJiancF, ma
My ncc may it continue to prospef in thi
cﬁulgt‘-;loné time, right upto the victorious R
A Iongbcyond the “Renovation”,
even

Y it burn with
(71)

S our home for

€surrection, ang
(Yasna 62-3),

alicious people intend to wreak venge.

(72) O e mzh:?thth:nn;vﬂ imt:nli.c who else would protect me

e OnTh Fire and my benevolence? Pray declare unto

cxccp:hoscy deeds, whereby Purity may be augmented!
;gn:;ea] this for our faith (Gathq 46-7).

-

} The End

H




